AN INTRODUCTION TO THE CATECHISM.

THE ecclesiastical word Catechismus is derived from the
Greek rxarfynoes;-and means literally an instruction by word
of mouth of sach a kind as to draw out a reply or echo.? In
the earliest age of the Church the word was used for that
kind of instruction which was given to the catechumens or
candidates for Baptism [Luke 1. 4]; and from this usage it
has come to mean also, in later ages, the instruction which
is given to candidates for Confirmation. A similar kind of
instruction among the Jews is indicated by the only incident
which is recorded of our Lord’s childhood, when after three
days’ disappearance He was found by His Mother and Joseph
““sitbing in the midst of the doctors, both hearing them, and
asking them questions.” [Luke ii. 46.]

In the Primitive Church catechizing appears to have been
carried on by means of what we should now call a lecture,
the questions being asked rather by the persons catechized
than by the person catechizing. A lifelike description of
such a methodp is contained in an epistle of St. Augustine to
Deo Gratias, which is, in fact, a treatise on catechizing, and
has the title ‘‘De catechizandis rudibus.” It was written
A.D. 400. There is also an invaluable series of Catechetical
Lectures by St. Cyril of Jerusalem, delivered in that city
about A.p. 347. In the previous century Origen, and before
him Clemens Alexandrinus (who left a series of Catechetical
Lectures entitled Pedagogus), and Pantanus, his predecessor,
had made the catechetical school of Alexandria famous for
the instruction there conveyed in the principles of Christianity;
but there can be no doubt that this mstruction was of a less
elementary character than what is usually understood by the
word catechizing. -

In St. Augustine’s treatise he gives a description of the

manner in which a catechist is to keep alive the attention
and interest of the person who is being catechized : he also
sets forth the subjects of instruction, and gives two examples,
one long, the other short, of the mode in which those subjects
were to be taught in detail. From these it appears to have
been the custom first to give a narration of the Bible History,
and then to shew its connection with Christianity, afterwards
setting forth the doctrines of the Creed and the principles of
Christian duty. St. Cyril’s lectures also begin with an expo-
sition of the relation which the Old Testament history bears
to Christ and Christianity : they then go on to explain the
principles of Baptism and the benefits to be derived from it;
afterwards expound the Creed in fifteen lectures; and con-
clude with five on the Sacraments of Baptism and the Lord’s
Supper, the latter addressed to the same set of hearers
immediately after their Baptism had taken place.?

It will be observed that this primitive form of instruction
was of a different character from that fixed question and
answer which we understand in modern times by the word
Catechism. This was represented by the Interrogatories
which formed part of the Office for Baptism and Confirmation,
and which were called by that name both in primitive and in
medizval times, Thus St. Cyril says, ‘Let thy feet hasten
to the Catechizings, receive with earnestness the Exorcisms ;
for whether thou art breathed upon or exorcised, the Ordi-
nance is to thee salvation.” [Introd. Lect. 9, Oxf. transl.]
So among Archbishop Peckham’s Constitutions there is one
which enjoins ‘‘that children baptized by laymen or women
in case of urgent necessity are not to be baptized again;”
and it is added, ‘‘let the exorcisms and catechisms be used
over children so baptized, in reverence to the ordinances of
the Church.” [Jomnsox’s Canons, ii. 277.]

When the Offices of the Church of England were translated
into English, and an endeavour was being made to develope

1 ¢¢In xaryyiwis included an iteration, and from #%xéw we have our word
echo. "Hyiw isindeed ‘ to sound the last syllable,” and such sounders haply
there are enough ; but zasnyéwis ‘to sound in the whole, after one again.’
And such is the repetition véﬂch is required of the right and true xasvyoo-
Hévos, i);oung catechized Christians, and those places are called xarnyeis that
give the whole verse or word again.” [BisHor ANDREWES' Introduction to
Pattern of Catechistical Doctrine.)

2 St. Cyril's Exposition of the Lord's Prayer may be found at p. 208,

further than had hitherto been done the intelligent uge of
them by the laity, and also to promote generally an intellec-
tual religion among them, a Catechism was inserted in the
Office for Confirmation. This was, of course, to be learned
during the period of preparation for Confirmation ; but the
Rubric directed that when the rite was to be administered,
the Bishop, or some one appointed by him, should ‘‘ appose ”

the persons to be confirmed by requiring them to answer such

questions of this Catechism as the former should see fit.
The object of this was stated to be that those who ‘were
about to be confirmed might “then themselves with their
own mouth, and with their own consent, openly before the
Church, ratify and confess ” what their Godfathers and God-
mothers had promised for them in their Baptism.. This cus-
tom was continued until the last revision of the Prayer Book
in 1661 ; but in 1552 the word *‘ confess” in the Rubric (used’
in the sense of confessing or professing our belief) was unfor-
tunately altered to ‘‘confirm ;” and the Rubric being. then
adopted as a preliminary address in the Confirmation Service
(while that which had been referred to by the word was
removed from it), a confusion of ideas was originated which
connected the expression ‘‘ratify and confirm” with the
ordinance of laying on of hands instead of with the catechiz-
ingrby which it is preceded. [See notes on Confirmation.]

he Catechism which thus stood in the Prayer Book from
1549 to 1661 (under both the general title *‘Confirmation,
wherein is contained a Catechism for Children,” and the par--
ticular one by which it is now alone headed), was nearly

.identical with the present one, but only extended as far as

the end of the explanation of the Lord’s Prayer.® It has
often been said to have been made by Alexander Nowell, who.
was second master of Westminster School at the time when
the Prayer Book was in preparation, but Dean of St. Paul’sfrom
1560 to 1602. It has also been attributed to Bishop Poynet,
who (at the age of thirty-three) was made Bishop of Rochester
in 1550. But it is very unlikely that a young second master
of Westminster School would have been intrusted with so’
grave an undertaking by the Divines who set forth the

3 There is a Catechism in the Confirmation Office (such as it is) of HEr-
MANN’S Consultation which bears a general resemblance to that in the
Prayer Book, and from which hints were probably taken for the composi-
tion of the latter. Some of its questions and answers will thus be of interest

to the reader. They are given from Bishop Cosin’s copy of Daye’s transl. #

of 1537,

Demand. Dost thou profess thyself to be a Christian?

Answer. I profess.

Demand. What is it to be a Christian?

Answer. To be born again in Christ, and to have remission of sins, and
participation of everlasting life through Him.

Demand. Whereby trustest thou that these things be given thee ?

Answer, Because I am baptized in the Name of the Father, the Son, and
the Holy Ghost.

p lf)enu?md. What believest thou of God the Father, the Son, and the Holy
08t

Answer. The same that the Articles of our Creed do comprehend,

Demand. Rehearse them.

Answer. 1 do believe in God the Father Almighty, ete.

4 Here let the child in this place recite all the articles of the Creed
plainly and distinctly.
[After which follow questions on each article of the Creed, some of the an-
swers being very long. These are followed by a repetition of the vows made
at Baptism by the catechumen, and a statement of Christian duty, Some
questions upon the Holy Commmunion are the only others that have any
verbal resemblance to the Catechism of the Prayer Book.]

Demand. What doth the Communion of the congregation of Christ
require besides? .

Answer. It requireth also, that I receive the Supper of the Lord with
other Christian men, to whom I come, and with whom I dwell, as one, that
is one bread, and one body with them in Christ.

Demand. What is this Sacrament ?

Answer. It is the communion of the Body and Blood of Christ, which, in
the Lord’s Supper, when it is celebrated according to the Institution of the
Lord, be truly exhibited with the bread and wine.

* * * * * * *
Demand. Wilt thou faithfully perform and observe all these things, as
thou hast now professed ? )
Answer. I will, by the help of our Lord Jesus Christ,
There is no rehearsal of the Ten Commandments or of the Lord’s Prayer
in this Catechism of Hermann ; and it bears much more mark of temporary
controversies than that in the Prayer Book.
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chism in Lagin and English, the licence to print it was only
asked from/Cecil by the Earl of Northumberland on Septem-
- ber?7, 1852.1 Poynet had, however, been chaplain to Cranmer.
The name of Goodrich, Bishop of Ely, has also been
associated with the authorship of a part. of the Catechism.
_The authority for this is the fact that two tablets—each
measuring twenty-four inches by twenty-one inches—are
~inserted in panels on the outside of a bay window in a galle
- which he built on the north side of the palace at Ely, on whic.

 Prayer B:))kéof 1549 : and although Poynet published a Cate-

.are en aved “our duty to God,” and *‘ our duty to our neigh-

bour,” in words similar to those now so familiar to every child.
As he was one of the Committee of Convocation by whom the
Prayer Book was prepared,® there is no improbability in the
supposition that these portions of the Catechism came from
his pen ; and if they did so, it may be fairly concluded that
the remaining portions of it (as it stood at first) are his also.$

The latter part of the Catechism was added by the autho-
rity of King James I., after the Hampton Court Conference,”
the Puritans complaining through Dr. Reinolds that it was
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too short in its existing form.? *The addition,” says Cosin,
‘¢ wag first penned by Bishop Overall (then Dean of St. Paul’s)
and 'allo'wes by the Bishops.” = [CosiN’s Notes, p. 491, Ang.
Cath. Lib.] Many other writers repeat the statement.

As Bishop Cosin wrote this about 1640, twenty years only
after Overall’s death ; and as he had, in his early life, been
chaplain to that good and learned divine, no doubt he had
anthority for his statement ; but it is also pretty well estab-
lished, from internal evidence, that Overall translated from
some Latin formula, ;proba.bl from an ancient “A, B, C,
with the Catechism,” of unl{nown authorship, which was
used in St. Paul’s School, and of which there is a reprint
dated 1687.%

As in many other particulars, so in the matter of Catechiz-
ing, the Reformation rekindled a principle and a practice
which had been gradually becoming extinguished in that
decadence of spirituality which had been the bane of the
Church of Eng{)and for a century or more, and from which
the Reformation itself was a reaction. Accordingly in a seb
of Injunctions framed by Cranmer and issued by authority of
Henry VIIL in 1536, the fifth was a reiteration of the rule
30 often to be met with in medizval times, that the cler,
should take care children were taught the Creed, the Lord’s
Prayer, and the Ten Commandments in their mother tongue.4
This rule has been so neglected (it is stated in the Homily
against Disobedience and wilful Rebellion) that few even of
the most simple people were taught them except in Latin,
which they ofp course could not understand. In the Injunc-
tions of Edward VI. [1547] this duty was again enforced
upon the clergy in the following words : ‘‘ Jtem. That every

1 State Papers, Domestic. Edw. VL xv, 3,

2 Much information about the long Catechisms of the Protestant Re-
formers may be found in WaLcHtus, Bibl. Theol. vol. i, Nowell's larger
Catechism in Latin was republished at Oxford in 1835 and 1844. The volu-
minous Catechism of the Council of Trent is in many respects a valuable
summary of Christian doctrine, but was intended as a book of instructions
for the clergy, and not for the use of children.

3 As Erasmus and Colet were vers intimate, it is not improbable that
this Catechism may have originated with the former, who was a great
authority at the time of the Roformation,

4 See Hist, Introd, p- 8- =~

holyday throughout the year, when they have no sermon,
they shall, immediately after the Gospel, openly and plainly
recite to their parishioners, in the pulpit, the Paternoster,
the Credo, and the Ten Commandments in English. to the
intent the people may learn the same by heart ; exhorting all
parents and householders to teach their children and servants
the same, as they are bound tbyhe law of God, and in con-
science to do. . . . Jtem. That they shall in confessions every
Lent, examine every person that cometh to confession to them,
whether they can recite the articles of their faith, the Pater-
noster, and the Ten Commandments in English, and hear
them say the same particularly.”® The Catechism was a
natural developement of this ancient and now revived practice.
It appeared in the Prayer Book which was completed in the
year [1548] following the above Injunctions ; and at the end
of the Confirmation Service, of which it formed a part, was
the following Rubric: ‘‘9T The Curate of every parish, once
in six weeks at the least, upon warning by him given, shall,
upon some Sunday or Holyday, half an hour before Evensong,
o?enly in the Church instruct and examine so many children
of his parish sent unto him, as the time will serve, and as he
shall think convenient, in some part of this Catechism. And
all fathers, mothers, masters, and dames shall cause their
children, servants, and apprentices (which are not yet con-
firmed) to come to the Church at the day appointed, and
obediently hear and be ordered by the Curate, until such
time as they have learned all that is here appointed for them
to learn, ¥ And whensoever the Bishop shall give knowledge
for children to be brought afore him to any convenient place
for their confirmation, then shall the Curate of every parish
either bring or send in writing the names of all those children

5 See Hist. Introd. p. 14.

6 The above engravings are made from rubbings which were taken on
July 26, 1882, with the kind permission of the Bishop of Ely, by the
Rev. J. T. Fowler, F.S.A., of Durham. They represent exactly the
peculiarities of the inscriptions, and also the deficiences now existing in
the left-hand panel through the stunning of the stone on which they are
sculptured. Copies of the inscriptions, not quite accurate as to spelling,
will be found in CEHURTON's Life of Nqwell, Oxford 1809.

7 Hist. Introd. p. 25.

8 CARDW. Do¢. Ann. 1. 7y 10.
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the Lords- Prayer, and the Ten Commandments; and
also how many /of them can answer to the other questions
contained i this Catechism.” In the previous Injunctions it
had been ordered that none should be admitted to the Holy
Communion until they could say these three primary sum-
maries of Faith, Prayer, and Duty. A Rubric following the
above now embodied this rule in a different form: “ ¥ And
there shall none be admitted to the Holy Communion until
such time as he be confirmed.” In 1549 other Injunctions
were issued, and the eighth is, ¢ Jiem. That the Curates
every sixth week at the %east, teach and declare diligently
the Catechism, aécording to the book of the same.”! The
forty-fourth of Queen Elizabeth’s Injunctions of 1559 reiterates
that of Edward VI., altering the time to * every holyday,
and every second Sunday in the year.”? All these Injunc-
- tions were embodied in the fifty-ninth Canon of the Church
. of England in the year 1603.3

of his parish i?lch can say the Articles of- their Faith,

¢¢Canon 59.
¢ Ministers to Catechize every Sunday.

¢ Every Parson, Vicar, or Curate, ht;iwn every Sunday and
Holyday, before Evening Prayer, shall, for half an hour or
more, examine and instruct the youth and ignorant persons
in his parish, in the Ten Commandments, the Articles of the
Belief, and in the Lord’s Prayer; and shall diligently hear,
instruct, and teach them the Catechism set forth in the Book
of Common Prayer. And all fathers, mothers, masters, and
mistresses, shall cause their children, servants, and appren-
tices, which have not learned the Catechism, to come to the
Church at the time appointed, obediently to hear, and to be
ordered by the Minister, until they have learned the same.
And if any Minister neglect his duty herein, let him be

1 Carpw. Doc. Ann. 1. 64.

8 Ibid. 195.
3 In the Liber quorundum Canonum of 1571 there is one which en-
joins the duty of catechizing very strongly. *... Et ut omnes intelligant

3uid debeant Deo Optimo Maximo, quid Principi, quem colere ac venerari
ebent ut Vicarium Dei: quid legibus: quid magistratibus, quid fratribus
suis : quid populo Dei : omnibus dominicis et festis diebns statim a meridie

reesto erunt in templis, ibique minimum ad duas horas legent, et docebunt

‘atechismum, et in eo instituent omnes suos omnium statum, atque ordi-
num, non tantum puellas aut pueros, set etiam si opus erit grandiores.”
[SPARROW'S Collection.] The ““at least two hours " may be profitably anno-
tated by an extract from a letter of Archbishop Parker to Bishop Parkhurst,
« For it is not intended by our canons that everything should be so pre-
cisely kept, but for the most part, and as occasion of edification should
require.” [Parker Correspondence, p. 389.]

sharply reproved upon the first complaint, and true notite
thereof given to the Bishop or Ordinary of ‘the plice. If,
after submitting himself, he shall willingly offend therein
again, let him be suspended ; if so the third time, there being
little hope that he will be therein reformed, then excommuni-
cated, and so remain until he will be reformed. And likewise
if any of the said fathers, mothers, masters, or mistresses,
children, servants, or apprentices, shall neglect their duties,
as the one sort in not causing them to come, and the other
in refusing to learn, as aforesaid ; let them be lnlpended by
their Ordinaries (if they be not children), and if they so
persist by the space of a month, then let them be excom-
municated.” o

The present Rubric so far supersedes this Canon that it
directs the clergyman to catechize after the Second Lesson at
Evening Prayer,. It is plain that both Canon and Rubric
contemplate catechizing as an open and public Ministration
in the Church, and in the face of awongregation : and how-
ever diligently school catechizing may be carried on, it can-
not be considered as adequately satisfying the law of the
Church, or as being equivalent to a solemn ministration con-
ducted in the House of God. The value of such a ministration
has been testified by innumerable writers of former centuries
and of modern times in the Church of England: and the
catechetical works of Bishop Andrewes, Hammond, Bishop
Nicholson, Bishop Ken, and (in our own times) Bishop Nixon,
shew how our best Divines have recognized in the Catechism,
and in the practice of public catechizing, a duty and a labour
upon which the highest intellectual powers may be profitably
exell;cised for the good of Christ’s little ones, and of the Church
at large.

It is obvious from the history of the Catechism that it was
formed upon the basis of the Creed, the Lord’s Prayer, and
the Ten Commandments. To these, and to the catechetical
exposition connected with them, was prefixed a fourth
division on the Christian nature and covenant; and at the
end was afterwards added a fifth division on the Sacraments.
It has thus become a comprehensive summary respecting [1]
the relation between God and Christians, [2] Faith, [3] Duty,
[4] Prayer, [5] Grace. But although thus happily comprehen-
sive, it must be remembered that it does not profess to be
exhaustive : and that when the Puritans at the Savoy Confer-
ence wished it to be made longer by adding questions on
justification, sanctification, etc., the Bishops replied, * The
Catechism is not intended as a whole body of divinity, but as
a comprehension of the Articles of Faith, and other doctrines
most necessary to salvation.”



A CATECHISM,

THAT IS TO SAY,

AN.* IﬁSTRUClTON TO BE LEARNED OF EVERY PERSON, BEFORE HE BE
BROUGHT TO BE CONFIRMED BY THE BISHOP.

9 Question,
“ WHAT is your Name ?

T Answer.
N.or M.

T Question,
Who gave you this Name1?

a Luke 1. 4. 1 Pet.
izx. 2 Tim 1, 13.
uke 1. 59 ; 2. 21,
& x Cor, 12. 12-14, 27,
Gal. 3. 26,27. Rom.
8, 17,

9 Answer.

’My Godfathers and Godmothers in my Bap-
tism ; wherein I was made a member of CHRIST,
the child of Gob, and an inheritor of the King-
dom of Heaven.

T Question, :

What did your Godfathers and Godmothers
then for you ?

THE CATECHISM.

What is your Name?] The Christian name is used in the
Ministrations of the Church, at Baptism, here, and in the
Marriage Service. It was formerly used also at Confirmation.
In this place it obviously singles out, by a sort of analysis, the
individual Christian from the Christian body at large, and
thus fixes on the idea of individual privilege, duty, and re-
sponsibility, while at the same time not interfering with the
prominency of the idea of corporate unity which is contained
in that of membership.

N. or M.] The most probable explanation of these letters is,
. that N was anciently used as the initial of Nomen, and that
Nomen for one person, or Nomina for several persons, was
expressed by JB vel JAJR ; the double J? being afterwards
corrupted into 9. The M by which 1000 is expressed was
- formed in a somewhat similar manner from the ancient nota-
tion, C|Q, by which that number was expressed in classical
Latin, and which became @ in the Teutonic character of later
inscriptions,

in my Baptism ; wherein I was made] This answer is very
comprehensive, and offers a concise definition of doctrine
respecting the Christian nature. It declares that Christians
are made such by God’s work co-operating with the work of
the person baptizing. The infant was dipped in water, or
had water poured upon it, while the person baptizing named
it, and saiff: ‘1 baptize thee in the Name of the Father, and
of the Son, and of the Holy Ghost.” This constituted *‘my
Baptism,” so far as man’s work could effect it. *‘In" that
Baptism, without leaving room for any doubt, without im-

ing any condition by which the blessing could be nullified,
g:d ‘““made me a member of Christ, the child of God, and an
inheritor of the Kingdom of Heaven.”
conditional on the regenerated person’s subsequent fulfilment
of the baptismal vows, but only upon the due administration
of the water and words of Baptism.

a member of Christ] This is a Scriptural expression, used by
St. Paul, who says, ‘“ We are the body of Christ, and mem-
bers in particular” [1 Cor. xii. 27): also, that ‘‘ by one Spirit
are we all baptized into one body . . . forthe body is not one
member, but many * [1 Cor. xii. 13, 14]: also that this Body in
its completeness is Christ, ‘“ As the body is one, and hath
many members . . . so alsois Christ” [1 Cor, xii. 12]: * For
we are members of His Body, of His flesh, and of His bones.”
[Eph. v. 30.] How this membership can be is a mystery, but
the results of it are intelligible, and may be understood partly
from analogy, partly from the statements of our Lord and His
Apostles. By physiological analogy we may draw the infer-
ence that life iz maintained in every member b{l union with
the Head, and without that union no member can live, Hence
spiritual life is derived from our Lord the Fountain of life,
not only as  gift bestowed by one person upon another, but

The new birth is not :

by an actual, though mysterious, and therefore unintelligible
union. :

It is on such a principle that St. Paul founds his familiar
but deeply-important words, ¢ He is the Head over all things
to the Church, which is His Body, the fulness of Him Which
filleth all in all.” [Eph. i. 22, 23.] ¢‘‘ And He is the Head of
the Body, the Church.” [Col. i. 18.] To baptize an infant
is, therefore, to use the means by which God gives it spiritual
life by uniting it to Christ. To leave an infant unbaptized, is
to leave it spiritually without life, by leaving it without this
union. And the same is true, no wilful bar to the Sacrament
intervening, of adults. Our Lord shewed this in describing
Himself as the true Vine, and the Apostles as branches ; and
especially in the words, ‘I am the Vine, ye are the branches :
he that abideth in Me, the same bringeth forth much fruit :
for without Me [xwpis 'Enod] ye can do nothing.” To be made
a ‘“member of Christ” is, therefore, to be united in a living
spiritual bond with ‘‘the Way, the Truth, and the Life,”
‘“the Light,” *‘the Resurrection and the Life.”” OQur spiritual
existence, our spiritual knowledge, and our future Resurrec-
tion to life eternal are dependent on that union being effected
in and by Baptism.

the child of God] This term also is Scriptural. St. Paul
uses it thus : ‘“ For ye are all the children of God by faith in
Christ Jesus” [Gal. iii. 26]: and St. John, ¢ Behold, what
manner of love the Father hath bestowed upon us, that we
should be called the sons of God. . . . Beloved, now are we
the sons of God.”” [1 John iii. 1, 2.] Such a relationship also
springs from actual union with God through Christ in re-
generation, and not from federal relationship. So St. Paul
alleges when he writes, ‘“ For both He that sanctifieth and
they who are sanctified, are all of one : for which cause He
is not ashamed to call them brethren.” [Heb. ii. 11.] So also
St. John alleges in the words, * Whosoever believeth that
Jesus is the Christ is born of [yeyévynrai] God : and every one
that loveth Him that begat [Tov yervijoavra), loveth him also
that is begotten of Him ™ [rév yeyervnuévor ét Avrod]. To be
the child of God is not only therefore to be taken into that
relationship by a covenant, but to be made so by a super-
natural effect of grace.

aninheritor of the Kingdom of Heaven] St. Paul writes that
sonship brings heritage, *If children, then heirs; heirs of
God, and joint-heirs with Christ.” [Rom. viii. 17.] The in-
heritance is [1] of the Church Militant, which our Lord speaks
of as the Kingdom of Heaven on many occasions, [e.g. Matt.
iii. 2; xiii, 24]: and [2] of the Church Triumphant, of
which He also speaks under the same title, [Matt. xxv. 34.]
The heritage of the Church Militant is a title to all Church
privileges and teaching, to benediction, absolution, all sacra-
mental rites, the blessed Sacrament, and burial within the
fold -of the Church, and may be described as a title to the

. grace of God (through His mercy, and not through our merits),
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4 Catechism,

9 Answer.

Théy did promise and vow three things in my
name. First, that I should renounce the devil
and “all his ‘works, the pomps and vanity of this
wicked world, and all the sinful lusts of the
flesh. Secondly, that I should believe all the
Articles of the Christian Faith. And, thirdly,

that I should keep Gopn’s holy will and command- |-
ments, and walk in the same all the days of my |

life,
T Question.
4Dost thou not think that thou art bound to
believe, and to do, as they have promised for
thee ?
9 Answer.
“Yes verily; and by Gop's help so I will. And
I heartily thank our heavenly FATHER, that
‘He hath called me to this state of salvation,
through JEsus CHRIST our SaVIOUR. And I
pray unto Gob to give me His grace, that I may

aIsa. 19,21,  John
3.8

& all his works and
pomps, the wvani-
ﬁe:q/.etc.,ts@—ét.
¢ Gal. 1. 4; 5 24
!v;ark 16. 16, Matt,
28, 203 22. 37-39.
" Luke 1. 74, 75. .,

d Deut. 26. 17-19.
James 2. 17.

6;1.6; 2 13.

S Deut, 31. 12,

£2Tim. 3. 14,

. 9 Answer,
" BELIEVE in Gop the FaTHER Almighty,
Maker of heaven and earth :

And in Jesus Crrist His only SoN our Lorp,
Who was conceived by the HoLy GHost, Born of
the Virgin Mary, Suffered under Pontius Pilate,
Was crucified, dead, and buried, He descended -
into hell ; The third day He rose again from the
dead ; He ascended into heaven, And sitteth at
the right hand of Gop the Farmer Almighty ;
From thence He shall come to judge the quick
and the dedd.

I believe in the Hory GmosT; The holy
Catholick Church ; The Communion of Saints;
The Forgiveness of sins; The Resurrection of
the body ; And the Life everlasting.. Amen.

. 11 Quest?on. .
/What dost thou chiefly learn in these Articles
of thy Belief ? .

¢continue in the same unto my life’s end.
4 Catechist.
Rehearse the Articles of thy Belief.

8. 6.

% Heb, 11.6. 1 Cor,
John 14. 1.
1 John 4. 14,

9 Answer.

"‘First, I learn to believe in Gop the
Who hath made me, and all the world.

FATHEE,

‘which title can, of course, be forfeited by sin. The heritage
of the Church Triumphant is the gift of blessedness which
“ eye hath not seen nor ear heard.” ~ :

St. Augustine writes respecting both : ‘¢ Wherefore, dearly
beloved, Catholic plants, members of Christ, think what a
Head ye have! Children of God, think what a Father ye have
found! Christians, think what an Inheritance is promised you!
Not such as on earth cannot be possessed by children, save

when their parents are dead. For no one on earth possesses

a father’s inheritance save when he is dead. But we, whilst
our Father liveth, shall possess what He shall give : for that
our Father cannot die.
Father will Himself be our inheritance.” [Auc. Sermons, cxlvi.
2.] As children could never grow up if they refused the food
and shelter of their parents’ home, so the children of God can
never grow to ¢ the fulness of the stature of Christ” if they
refuse the present privileges to which they are entitled in the
Church of God. And while ¢ not growing up” in the one
case means physical death, so does it mean spiritual death in
the other : an excision of the unfruitful branch, the unworthy
member of Christ; an expatriation of the prodigal son for
ever from his father's house ; a forfeibure of the eternal in-
heritance to which the spiritual birthright has entitled, but

- of which the disentail has been signed and sealed by the heir
of his own free will.

They did promise and vow . . . in my name] Baptism is not
administered on the condition of vows being made, nor do the
vows exercise any anticipative influence upon it. They are

art of the discipline of the Church, and probably established
y the Apostles, but do not belong to the essence of the
Sacrament, which is entirely perfect as to its outward form
and its inward grace, even where they are not used or in-
tended to be used. At the same time, the vows of Baptism
express obligations which are inseparable from the relation
established with our heavenly Father by it : so that children
who have never had God-parents to make them on their be-
half are bound, by the nature of their position as Christian
children, to the duties stated in these vows, as much as if
* they had been explicitly made at their Baptism. A child
 who has not made any verbal promise of obedience to its
parents, is as much bound to obey, by the law of God, as one
who has done so: and no superadded vow can heighten or
intensify the obligations which naturally belong to the rela-
tionship of Christians towards God, though it may express
and define them. .
that I should renounce the devil] The renunciation of the
adversary of God and man, which was made by those who
were children of wrath before they became children of God,
expressed an obligation from which they could never after
become free. St. John appears to refer to this renunciation
when he says, ““I write unto you, young men, because ye
. have overcome the wicked one.” [l Johnii, 13.] In what
_ manner practical effect is to be given, throughout life, to that

I add more, and say the truth, our-

renunciation, he also shews by referring [1] to the victory
i%ined by Christ our Head ; and [2] to the union between
im and His members, through which they may be made
artakers of His strength. ‘For this purpose the Son of
od was manifested, that He might destroy the works of
the devil.” * Greater is He that is in you, than he that is
in the world.” [l John iii. 8; iv. 4] Thus the true way to
give practical force to the vow of renunciation is to gain the
power of Christ, [1] by the wish to do good rather than evil ;
[2] by dependence, in faith, on our Lord the Victor of the
Evil One; [3] by an earnest resistance to Satan; [4] by a
continued use of the grace given by God. [Comp. Litany
clause, ‘From all the deceits of the world, the flesh, and
the devil ;” and Collect for Eighteenth Sunday after Trinity. ]
all his works] Sins, or the works of the devil, are classified
under seven kinds, viz. Pride, Avarice, Lust, Envy, Gluttony,
Anger, Sloth, which are called the seven deadly sins.
pomps] See footnote at p. 413 in the Service for Baptism.
that I should believe . . . the Christian Faith] Such an act
of faith presupposes a faculty of faith, just as an act of reason
supposes a faculty of reason._ The one belongs to our spiritual
nature, which we receive at Baptism’; the other to the nature
which we receive by our natural birth. - Faith is the power
of believing all that God reveals to us without the necessity
of any corroboratory evidence from our senses. Such cor-
roboratory evidence sometimes accompanies the revelation of
God ; but in respect to the most important objects of faith it
does not : and our Lord commends that faith most highly
which is exr.reised without it : ¢ Thomas, because thou hast
seen Me, thou hast believed : blessed are they that have not
seen, and yet have believed.” [John xx. 29.] The *‘ Articles
of the Christian Faith ” are so much concerned with objects
of faith respecting which we can have little or no evidence
beyond God’s Word for their existence and truth, that a
thorough belief in them can only be entertained by the exer-
cise of the faith which is the gift of God, and which enables
us to know, by a participation in God’s knowledge, what is
altogether beyond the reach of unassisted -intellectual appre-
hension. Hence, as belief in all the Articles of the Christian
Faith is a duty imposed upon Christians with their birthright,
g0 it is the exercise of a gift or faculty which belongs to the
Christian nature. A’ partial faith, an assent and submission
of the intellect is, of course, possible to all who possess reason,
and is a necessary qualification for Baptism in adult persons.
It may be added, that the difference between faith and super-
stition is that the first is belief on good evidence (of which the
best and highest kind is God’s Word about the object npon
which faith is to be exercised); while superstition is beli‘e?gn
insufficient evidence, of which kind is, sometimes, the evidence
of the senses. . o : . )
On the necessity of a right- faith to salvation, see notes on
the Athanasian Creed, pp. 217-220. -Comp: aléo Jude 3 ; Eph.
iv. 5; 1 John v, 4; 1 Pet. v. 9; Rev. il 13; xiv. 12; ‘the
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*Secondly, in Gop the So, Who liath redeemed

a Acts 5. 3, 4 1T

down to them, nor worship them: . for I the

me, and all mankind., : : Fet. 5% & Lorp.thy Gop am’ a jealous Gob, and visit the

Thirdly, in Gop the Hory Grmost, Who sanc- sins of the -fathers upon the children, unto the
‘tifieth me, and all the “elect people of Gop. 5_ie, Christians, | third and fourth generation of them that hate Me,
DA : Gode heser) and shew mercy unto thousands in them that

~ ‘ 9 Question. '
- “You said, that your Godfathers and Godmothers
did promise for you, that you should keep Gopn’s
Commandments. Tell me how many there be

¢ Exod. 19, , 8
Ps.76.u.9 sz

love Me, and keep My commandments. - '
III. Thou shalt not take the Name of the Lorp
thy Gop in vain: for the Lorp will not hold
him guiltless that taketh His Name in vain, .
IV. Remember that thou keep holy the

_ 4 Answer.
4Ten - i Sabbath-day. Six days shalt thou labour, and
o " 4 Question. @Exod.33% 1 do all that thou hast to do; but the seventh day
“Which be they ? i Matt . | is the Sabbath of the Lorp thy Gop. In it thou
. y eMatt.22. 374 | shalt do no manner of work, thou, and thy son,
: ' T Answer. and thy daughter, thy man-servant, and thy maid-

THE same which Gop spake in the twentieth ‘
Chapter of Exodus, saying, I am the Lorp

/. Exod. 20. 217,
Deut. 5. 6-21. Matt.

servant, thy cattle, and the stranger that is
within thy gates. For in six days the Lorp

thy Gop, Who brought thee out of the land of | .18 Mk | made heaven and earth, the sea, and all. that in
Egypt, out of the house of bondage. om.139. | them is, and rested the seventh day; wherefore

1. Thou shalt have none other gods but Me.

II. Thou shalt not make to thyself any graven
1mage, nor the likeness of any thing that is in
heaven above, or in the earth beneath, or in the
water under the earth, Thou shalt not bow

the Lorp blessed the seventh day, and hallowed
it. '

V. Honour thy father and thy mother, that
thy days may be long in the land which the
Lorp thy Gob giveth thee.

clause ‘‘ From all false doctrine,” etc., in the Litany ; and
the Collect for St. Thomas’s Day.
that I should keep God’s holy will] God’s Will is the supreme
law over all ; and His Commandments are the expression of
that Will. This expression is by no means to be limited in
our minds by the Ten Commandments, though these contain
a summary of all moral duty; for the Will of God is expressed
in many other ways. Of such modes by which that Will is
expressed there are five principal ones. [1] By the natural
relationships of life. Thus St. Paul shews that the duties of
children towards their parents, of wives towards their hus-
bands, and vice versa, are duties laid upon them by God. [Col.
ifi, 18, ete.] Duties so plainly imposed by our heavenly
Father are a plain revelation of His Will; and the non-
fulfilment of such duties is disobedience to it. [2] By the
light of the Christianized conscience, which is ‘‘ the candle of
the Lord within ” [Prov. xx. 27), * the light that is in thee,”
of which our Saviour spoke when He said, ¢‘ If therefore the
light that is in thee be darkness, how great is that darkness !”
[Matt. vi. 23.] But all apparent dictates of the Christian
conscience are not hastily to be taken as such revelations of
God’s Will and Commandment, as natural inclination may be
mistaken for the voice of conscience. [3] By the voice of the
Church, represented in its Catholic teaching, and in the
admonitions and advice of those individual ministers whom
God has appointed as spiritual guides to the flocks in the
midst of which He has placed them. [4] By the written
word of God’s revelation, contained in the Holy Bible. [5]
By the written and unwritten law of the land in which His
Providence has placed us, respecting which St. Paul says,
¢ Let every soul be subject unto the hi&lher gowers. For there
is no power but of God : the powers that be are ordained of
God. - Whosoever therefore resisteth the power, resisteth the
ordinance of God : and they that resist shall receive to them-
gelves damnation,” [Rom. xiii. 1, 2.] Obedience to the Will
and Commandment of God, however it may be revealed, draws
our relationship to Him still closer; Christian nature and
Christian obedience thus reacting upon each other, and ful-
filling the words of Christ, ‘ Whosoever shall do the will of
God, the same is My brother, and My sister, and mother.”
[Mark iii. 35.]
by Qod’s help so I will] This answer takes the form of an
oath, the ordinary adjuration of which in this country is, *‘So
help me God.” Every time it is repeated, the child or person
- repeating it ‘‘ renews the solemn promise and vow that was
made in their name at their Baptism ; ratifying and confirm-
ing the same in their own persons, and acknowledging them-
sefveu bound to believe and do all those things which their
Go.lfathers and Godmothers then undertook for them.” [See
Confirmation Office.] This is done for the last time immedi-
ately before Confirmation by the rzlplﬂ’ ¢ do,” to the Bishop’s
question. It must be remembered that the promise and vow
made on behalf of a_child by its God-parents do not originate

the obligation of that child ¢ to do all these things,” but only
express an obligation that would be binding whether it was
expressed or not. i

this state of salvation] That is, into a Christian condition in
which it is quite certain (whatever may be the possibility
in a non-Christian condition) that salvation is within reach.
The Christian child has already been saved from the guilt of,
original sin, and from much of 1ts power over the soul.  Final
salvation depends on final perseverance, that is, on a con-
tinuance in the state of salvation, by God’s grace, to our
lives’ end, so that we may not die in mortal sin.

First, I learn to believe] For an expository paraphrase on
the Apostles’ Creed, sce the Notes on Morning Prayer, p. 197.
Some illustrative texts of Scripture will be found in the
Table of references to the books of the New Testament at p.
196.

Ten] In the Catechism as it stood in 1549 the first five of
the Ten Commandments were given in a much shorter form,
as follows : '— :

¢, Thou shalt have none other gods but Me.

¢TI, Thou shalt not . . . nor worship them.

. ““IIL Thou shalt not take the Name of the Lord thy Go
in vain, .

“JV. Remember that thou keep holy the Sabbath-day.

V. Honour thy father and thy mother.”

In the tenth commandment the words, ‘‘ Thou shalt not
covet thy neighbour’s house,” were altogether omitted,
evidently by a singular accident. The Primer of 1545 con-
tains ¢ The Ten Commandments compendiously extracted,”
ete., which is exactly similar to the arrangement of 1549,
except that the commandment there put as the second is
omitted [it is printed in the exposition immediately preced-
ing], and the tenth is divided into two. The writer of the
Catechism must have copied out the compendium from the
Primer, inserting so much as he did insert of the second
commandment, and then forgetting altogether what there
stood as the ninth! ’

The translation of the Commandments here, and in the
Communion Office, is apparently an original version made
for the Prayer Book. The Puritans of 1661 wished to have
that of 1611 substituted, but the Bishops considered that there
was no necessity for this change. '

The same which God spake} Although the Ten Command-
ments were given especially to the Jews, they represent the
whole substance of a moral law which is equally binding
upon Christians. Thus our Lord recognized the summary of
them which was given to Him by the lawyer, in Luke x. 27,
and thus He summed them up Himself, in Matt. xix. 18, and
xxii, 37-40, as a rule of obedience by which & man might

1 That & compendium of the Ten Commandments is perféctly justifiable
may be concluded from its adoption by our Lord in Matt. xix. 18, and by
8t, Paul in Rom. xiii. 9, - K .

2z
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a Catechism.

VI Thou shalt do no murder. .
VII. Thou shalt not ¢ommit adultery. .
VIII. Thou shalt not steal. :

IX. Thou shalt not bear false witness against |

thy neighbour.

X. Thou shalt not covet thy neighbour’s
house, thou shalt not covet thy neighbour’s wife,
nor his servant, nor his maid, nor his ox, nor his
ass, nor any thing that is his. '

1 Question. .

*What dost thou chiefly learn by these Com-

mandments 1
T Answer.
I learn two things : my duty towards Gop, and
my duty towards my Neighbour.
T Queétion.
‘What is thy duty towards Gop?
' T Answer,

‘My duty towards Gob, is to believe in Him,
to fear Him, and to love Him with all my heart,
with all my mind, with all my soul, and with all
my strength ; to worship Him, to give Him
thanks, to put my whole trust in Him, to call
upon Him, to honour His holy Name and His
Word, and to serve Him truly all the days of my
life.

T Question.
What is thy duty towards thy Neighbour ?

T Answer.

a Matt, 23. 37-40,

&2 Cor. 3. s:v‘xe. 9.
Heb. 4. 16. 2 Thess.
L 11, 12. Luke 11,

-4
¢ z Chron., 20. 20.
T.uke 12. 5; 10, 27.
Johng4, 23, 1 Thess.
. 18. 1 Tim. 4. 10.
hil. 4. 6, Ps. 138,
2. 1 Chron, 28. ¢.
@ Juris preaecepta
sunt heec, honeste
vivere, alterum non
lzedere, suum_ cui-
que tribuere. [JUS-
TIN. Inst. 1. i. 3.]
Rom, 13 8.10.
Matt. 7. 12; 15. 4-6.
Eph.6.2,3. 1 Pet,
2.13, 14, 17. Tit. 3,
1. Heb, 13. 7, 17.
Tit, 2, ?: 10, 1 Pet.
. 5. Lev, 19. 32,
om, Iz, I7-2L.
Phil. 4. 8, 1Iames 3.
14, 16. Eph. 4. 28,
25, 31, James 1., 26,
Luke2r. 34. 1 Cor.
6. 13. 2 Cor. 7. 1.
Heb, 13. 5. 1 Thess.

should do unto me : To love, honour, and succour
my father and mother: To honour and obey the
Queen, and all that are put in authority under
her: To submit myself to all my governours,
teachers, spiritual pastors, and masters: To order
myself lowly and reverently to all my betters :
To hurt no body by word nor deed: To be true
and just in all my dealing: To bear no-malice
nor hatred in my heart: To keep my hands from
picking and stealing, and my tongue from evil-
speaking, lying, and slandering: To keep my
body in temperance, soberness, and chastity : Not
to covet nor desire other men’s goods; but to
learn and labour truly to get mine own “lving,
and to do my duty in that state of life, unto
which it shall please Gop to call me,

9 Catechist.

*My good child, know this, that thou art not
able to do these things of thyself, nor to walk in
the Commandments of Gop, and to serve Him,
without His special grace; which thou must
learn at all times to call for by diligent prayer.
Let me hear therefore, if thou canst say the
Lorp’s Prayer.

T Answer.
UR FaTHER, Which art in heaven, Hallowed
be Thy Name. Thy kingdom come. Thy
will be done in earth, As it is in heaven. Give
us this day our daily bread. And forgive us
our trespasses, As we forgive them that trespass

? My duty towards my Neighbour, is to love him
as myself, and to do to all men, as I would they | 5

4 15, 12,2 Cor. 7.
Eccles. 12.

against us. And lead us not into temptation ;
But deliver us from evil. Amen.

‘¢ enter into life,” and on which ‘‘hang all the law and the
prophets.” As, moreover, a greater measure of grace is be-
stowed upon Christians than was given to the Jews, so is the
moral law interpreted to them by a more strict rule. Christ
came, ‘‘not to destroy the law, but to fulfil it,” and ‘‘the
law was our schoolmaster, to bring us unto Christ ;” so that
we ‘‘gerve in newness of spirit, and not in the oldness of the
letter,” as children yielding a willing, not as servants yield-
ing a forced, obedience. :

%learn two things] The division of the Ten Commandments
into the four which enjoin duties towards God, and the six
which summarize duties towards man, was sanctioned and
adopted by our Blessed Lord, and was probably derived from
the manner in which they were written on the ‘‘ two tables ”
brought down by Moses from Sinai, and preserved in the Ark
‘under the Mercy-seat within the Holy of Holies.

My duty towards God] This summary exposition of the first
four commandments sets forth first the mental qualities which
are comprehended in a Christian disposition towards God,
which are Faith, Fear, and Love ; and, secondly, the acts by
which the exercise of those qualities is manifested, which are
principally Worship, Prayer, and faithful Service. Acts of
worship are such offerings of praise as are made to God with-
out any consideration of recompense, and the highest of such
acts is the ¢‘ Sacrifice of praise and thanksgiving” comprised
in the celebration of the Holy Eucharist, as distinct from the
consumption of it, which afterwards constitutes the act of
Communion. Upon such acts Faith, holy Fear, and Love
are all exercised in their highest degree. Acts of Prayer are
such offerings of worship as are mingled with supplications
for some spiritual or temporal benefit; and upon these, too,
all three qualities are exercised. Acts of faithful Service are
other practical evidences and exertions of those qualities in
the work of life ; and by them the labour appointed to us in
the world is transfigured into Christian work, done also in
the Kingdom of God. The intensification of the law under
the Christian dispensation is here shewn by the declaration
- that such faithful service is due to God, not only on the
Sabbath, which was a temporary institution, but on “‘all the
days of my life,” since all a Christian’s days are to be conse-
crated in some way to God. A practical Trust in the Provi-

dence of God is necessarily involved in such faithful service;
and reverence for His holy Name and Word is inseparable
from a faithful, humble, and loving habit of worship.

My duty towards my Neighbour] The details of this answer
are in themselves a sufficient comment upon, and illustration
of, the six commandments to which they refer. They are
also an exposition of the practical duties arising from our
Lord’s commandment as given in the Sermon on the Mount :
‘¢ Therefore all things whatsoever ye would that men should
do to you, do ye even so to them : for this is the law and the
prophets.” [Matt. vii. 12.] Some portions of this answer seem
to be taken from St. Augustine, who thus speaks of the obli-
gations of Sponsors: ‘‘Admoneant, ut castitatem custodiant,
virginitatem usque ad nuptias servent, a maledicto vel per.
jurio linguam refrenent, cantica turpia vel luxuriosa ex ore
non proferant, non superbiant, iracundiam vel odium in corde
non teneant . . . sacerdotibus et parentibus honorem amore
ver caritatis impendant.” [Serm. de Temp. clxiii. ]

What desirest thou of Qod in this Prayer ?] In the Notes to
Evening Prayer, p. 208, will be found an Exposition of the
Lord’s Prayer taken from St. CYrIL’s Catechetical Lectures ;
at p. 185 one by Bishop Andrewes; and at p. 208 one by
the author of the Christian Year. The general objects of
the seven petitions which compose it may be thus summed
up : :
p[I.] Our Father, Which art in keaven, Hallowed be Thy
Name. In the first petition we pray that all things done on
earth, all our actions as well as those of our brethren, may
minister to the glory of God, that by our lives and in our
hearts His Name may be hallowed.

[IL] Thy kingdom come. This is a prayer that all things
here may tend to the propagation of the Gospel, the establish-
ment of God’s kingdom in all the world, and to the subjection
of ourselves to the rule of our heavenly Father.

[IIL] Thy will be done in earth, As it is in heaven. In the
third petition we pray that we and all men may keep the
Commandments and do the whole Will of God.

[IV.] Give us this day our daily-bread. In the fourth peti-
tion we beseech God to give us day by day the bread we pneed,

1 See DEnTON on the Lord’s Prayer, p. 158,
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T Questi::m. e - ) ' - 9 Question.
*#'What desirest thon of Gop in this Prayer? |[amat.6 713 How many parts are there in a Sacrament?
’ 9 Answer, | ‘ " Answer .

*T desire my Lorp Gob our heavenly FATHER,

Who is the Giver of all goodness, to send His

grace unto me, and .to all people; that we may
worship Him, serve Him, and obey Him, as we
ought to do. And I pray unto Go, that He will
send us all things that be needful both for our
souls and bodies; and that He will be merciful
unto us, and forgive us our sins ; and that it will
please Him to save and defend us in all dangers
ghostly and bodily; and that He will keep us from
all sin and wickedness, and from our ghostly
enemy, and from everlasting death. And this I
trust He will do of His mercy and goodness,
through our LorD JEsus CHRIST. And therefore
1 say, Amen, So be it.

9 Question.
HOW many Sacraments hath CHRIST ordained
in His Church?
T Answer.
£Two only, as generally necessary to salvation,
that is to say, Baptism, and the Supper of the

Lorb.
9 Question.

‘What meanest thou by this word Sacrament ?

9 Answer.

‘T mean an outward and visible sign of an
inward and spiritual grace, given unto us,’
ordained by Curist Himself, as a ™means
whereby we receive the Zsame, and a ‘pledge to

&James1, 17. Matt,
. 7o11. _Ps.29. 2,0;
gg. 7. Exod.'19. 5.
MaAtt, 6. 25-33, 12-15;
26.41. I . 10, I3,
Ps. 19. 12, 1. X
John 5. 18. 2 Tim,
4. 18. 1 Pet. 1, 5.

2 Cor. 1, 20 "

¢ Matt. 28, 9. Acts
10. 47.

d See p. 403.

e John 1. 12, 13
Rom. 6. 3,4, 7, 11;
9.8 Acts. 2. 39.

J See p. 405.

& Matt, 28. 18-20.
Luke 22, 19, 20,

& Acts 2. 38; 8. 36,

. Heb. 10. 22, 23.

7 John 3.3, 5 Tit,

g,% John 6. 53, 54.

his comma ap-
pears in the origi-
nal MS.

¢ ie First, the
“sign” was ‘‘or-
dained lt)iy Christ;;”
secondly, th
‘*spiritual = grace”
is * given unto us.”
m 7.e. The sign is
the ‘ means.”

2 Matt. 19. 74, Gen.
17, 7) 12, 13
o0 See p. 407. -

2 1.e. The “grace”
which is given by
God and received
by us.

g e The “sign”
is a “pledge” to
assure us of the

Two; the outward visible sign, and the inward

‘spiritual grace. ..
: T Question,
 What is the outward visible sign or form in
Baptism ¢ : ' ,
9 Answer. .

“Water ; wherein the person is baptized In the
Name of the Farngr, and, of the Son, and of the
Hory Qrost.*

9 Question.
What is the inward and spiritual grace ?

T Answer. !

‘A death unto sin, and a new birth unto
righteousness : for being by nature born in sin,
and the children of wrath, we are hereby made
the children of grace.”

T Question,
What is required of persons to be baptized ?

9 Answer.

#Repentance, whereby they forsake sin; and
Faith, whereby they stedfastly believe the pro-
mises of Gop made to them in that Sacrament.

T Question.
*Why then are Infants baptized,” when by
reason of their tender age they cannot perform

grace.

assure us thereof.

them?

and nourishing our

the food necessary for the strengthenin
is hand, we may be

body and soul; so that, sustained by
enabled to live to His glory.

[V.] And forgive us our trespasses, As we forgive them that
trespass against ws. In the next petition we ask God to for-
give us those trespasses which have separated us from Him,
and to restore us to that peace which by our actions we have
disturbed, even as we forgive our brethren, and renew that
concord which has been broken by our quarrels.

[V1.] And lead us not into temptation. In the sixth petition
we pray for the protection and support of God against the
assaults of the Evil One, the flesh, and the world, for deliver-
ance from all Zemptations.

[VIL] But deliver us from evil. By the seventh petition we
geek deliverance from all evil, temporal and spiritual, and for
the consummation of the work of God in our hearts and lives.

Two only, as generally necessary to salvation] The use of the
word ““generally” in the sense of * universally,” may be
illustrated by the two places in which it is to be found in the
Holy Bible.” The first is in 2 Sam. xvii. 11, ¢ Therefore I
counsel that all Israel be generally gathered unto thee, from
Dau even to Beersheba : ” the expression in the Vulgate being
¢ yniversus Israel,” and the LXX 7ds Topa#A. The second is
Jer. xlviii. 88, ¢ There shall be lamentation generally upon all
the housetops of Moab ;” where the Vulgate reads ‘‘super
omnia tecta Moab,” and the LXX éml wdvrwy 7dv dwudrwv

MwdB. So also Bishop Hooper says, *‘ Notwithstanding that -

God's promises be general, unto all people of the world, yet
many shall be damned.” [Declaration of the Ten Command.-
ments.] Bishop Latimer, again, says, “The promises of
Christ are general ; they pertain to all mankind.” [Sermon on
Parable of King's Son.] And, lastly, in the Prayer for the
Parliament is the expression ¢ this kingdom in general,” which
clearly means the whole of this kingdom, all persons therein.
There are probably no instances to be found of any writer in
the sixteenth or seventeenth centuries who used the word
“‘generally” otherwise than with the meaning ¢ universally ;”
and such is its meaning in this place.

The Sacraments of Baptism and the Lord’s Supper are
therefore declared to be the only Sacraments wﬁlch are

necessary to the salvation of all persons; and, by implica-
tion, ‘‘those five commonly called Sacraments, that is to say,
Confirmation, Penance, Orders, Matrimony, and Extreme
Unection ” [Article of Religion XXV.], are necessary only for
particular classes of persons. So Bishop Bramhall respecting
one of these, *“ We deny not Ordination to be a Sacrament,
though it be not one of those two Sacraments which are
¢ generally necessary to salvation.’ ” [BramHALL’S Consecr. of
Prot. Bish. vindic. Disc. v.] Among the Fathers the word
sacrament was used almost in the same sense that we now
use the word mystery, and was not restricted to any particu-
lar number. ‘“As for the number of them,” says the Homily
of Common Prayer and Sacraments, ‘“if they should be con-
sidered according to the exact signification of a sacrament,
namely, for visible signs expressly commanded in the New
Testament, whereunto is annexed the promise of free forgive-
ness, and of our holiness and joining in_Christ, there be but
two, namely, Baptism and the Supper of the Lord. . . . But
in a general acceptation the name of a Sacrament may be
attributed to anything whereby an holy thing is signified.
In which understanding of the word, the ancient writers have
given this name, not only to the other five commonly of late
years taken and used for supplying the number of the Sacra-
ments, but also to divers and sundry other ceremonies, as to
oil, washing of feet, and suchlike ; not meaning thereby to
repute them as Sacraments in the same signification that the
two forenamed Sacraments are. . . . And although there are
retained by the order of the Church of England, besides these
two, certain other rites and ceremonies about the institution
of  ministers in the Church, Matrimony, Confirmation of
children . . . and likewise for the Visitation of the Sick;
yet no man ought to take these for Sacraments, in such
signification and meaning as the Sacraments of Baptism and
the Lord’s Sugper are: but either for godly states of life,
necessary in Christ's Church, and therefore worthy to be set
forth by public action and solemnity by the ministry of the
Church’; or else judged to be such ordinances as may make
for the instruction, comfort, and edification” [i.e. olkodéunais)
“of Christ’s Church.” )

T meun an outward and wvisible sign] This definition is



a Catechism.

; T Answer. - :
*Because they promise them both by their
Sureties; which promise, when they come to age,
themselves are bound to perform.
T Question. -
Why was the Sacrament of the Lorp’s Supper
ordained ?
T Answer.

“For the continual remembrance of the sacrifice
of the death of CHRIST, “and of the benefits which

a Co!.‘ 2 11, 12
Deut. 29 10-15, 24,
25

4 1 Cor, 1. 28, 2
Cor. 7. . Tit. 2,
11,12, Heb. 10,21,
22, Col, 1. 12-14.
Matt. 5. 23, 24. 1
f;r. 5.7 8 13. 38,

¢ Luke 22. 19. Heb.

9.
d See note below.

- T Question.

What is required of them who come fo th

Lorp’s Supper? . :
T Answer. : -

*To examine themselves, whether they repent
them truly of their former sins, stedfastly pur-
posing to lead a new life; have a lively faith in
‘Gon’s mercy through CHRIsT, with a thankful
remembrance of His death; and be in charity
with all men.

9 The Curate of every Parish shall diligently upon

we receive thereby.
T Question,

What is the outward part or sign of the LorD’s
Supper ¢

Sundays and Holydays, after the second Lesson
at Evening Prayer, openly in the Church instruct
and examine so many Children of his Parish sent
unto him, as he shall think convenient, in some
part of this Catechism.

9 And all Fathers, Mothers, Masters, and Dames,

T Answer. shall cause their Children, Servants, and Appren-
“Bread and Wine, which the Lorp hath com- |« cor. s 2325 tices, (which have not learned their Catechism,) to
manded to be received.” come to the Church at the time appointed, and
nandae . S See p. 356. obediently to hear, and be ordered by the Curate,
q . until such time as they have learned all that is

Question. here appointed for them to learn.
What is the inward part, or thing signified ? 9 So soon as Children are come to a competent age,
and can say, in their Mother Tongue, the Creed,
T Answer. the Lord’s Prayer, and the Ten Commandments ;

#The Body and Blood of CaHRisT, which are
verily and indeed taken and received by the
faithful in the LorD’s Supper.”

9 Question.

"What are the benefits whereof we are par-
takers thereby?
4T Answer.
*The strengthening and refreshing of our souls
by the Body and Blood of CHRIST, as our bodies

‘are by the Bread and Wine.*

g1Cor. 10, 16, John
6. 53, 47-

h See p. 337

¢ Ps. 104. 15. John
6. 35, 51, 55, 56.

# See p. 356

and also can answer to the other Questions of this
short Catechism ; they shall be brought to the
Bishop. And every one shall have a %‘.odfa.ther;
or a Godmother, as a Witness of their Confirma-
tion.

9 And whensoever the Bishop shall give knowledge
for Children to be brought unto him for their Con-
firmation, the Curate of every Parish shall either
bring, or send in writing, with his hand subscribed
thereunto, the names of all such persons within
his Parish, as he shall think fit to be presented to
the Bishop to be confirmed. And, if the Bishop
approve of them, he shall confirm them in manner
following.

attributed to Peter Lombard, called the Master of the
Sentences, in the twelfth century. The Homily just quoted
(written about 1562) says, *‘The common description of a
Sacrament, which is, that it is a visible sign of an invisible
grace.” The somewhat involved form of this answer may be
made clearer by a paraphrase, as follows: ‘“I mean an out-

ward and visible sign (ordained by Christ Himself) of an in- .

ward and invisible spiritual grace, which grace is given unto
_us by God. This outward sign was ordained by Christ, first,
as a means whereby we are to receive the inward grace, and,
secondly, as a pledge to assure us of that inward grace ;" for
the grace cannot ordinarily be separated from the sign which
Christ has ordained.
_ and of the benefits which we receive thereby] These words as
they now stand say that the Eucharist was instituted ¢ for the
" continual remembrance . . . of the benefits which we receive ”
" by the Death of Christ. But it is more probable that the

meaning intended should be expressed by the words ‘‘and
for the benefits which we receive ” by the Sacrament of the
Lord’s Supper, so instituted as a sacrificial Memorial before
God of the Sacrifice of the Death of Christ. In the Sealed

-Books the words stand as in the text above, as also they do

in the MS. of the Prayer Book. But in the Black-Letter
Prayer Book of 1636 preserved with the latter [see pp. 33, 35]
they originally stood—as in all editions from 1604 to 1662—
“and the benefits which we receive thereby,” the ‘‘of ” being
written in red ink above the line. The meaning suggested as
that which was intended agrees exactly with that expressed in
the third question and answer beyond.

For expositions of the doctrine of the Sacraments, see the
Introductions to, and Notes on, the Offices for Holy Baptism
and the Holy Communion. A detailed exposition of the whole
Catechism will also be found in the author’s Key to Christian
Doctrine and Practice, founded on the Church Catechism.



AN INTRODUCTION

TO THE

CONFIRMATION OFFICE.

From the earliest ages of the Christian Church, and in every
part of it all over the whole world, until modern times, the
rite of Confirmation has been considered essential to the full
perfection of Christian life in those who have attained to

ears when they can discern fully between right and wrong.

or have any Christians been ordinarily permitted by the
-Church to partake of the Holy Communion until after they
had been confirmed.

The rite a_pgears to have been administered at first by an
Apostle or Bishop laying his hands on the head of the baptized
person, but at a very early period the rite of unction was
added. The Apostles St. Peter and St. John went down to
Samaria to lay t%%ir hands on those who had been baptized by
their Deacon Philip [Acts viii. 14-17] ; *“and they received the
Holy Ghost,” some new and special Gift being bestowed upon
them by the Holy Ghost through that outward sign. In the
same manner St. Paul laid his hands on the Ephesian disciples
of St. John the Baptist as soon as they had been *‘ baptized
in the Name of the Lord Jesus.” [Acts xix. 5.] In the latter
case, and probably also in the former, the Gift bestowed was
accompanied by other gifts of miraculous powers; but these
were clearly a special addition to the ordinary gift, and thus
it was for the confirmation of previous Baptism that the
Apostles administered the rite Ey the imposition of their
hands. The anxious care of St. Paul for the administra-
tion of it to the Ephesians appears also to have a parallel in
that which he expressed to the Roman Christians when he
wrote to them, ‘I long to see you, that I may impart unto
you some spiritual gift, to the end ye may be established.”
[Rom. i. 11.

The rite so administered has several names given to it in
the New Testament. The most obvious is that derived from
the particular ceremony which was used in administering it,
as when in the Epistle to the Hebrews ‘‘the doctrine of
Baptisms and of Laying on of hands” [Heb. vi. 2] is spoken
of. Another title given to it is that of the Seal or the Seal-
ing, as when St. Paul writes. to the Ephesians, ¢ After that
ye believed in Christ, ye were Sealed with that Holy Spirit
of promise, which is the earnest of our inheritance ” [Eph. i.
13, 14]: or, “Grieve not the Holy Spirit of God, whereby ye are
Sealed unto the day of redemption” [Eph. iv. 30]: or again,
“He Which stablisheth us with you in Christ, and hath
anointed us, is God ; Who hath also Sealed us, and given the
earnest of the Spirit in our hearts.” [2 Cor. i. 21, 22.] There
seems also to be a reference to the same ordinance in the
words, “The foundation of God standeth sure, having this Seal,
The Lord knoweth them that are His. And, Let every one
that nameth the Name of Christ depart from iniquity.” [2
Tim. ii. 19.]1 By all which passages, where the idea of Seal-
ing is connected with the gift of the Holy Ghost, we are
carried back to the same idea in respect to our Blessed Lord,
of Whom it is said, ¢ For Him hath God the Father sealed.”
[John vi. 27.] As all grace flows down from the Father to
the members of Christ through Christ their Head, so from
Him to Whom the Father “ gave not the Spirit by measure,”
flows down, even to the ““skirts of His ” mystical ‘* clothing,”
that anointing Spirit of promise, whereby Christians are
“ gealed unto the day of redemption.” The Oriental Church,
which is so conservative of Scriptural terms and language,
still retains the name of the ¢ Seal of the Gift of the Holy
Ghost,” as that of the ordinance which the Western Church
calls ¢ Confirmation.” -

The rite is also called *the Unction” or * Anointing” in
the New Testament, and in this case also the name is clearly
connected with our Lord, the Christ or Anointed One: the
“‘holy Child Jesus, Whom Thou hast anointed” of Acts iv.
27, and of Whom St. Peter said, “how God anointed Jesus

of Nazareth with the Holy Ghost and with power.” [Acts x.
38.] In a passage already quoted St. Paul speaks of God
having *‘anointed us.” [2 Cor. i. 21.] St. John refers to it as
a special means of illumination and union with Christ: ¢ But
the Anointing which ye have received of Him abideth in
you, and ye need not that any man teach you: but as the
same Anointing teacheth you of all things, and is truth, and
is no lie, and even as it hath taught you, ye shall abide in
Him.” [1 John ii. 27.] He also says of it, ‘“Ye have an
Unction from the Holy One, and ye know all things” [1 John
ii. 20]: and these words respecting illumination at once con-
nect themselves with those of our Lord respecting the Holy
Ghost the Comforter, ¢ He shall teach you all things.” [John
xiv. 26.]

The familiar name by which this rite is known in the
Western Church appears first in the writings of St. Ambrose:
““Ye have received the spiritual seal. . . . God the Father
hath signed you, Christ our Lord hath confirmed you, and,
as ye are taught by the apostolic lection, hath given you the
pledge of the Spirit in your hearts.” [AMBRros. de Myst. vii.
42.] By the time of St. Gregory the name seems to have
been commonly established, although it still continued to be
called ‘*signaculum ” and ¢ chrisma.” :

In the early Church, when Baptism was publicly adminis-
tered at special seasons, and in the presence of the Bishop,
the baptized were confirmed immediately on leaving the font.
In his Treatise concerning Baptism, Tertullian says, ‘‘After
this, having come out from the bath, we are anointed
thoroughly with a blessed unction. . . . Next to this, the
hand is laid upon us, calling upon, and inviting the Holy
Spirit, through the blessing.”” [TERT. de Bapt. vi. viii.] St.
Cyprian writes, in his famous seventieth Epistle, * Anointed

- also must be of necessity he who is baptized, that having

received the chrism, that is, unction, he may be the anointe
of God, and have within him the grace of Christ.” [Ep. Ixx.

- 3.] Again, expounding the passage in the Acts respecting

the Confirmation of the Samaritans by St. Peter and St.
John, he says, ‘Which now also is done among us, those
baptized in the Church being brought to the Bishops of the
Church, and by our prayer, and laying on of hands, they
receive the Holy Ghost, and are perfected with the seal of the
Lord.” [Ep. lxxiii. 8.] Some passages in which St. Cyril
speaks of the use of the chrism after Baptism will be found
in the Introduction to the Baptismal Offices : he also says to
those about to be baptized, “In the days of Moses, the Spirit
was given by the laying on of hands, and Peter also gives the
‘Spirit by the laying on of hands., And on thee also, who art
about to be baptized, shall His grace come.” [Catech. Lect.
xvi. 26.]

This administration of Confirmation at the time of Baptism
is provided for in the Sacramentaries of Gelasius and St.
Gregory. The following is the form which has been handed
down from that distant time, beginning with the Rubric
which follows the Baptism :—

¢ Pontifex vero redit in sacrarium expectans, ut cum vestiti
Suerunt infantes, confirmet eos. Qui etiam mon prohibentur
lactari ante sacram Communionem, si necesse fuerit. Induti
vero, ordinantur per ordinem sicut scripti sunt. Kt infantes
quidem in brachiis dextris tenentur: majores wvero pedem
ponunt super pedem patrini sui.  Deinde Schola jussa
Jacit Letaniam quinam ad fontes, Pontifex vero vemiens ad
infantes, tenente Archidiacono chrisma, involutis scapulis et
brachiis ex panmno linco, et levata manu sua super capita
omnium dicit. Omnipotens semﬁiteme Deus, qui regenerare
dignatus es . . .” [As in the right-hand column in the Office
beyond. ]

‘< Bt interrogantibus Diaconibus nomina singulorum, Pontifews
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tincto pollice in chrismdte, facit crucem in fronte unius, similiter
per omnes singillatim.” [MENARD’S Sac. Greg. 73.]

In later days Baptism and Confirmation were separated,
the latter being administered, as now, by the Bishop, .in
periodical visits to the greater churches ; but the form of the
rite has varied very little since the days of St. Gregory.
Bede narrates of St. Cuthbert [.D, 686] that he used to go
rownd his diocese bountifully distributing counsels of salva-
tion, “as well as laying his hands on the %ately baptized, that
they might receive the grace of the Holy Ghost.” "[Life of St.
Cuthbert, xxix.]: and from a period very little later a Ponti-
fical has come down to us which belonged to Egbert, Arch-
bishop of York, and which contains the form of Confirmation,
as it was then used ; Frobably the same that was used by
St. Cuthbert. A translation of it is here given, as it forms a
link between the primitive Office of St. Gregory and that of
the Medisval Church, from which our own is directly derived.

§ The Use of York. Circa A.D. 700

¢¢The Confirmation of men, to be spoken by a Bishop.
¢« How he ought to Confirm.

« Almighty, everlasting God, Who hast vouchsafed to
regenerate this Thy servant with water and the Holy Ghost,
aind Who hast given unto him remission of all his sins, pour
into him, O Lord, the sevenfold Spirit, Thine holy Comforter,
from heaven. Amen. Give him the Spirit of wisdom and
understanding. Amen. The Spirit of counsel and strength.
Amen. The Spirit of knowle tge and piety. Amen., Fill
him with the Spirit of the fear of God, and of our Lord Jesus
Christ, and of Thy favour: sign him with the sign of Thy
holy cross unto eternal life.

n; Here he ought to put the chrism on the forehead of the man,
and say—

¢ Receive the sign of the holy cross, by the chrism of salva-
tion, in Jesus Christ unto eternal life. Amen.

¢The Lord be with you.

« And with thy spirit.

“The peace and blessing of the Lord be ever with thee.
And with thy spirit.

<« A fterwards, he ought to read this prayer—

«God the Father, and the Son, and the Holy Ghost, con-

- firm thee, that thou mayest have eternal life ; and thou shalt

“Ghost may be ever defended by

_which covers and overcomes every multitude of sins.

live for ever. So thus let every man be blessed that feareth
the Lord. The Lord from out of Sion bless Thee, and mayest
thou see the things which are good in Jerusalem all the days
of thy life. Peace be with thee unto eternal life. Amen.

“ Then they are to be bound [with a band of linen round the
forehead]. .

«Q God, Who gavest the Holy Ghost to Thy Apostles, and
willedst Him to be given to the rest of the faithful by them
and their successors, look favourably upon our humble service,
and grant unto all them whose forehead we have this day
anointed and confirmed with the sign of the cross, that the
Holy Ghost coming upon their hearts may perfect them for a
temple of His glory, by worthily inhabiting them, Through.

““Then they are to be communicated of the sacrifice.

¢ The episcopal benediction follows.

«God Almighty, Who created all things out of nothing,
bless you, and grant you in baptism and in confirmation
remission of all sins, Amen.

«And may He Who gave the Holy Ghost in flery tongues
to His disciples, enlighten your hearts by His own enlighten-
ing, and duly kindle them to the love of Himself. Amen.

“So that, being cleansed from all vices, defended by His
own assistance from all adversities, we may be worthy to be
made His temple. Amen.

¢ May He Who created you guard you from all imminent
evils, and defend you from all wickedness. Amen.

¢« Which He Himself. Amen. The blessing. Amen.

«¢ Another blessing at Mass, after confirmation—

* ¢ Pour forth, O Lord, we pray Thee, Thy heavenly blessing
upon these Thy servants, and Thine handmaids, to whom
ou hast been pleased by us to deliver Thine excellent
sevenfold Holy Ghost, and to give them the grace and gifts
of the Holy Ghost. Amen.
*‘That whosoever are born agrain of water and the Holy
hy protection. Amen.
+May charity, diffused by the Holy Ghost, abound in At'.hem,
men.

“Protect them with divine protection, that all sins may
flee from them; and may they always study te fulfil Thy
commandments. Amen,

¢‘Rest favourably in them, Who formerly rested glorious
in the Apostles.

¢“Which He Himself. Amen. The blessing. Amen.”

These specimens of Confirmation Offices of the Western
Church will shew how little substantial variation there has
been in them from the days of Primitive Christianity down
to our own time. In the Eastern Church the rite is not
restricted to the Bishop, but is administered by the priest (as
his d(l?uty, and with chrism blessed by him) immediately
after Baptism, with the sign of the Cross in chrism on various
parts of the body, and the words, ‘‘The Seal of the gift of
the Holy Ghost. Amen.” The modern Roman is almost
identical with the ancient use of Salisbury.

The imposition of hands was undoubtedly the principal
ceremony of Confirmation in Apostolic times, and cannot be
regarded otherwise than as the essential part of the rite,
Nor can it be doubted that it consisted of an actual placing
of one or both of the Bishop’s hands on the head of the person
to be confirmed. Yet, in medieval times {as in the modern
Latin Church), consignation with chrism, and the blow on
the cheek, were the only ways in which the Bishop’s hand
came into actual contact with the head of the candidate ; and
what was called imposition of hands, was an elevation of his
hands in an attitude of benediction, spreading them abroad
towards the persons kneeling before him. A somewhat
similar custom has been adopted by modern English Bishops,
who lay their hands on each child successively, and then say
the words, “Defend, O Lord,” etc., over the whole collec-
tively with hands outstretched. Yet the actual laying on of
hands is perfectly effected in the latter cage, and it is certain
that the words are not an essential part of the rite.!  The
words of the English Rubric, however, plainly direct that the
words shall be uttered over each child while the hands of the
Bishop rest upon him; and as the words are a precatory
benediction, it does appear that the other custom may, in
some degree, deprive the person who ought to be individually
blessed by the Bishop of the full benefit which the blessing
is intended to convey.

Confirmation is not, according to the strictest form of
definition, a Sacrament. Our Lord did indeed ordain *the
outward and visible sign” of benediction, by laying His
hands on the little children who were brought to %im, and
on His Apostles. But there is no distinct evidence that this
laying on of hands was for the purpose of Confirmation ; and
as Baptism, in its fullest Christian phase, was not admin-
istered before the Day of Pentecost, it can scarcely be
supposed that such was the case. Although, however, not a
Sacrament in the strictest sense, Confirmation undoubtedly
conveys grace, and the grace is conveyed by the outward sign.
Accordingly Bishop Cosin writes, *“The nature of this holy
Sacrament (for so we need not fear to call it in a right sense)
will be more easily understood . . .” [Works, v. 142], givin
it the sacred title in a subordinate sense, as an outward an
visible sign of an inward and spiritual grace indeed, but not
known to be certainly of Christ’s Institution, nor ¢ generally
necessary for salvation.”

§ The Effect of Confirmation. }

The outward sign of Confirmation is the same as that of
Ordination, the laying on of hands by a Bishop ; and this fact
suggests that there is some analogy between the two rites.
Confirmation is, indeed, a kind of lesser Ordination, by which
the baptized person receives the gift of the Holy Ghost for
the work of adult Christian life : and hence it is the means of
grace by which that ¢ priesthood of the laity ” is conferred,
fo which St. Peter refers when he writes, *“ Ye are a chosen
generation, a royal priesthood, an holy nation, a peculiar
people.” [1 Pet.’ii. 9.] Itisalso the means of grace by which
the Christian, whose sins were all forgiven in Baptism, receives
a further measure of strength, enabling him to stand against
the temptations which assail maturer life. Thus, although
Baptism is a perfect Sacrament, conveying forgiveness of sin,
and giving a new nature through the union which it effects
between the baptized and Christ, yet Confirmation is_the
complement of Baptism, in that it [1] renews and strengthens
the Christian life then given, and [2] carries the baptized
person on to *perfection,” so that he becomes competent to
take part in the highest of Christian ordinances, And thus,

‘as grace for the work of the ministry is given by the laying

1 One of the oldest Bishops in the Church of England confiimed 12,564
persons during the summer of 1865. To say the words over-each severally
in such a multitude seems almost inipossible.
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on of hands in Ordination,—the ordained person being placed
in a different relation towards God from that which he before
occupied,—so by the laying on of hands in Confirmation the
relation of the confirmed person towards God is also changed,
and he becomes competent to undertake spiritual work, both
as to duties and privileges, for which he was not previously
qualified. '

The value of this holy ordinance as a means of grace, and
its relation to'BaEtism, are plainly and beautifully set forth
in these words, taken from a book of Homilies written before
the Reformation, and here transcribed from Fothergill’s MS.

Annotations_on the Prayer Book, preserved in York Minster |

Library : ‘“In Baptism he was born again spiritually to live,
in Confirmation he is made bold to fight. There he receivea
remission of sin, here he receiveth increase of grace. There the
Spirit of God did make him a new man, here the same Spirit
doth defend him ih his dangerous conflict. There he was
washed and made clean, here he is nourished and made strong.
In Baptism he was chosen to be God’s son, and an inheritor of
His heavenlykingdom: in Confirmation God shall give him His
Holy Spirit to be his Mentor, to instruct him and perfect him,
that he lose not by his folly that inheritance which he is called
unto. In Baptism he was called and chosen to be one of
God’s soldiers, and had his white coat of innocency delivered
unto him, and also his badge, which was the red cross, the
instrument of His Passion, set upon his forehead and other
parts of his body : in Confirmation he is encouraged to fight,
and take the armour of God put upon him, which be able to
bear off the fiery darts of the devil, and to defend him from
all harm, if he will use them in his battle, and not put himself
in danger of his enemies by enten'ng the field without them.”?
Such being the benefits to be derived from Confirmation,
the Church has provided that it shall be administered so fre-
guently that it may be within the reach of every one. The
ixtieth Canon enjoins that it shall be performed every third
year, as follows :—
Caxox 60.

¢ Confirmation to be performed once in three Years.

¢ Forasmuch as it hath been a solemn, ancient, and laudable
custom in the Church of God, continued from the Apostles’
times, that all Bishops should lay their hands upon children
baptized, and instructed in the Catechism of Christian Religion,
prayilg over them, and blessing them, which we commonly
call Confirmation, and that this holy action hath been
accustomed in the Church in former ages to be performed in
the Bishop’s visitation every third year; we will and appoint,
That every Bishop or his Suffragan, in his accustomed visita-
tion, do in his own person carefully observe the said custom.
And if in that year, by reason of some infirmity, he be not
able personally to visit, then he shall not omit the execution
of that duty of Confirmation the next year after, as he may
conveniently.”

But there are few dioceses in England in which the Bishop

1 Fothergill's MSS., xi. F. 9, p. 19. The first part of this quotation
geems to be from MELCHIADES, Epist. ad Hisp., in med., but Fothergill
appears to have taken it from a book of English Homilies similar to the
Liber Festivalis,

does not now find it necessary to hold Confirmations more
freiluently.ﬁ

'he age at which children are to be presented to the Bishop
18 not explicitly ordered by the Church of England ; but the
Sixty-first Canon makes it necessary for the child to have
arrived at an age when he can have some intelligent acquaint-
ance with the principles of faith and duty.? -

Carox 61.
¢ Ministers to prepare Children for Confirmation.

¢ Every Minister, that hath cure and charge of souls, for
the better accomplishing of the orders prescribed in the Book
of Common Prayer concerning Confirmation,. shall take
especial care that none shall be presented to the Bishop for
him to lay his hands upon, but such as can render an account
of their faith, according to the Catechism in the said Book
contained. And when the Bishop shall assign any time for
the Ferforma.nce of that part of his duty, every such Minister
shall use his best endeavour to };l)repa.re and make able, and
likewise to procure as many as he can to be then brought,
and by the Bishop to be confirmed.” o

The Rubrics at the end of the Catechism further direct that -
as soon as this age of intelligence has been attained, children
shall be brought to the Bishop to be confirmed. A further
hi]'lt is thrown upon the subject by the old Rubric, out of
which the present Preface to the Confirmation Office
was formed. It may also be added that the 112th Canon
requires all persons to become communicants before the age
of sixteen years: and that with triennial confirmations this
supposed many to become so at twelve or thirteen years of
age. Before that age they were forbidden to communicate
by one of Queen Elizabeth’s Injunctions :# the time for Con-
firmation, as intended by those who framed our present Office,
appears therefore to have been from twelve to sixteen years
of age, according to the developement of intelligence on the
one hand, and the opportunities offered on the other for
coming to the ordinance. Yet the principle of the ordinance
seems to suggest that an earlier age even than twelve might
often be adopted with great spiritual advantage to those who
thus receive the grace of God to protect them against tempta-
tion.®

2 Tt is to be feared that Confirmations were very much neglected by the
Bishops from the Reformation until modern times. Bishop Cosin hasa
note which shews that a loose practice of medizval times prevailed even
in the seventeenth century:  The place whereunto the children shall be
brought for their confirmation is left to the appointment of the Bishop.
If the place were ordered here tobe none but the church, and there the
office to be done with the Morning or Evening Prayer annexed, it wonld
avoid the offensive liberty that herein hath been commonly takeu, to con-
firm children in the streets, in the highways, and in the common fields, -
without any sacred solemnity.” [Works, v. 522.] This seems to shew that
the canonical periods of Confirmation were not observed, but any chance
occasion taken advantage of by the people.

2 A similar rule was enjoined by the Council of Trent, [See Catechism of
Council of Trent, chap. iii. quest. 7.] The time there marked out for Con-
firmation is between seven and twelve years of age.

4 The Bishops’ * Interpretations ” give the same explanation as to age, in
the same terms. [CARDW. Doc. Ann. i. 206.]

5 In further illustration of this subject it may be mentioned that the
Fifth of the Five Articles of Perth [A.D. 1617] enjoined the administratica
of Confirmation to all children above eight yeurs of age.




THE

ORDER OF CONFIRMATION,

‘OR LAYING ON OF HANDS UPON THOSE THAT ARE BAPTIZED AND COME TO YEARS OF DISCRETION.

@ Confirmatio Puerorum et Aliorum Baptizatorum. -

T Ugon the day appointed, all that are to be then con-
rmed, being placed, and standing in order, before
the Bishog ; he (or some other Minister appointed

by him) shall read this Preface following.
TO the end that Confirmation may be minis-
tered to the more edifying of such as shall
receive it, the Church hath thought good to
order, That none hereafter shall be Confirmed,
but such as can say the Creed, the LorD’s Prayer,
and the Ten Commandments; and can also
answer to such other Questions, as in the short
Catechism are contained : which order is very
convenient to be observed; to the end that
children, being now come to the years of discre-
tion, and having learned what their Godfathers
and Godmothers promised for them in Baptism,
they may themselves, with their own mouth and

« Zar.

& Rubric in Com-
mon Prayer Book
of 1549,

¢ te. Examine,
“When I am at
home, and in the
country where I
go, sometime,
when the poor
people come and
ask at me, I appose
them myself, or
cause my servant
to aﬁpose them, of
the Lord’s Prayer.”
[LATIMER'S Ser-
mons, i.284.] The
annual examiners
at Eton and Win-
chester _are still
called **Posers.”

4 ¢ To the end that confirmation may be ministered to
the more edifying of such as shall receive it;
(according to St. Paul’s doctrine, who teacheth
that all things should be done in the church to
the edification of the same,) it is thought good
that none hereafter shall be confirmed but such as
can say, in their mother tongue, the Articles of
the Faith, the Lord’s Prayer, and the Ten Com-
mandments, and can also answer to such questions
of this short catechism as the bishop (or such as
he shall appoint) shall, by his discretion, cappose
them in. And this order is most convenient to be
observed for divers considerations.

€ First, because that when children come to the years
of discretion, and have learned what their god-

THE ORDER OF CONFIRMATION.

Previously to the last revision of the Prayer Book, in 1661,
Confirmation was preceded by such questions from the Cate-
chism as the Bishop saw fit to ask, or to cause to be asked.
The Versicles and Collect followed, without any address or
other questions intervening, and then the act of Confirma-
tion. As soon as the act of Confirmation had taken place,
the Collect which now comes after the Lord’s Prayer folﬁ)wed
immediately, and the Service concluded with the Blessing.
In what respect this form of the Office differed from that of
1549 is shewn further on.

The present form is due to Bishop Cosin, but he proposed
even egreater alterations, as will be seen in the following Office,
copied from the margin of the Prayer Book which he pre-
pared for the Revision Committee of 1661. He altered the
title to its present form from the sub-heading, ¢‘ Confirmation,
or laying on of hands,” and erased altogether the principal title
which preceded the above Rubric and included the Catechism.
Under the new title he then inserted the following Rubric
and Office :—

§ Order of 'Conﬁrmation proposed by Bishop Cosin.

“q Upon the day appointed, after Morning or Evening
Prayer is ended, the Bishop shall go to the Lord’s Table,
and all that are to be then confirmed being placed, and
standing in order before him near unto the same, he, or his
Chaplain, or some other Minister appointed by him, shall
read this preface following.

¢“To the end that Confirmation, etc. [as before the Catechism
usque ad] to the will of God.

‘“ Answer me therefore, Do ye here in the presence of God,
and of His holy Church, renew the solemn promise and vow
that was made in your name at your Baptism, ratifying and
confirming the same in your own persons, and acknowledging
yourselves bound to do all these things which your God-
fathers and Godmothers then undertook for you?

 And every one shall audibly answer,
“I do.

¢ Minister. .
¢ Dost thou renounce the devil and all his works, the vain
pomp and glory of the world, with all the covetous desires of
the same, and the wicked desires of the flesh, so that thou
wilt not follow nor be led by them?

¢ Answer.
I renounce them all.

‘¢ Minister, )
“Do you believe in God the Father Almighty, etc. [as in
Public Baptism usque ad] grace so to do ?* .
¢ Minister, or the Bishop. :

¢t Almighty God, Who"hath given you the will to promise
and undertake all these things, grant you also power and
strength to perform the same, that He may accomplish the
good work which He hath begun in you, through Jesus
Christ our Lord. - Amen.

9T Then shall they all kneel, and the Bishop standing at the
Lord’s Table shall proceed, and say,”—

[Then follow the Versicles and the Collect.]
«a Then shall the Chaplain or Curate of the place read the

) Epistle— ;

¢ Acts viii, u. 12 to the 18 ».
¢ And the Gospel—
¢ §t, Luke ii. . 40 to the end of the chapter.”

[The remainder of the Office is the altered form which is

now in use.]

From this Office, the basis of that now in the Prayer Book,
it will be seen that the present question asked by the Bishop,
Do ye here,” ete., is the last relic of the public catechizing
which was introduced into the Confirmation Service at the

1 There appears to have been some confusion in Cosin’s mind, when he
wrote this, between the Office for Public Baptism and the Catechism, in
whieh are the words, “ I pray unto God to give me His grace, that I mnay
continue in the same unto my life’s end.” . -
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> comsent, openly before the Church, ratify and
confirm the same ; and also promise, that by the
 of Gop:they will evermore endeavour them-
selves faithfully to oiserve such things, as' they,
by their own confession, have assented unto,

[rss2]
4 Then shall the Bishop say,

DO ye here, in the presence of Gob, and of

this congregation, renew the solemn pro-

mise and vow that was made in your name at

your Baptism ; ratifying and confirming the same

in your own persons, and acknowledging your-

a ratify and cone
Jirm [1552)

& into sundyy kinds
of sin [1552].

¢ have all things
necessary for theiyr
salvation, and be

& Daye's transl. of
Hermann's Con-
Sult,, AD, 1547,

~

fathers and godmothers promised for them in -
baptism, they may then themselves, with their
own mouth, and with their own consent, openly
before the church, = ratify and confess the same ;
and also promise that, by the grace of God, they
~ will evermore endeavour themselves faithfully to
observe and keep such things as they, by their
own mouth and conféession, have assented unto.

9 Secondly, forasmuch as confirmation is ministered
to them that be baptized, that, by imposition. of
hands and prayer, they may receive strength and
defence against all temptations to sin, and the
assaults of the world and-the devil, it is most
meet to be ministered when children come to that
age, that partly by the frailty of their own flesh,
partly by the assaults of the world and the devil,
they begin to be in danger to fall # into sin.

9 Thirdly, for that it is agreeable with the usage of
the church in times past, whereby it was ordained
that confirmation should be ministered to them
that were of perfect age, that they, being instructed
in Christ’s religion, should openly profess their
own faith, and promise to be obedient unto the
will of God.

€ And that no man shall think that any detriment
shall come to children, by deferring of their con-
firmation, he shall know for truth that it is certain,
by God's word, that children cbeing baptized (if
they depart out of this life in their infancy) are
undoubtedly saved. )

“ OETH that please the, then, and doest thou

allowe it, and wilte thou continue in the
same, that thy godfathers promised and professed
in thy name at holy baptisme, when in thy steede
thei renounced Satan, and the world, and bound

Reformation.! This is made still more clear by a previous
alteration which Cosin had made (and afterwards erased) in
the Rubric, which he turned into the present preface : after
the words, * None shall hereafter be confirmed, but such as,”
in the first ﬁaragraph, he had written, ‘ the ministers of the
several parishes having first instructed and examined them in
the Catechism following, and shall certify and undertake for
them, that they can say in their mother tongue,” etc. ~Cosin,
therefore, shortened the Service by substituting an actual
verbal renewal of the baptismal vows for the repetition of the
Catechism ; and it was afterwards still further shortened by
retaining only the first of the &mstions which he proposed :
in answering which the Candidates do still émplicitly renew
their baptismal vows.
. The Latin in the right-hand columns beyond represents the
Confirmation Office as it stood in the old Manuals and Ponti-
ficals of the Church of England before the Reformation : the
portion now discontinued being enclosed within brackets.
ratify and confirm] It will be observed that this originally
stood ‘‘ratify and confess,” the word *‘ confess” being used in
the sense now more commonly expressed by the cognate word
“profess.” The alteration was made in 1552, and seems to
have been introduced out of pure love for a synonym, The
hrase was adopted by Cosin in the subsequent question asked
gy the Bishop, and its exact force may be determined by a
parallel passage in the Declaration prefixed to the XXXIX
Articles, in which the King is made to say, ¢, . . the Articles
. . which we do therefore ratify and confirm. . . .” This
declaration was first issued by Charles I. some time between
June 26th and January 20th, 1627-28. It was just at this time
that Cosin was so much in the King’s confidence as to be
commissioned to draw up the ‘‘Private Devotions” for his
Mnj]egty’s use ;-and it is not improbable that the Declaration
itself was also drawn up by Cosin.
~* The use of the expression ‘‘ ratify and confirm ” being thus
illustrated, it may be added that the ratification and confirma-
tion spoken of is that of the baptismal vows. The confirma-
- 1The idea of introd & Catechism into the Confirmation Service
appears to have been taken from Archbishop HERMANN'S Consultation, For
some notice of that provided by him for the purpose, see the Introduction
to the Catechism, -~ '

tion of the Baptism itself, and therefore of the baptized per-
son, is a wholly distinct thing, performed by the Bishop, and
having no essential connection whatever with the previous
ratification of the baptismal vow by the person confirmed.
The confusion of terms is unfortunate, as many have been
misled by it into a total misapprehension of the nature of
Confirmation. A person is fully competent to receive Con-
firmation who has been baptized in private, or even by a
layman : and for whom no baptismal vows having ever been
made, there are none to ‘‘ratify and confirm.”

endeavour themselves] This reflective form of the verb *“en-
deavour ” has passed out of ordinary use. It occurs, however,
five times in the Prayer Book, and also in the fourth clause
of the Elizabethan Act of Uniformity. [See p. 86.] The
other places where it is used in the Prayer Book are the
Collect for the second Sunday after Easter, in two Answers
made by Deacons and Priests respectively at their Ordination,
and in the last clause but one of the Exhortation to those
about to be ordained priests. Other illustrations of its use
abound in the writings of the period, as when in the first
part of the Homily against Contention [a.D. 1547] it is said,
““Let us endeavour ourselves to fulfil St. Paul’s joy ;” and in
Udall’s translation of the parﬁt})hrase of Erasmus [A.D. 1548],
““Those servants . . . do still endeavour themselves to do
their office” [Mark, fol. 87]; and again, ¢ Endeavour your-
af;e%ves earnestly to be such as ye would be taken for.” [Luke,
ol. 112.]

The MS. of a Confirmation address in Bishop Cosin’s own
handwriting is inserted between the leaves of the Office in his
Durham Prayer Book. He appears to have used it before the
Preface, ““To the end therefore, etc,” being written at the
close as its continuation, This address will be found printed
at p. 526 of the fifth volume of his works, and also in Nicholls’
additional notes; but in neither of them have the editors
taken any notice of the indication afforded by the MS, re-
specting the manner in which the Bishop’s address and the
«“Preface ” were intended by Cosin to be connected together.
In adopting this Prefatory address. Cosin may have had in
view the Rubric of the Lyons Pontifical, in which the Bishop
is directed to *first give an admonition to the people ” re-
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selves bound to believe, and to do, all those things,
which your Godfathers and Godmothers then
undertook for you ? ‘

9 And every one shall audibly answer,
I do.

9 The Bishop.
OUR help is in the Name of the LorD ;

) T Answer.
Who hath made heaven and earth.

' v Bishop.
Blessed be the Name of the Lorp ;

9 Answer.
Henceforth world without end.

4 Bishop.
Logp, hear our prayers,

a Bat.

9 Answer.
And let our cry come unto Thee.

9 Bishop.
Let us pray.
éLMIGHTY and everliving Gop, Who hast |,
vouchsafed to regenerate these Thy ser- | Gelss
vants by Water and the Hory (iHosT, and hast
given unto them forgiveness of all their sins;

& See note below.

2%.18. Fx. Greg.
Mur. i. 571,

the to Christe and to His congregation, that thou
shouldest be thorowlie obedient to the Gospel?
Answer. I allowe these things, and by the healpe
of our Lorde Jesus Christ I wyl continue in the
same unto thende. ‘ .

4 In primis dicat Episcopus.
éDJ UTORIUM nostrum in nomine DoMINI

Qui fecit ccelum et terram.

Sit nomen DoMINI benedictum.

Ex hoc nunc et usque in seculum.
[*DoMINE, exaudi orationem meam.

Et clamor meus ad Te veniat.]
Dominus vobiscum.
Et cum spiritu tuo.

Oremus.
‘OMNIPOTENS sempiterne DEvs, Qui re-
generare dignatus es hos famulos Tuos vel
has famulas Tuas ex aqua et SPIRITU SANcTO,
Quique dedisti eis remissionem omnium pecca-

specting Confirmation in its relation to themselves and those
about to receive it. An ‘‘admonition” is also directed in a
pontifical of the Church of Catalonia [see Martene, I. i. 18, for
both}, and it is probable that it formed part of the ancient
Gallican rite.

I do] This short answer, taken in connection with the
question to which it is a reply, contains, as has been already
shewn, an implicit renewal of the baptismal vows; and is a
repetition, under more solemn circumstances, and to God’s
chief minister, of the answer in the Catechism, *‘Yes, verily;
and by God’s help so I will,” to the question, ‘‘Dost thou
not think that thou art bound to believe, and to do, as they
have promised for thee?” The connection of this latter
solemn adjuration with the “I do” of the Confirmation
Service is accidentally indicated by the first versicle, ¢ Our
help is in the Name of the Lord.” Every time the answer in
the Catechism has been repeated by the children catechized,
they have ratified and confirmed in their own persons, and
acknowledged themselves bound to believe and to do, all
those things which their Godfathers and Godmothers under-
took for them, i.e. promised on their behalf, at their Baptism.
They now ratify and confirm those Baptismal vows in as
solemn.a manner as possible, not before their parish priest
only, but before the Bishop, who is the highest spiritual
officer of Christ on earth, and His chief ministerial represen-
tative. This preliminary catechizing is therefore a formality
of a very significant character, and, although no essential
park of the rite of Confirmation, is a preparation for it which
ought not to be passed over lightly. It marks the last step
in the pathway of Christian childhood ; and, on the verge of
Christian maturity, sounds the trumpet-call of Christian duty.
to those who have promised manfully to fight under Christ’s
banner against sin, the world, and the devil, and to continue
His faithful soldiers and servants unto their lives’ end. The
last stone in the foundation of the Christian life is about to
be laid, and sealed with God’s signet in confirmation of His
promises, It is a time to remember that although ¢“the
foundation of God standeth sure, having this seal, The Lord
knoweth them that ane His,” there is a “reverse” as well as
an “obverse” to the seal of Confirmation, and that it has
another inscription,  Let every one that nameth the Name

of Christ degart from iniquity.” [2 Tim. ii. 19.] The new
blessing confirms the promise of God made in Baptism : it
also enforces again that obligation of faithful service from
which the Christian can never become free.

Our help is in the Name] With the first four of these ver-
sicles the Office of Confirmation anciently began. The latter
two appear to have been added for the first time in 1552,
when the Dominus Vobiscum was placed after the act of Con-
firmation instead of before the Collect which preceded it.
They are, however, found in very general use in ancient
Offices, as they are in our own, and it is not improbable that
some of our ancient Pontificals had them in this place. They
are in the Offices for ‘Holy Matrimony, the Churching of
Women, and the Visitation of the Sick; and in 1661 they
were placed after the Veni Creator in the Consecration of
Bishops.

§ The Prayer of Invocation.

The Collect which follows the versicles is of primitive
antiquity, being in th¢ Sacramentaries of St. Gregory and
Gelasius, and also in *‘ ST. AMBROSE'S ” T'reatise on the Sacra-
ments [ii. 3, iii. 7]; while its position and use indicate a still
higher antiquity.! It is extant in a pontifical of Egbert,
Archbishop of York, dating from about A.p. 700, so that we
know it has been used in the Church of England for at least
eleven hundred and fifty years. Some similar Invocation of
the Holy Spirit is found in all Confirmation Offices. -

The first words of this solemn invocation offer a distinct
recognition of the truth that there is ‘‘One Baptism for ‘the
remission of sins;” and although Confirmation has been
separated from Baptism for ages, yet the Church has never
wavered in the continued use of these words, being -assuyred
that God’s promises are always fulfilled ; and that if His

ardon ceases to be effected, it is not through any deficiency
in His Gift of regeneration, but from the obstacles placed by
man in the way of its operation. The latter part of the
Collect is based on a faithful appreciation of our Lord’s words,

1 It is also to be found, in more Oriental language, in the Confirmation
Omczeﬁoti %e]Eastem Church. [See LirrLEDALE'S Offices of the Eastern Church,
PDp. 40, 1o, .



The Droer of czunﬁrni‘ation.

443

Strengthen them, we beseech 'l‘heé, O Lorp, with |
the HoLy GHost the Comforter, and daily in-|

crease in them Thy manifold gifts of grace; the
spirit of wisdom and understanding; the spirit
of counsel and ghostly strength; the spirit of
knowledge and true godliness; and fill them, O
Lorp, with the spirit of Thy holy fear, now and
for ever. Amen.

9 Then all of them in order kneeling before the Bishop,
he shall lay his hand upon the head of every one
severally, saying,

DEFEND, O Lorp, this Thy Child [or, this
. Thy Servunt] with Thy heavenly grace,
that %¢ may continue Thine for ever: and °daily
increase in Thy HoLy SpIrIT more and more, until
ke come unto Thy everlasting kingdom. Amen.

‘ 9 Then shall the Bishop say,

The Lorp be with you.

) Answer.
And with thy spirit.
9 And (all kneeling down) the Bishop shall add,
Let us pray.

%, g By,

4 %.3. Tx. similar.

¢ ‘“Ye ought hearti-
ly and meekly to
thank our Lord
thereof that is
Giver of all goods,
and to pray Him
with a fervent de-
sire that ye rmay
continue. and ine
crease ever more
and more in His
grace.” [Mi rovof
Our Lady, p. 68,
Blunt'sed.] Bishop
Cosin appears to
have taken the
words now in use
from this passage
in his copy, still

. preserved, of Our

Lady's Mirror,

torum : immitte in eos septiformem spiritum,
SancruMm ParAcLiTuM de coslis. - Amen,
Spiritum sapientiz et intellectus. Amen.
Spiritum scientie et pietatis. Amen.
Spiritum consilii et fortitudinis.»J«Amen.
Kt imple eos vel eas spiritu timoris DoMINLM«
Amen. -
Et consigna eos vel eas signo sancte crucis »f«
confirma eos vel eas chrismate salutis in vitam
propitiatus sternam. Amen.

4 Et tunc episcopus petat nomen, et ungat pollicem
chrismate : et faciat in fronte pueri crucem, dicens,

¢ OONSIGN O te V. signo crucis»«et confirmo
te chrismate salutis. In nomine PATRIS,
et FoJerts, et SPIRITUS SANCTL  Amen.

Pax tibi.

Oremus,

UR Faruir, Which art in heaven, Hallowed

be Thy Name. Thy kingdom come.

Thy will be done in earth, As it is in heaven.

Give us this day our daily bread. And forgive

us our trespasses, As we forgive them that tres-

pass against us. And lead us not into tempta-
tion ; But deliver us from evil. Amen.

9 And this Collect.

éLMIGHTY and everliving Gop, Who makest
us both to will and to do those things

& Daye's transl, of
Hermann's Con-
sult,, A.D. 1547,

The Collect.

¢ ALMIGHTY and merciful God, heavenly
Father, which onely workest in us to wil

«T am the Vine, ye are the branches.” They who abide in
the olive partake of the fatness of the olive. The anointing
of the Head flows down upon the members, ‘‘even to the
skirts of His clothing.” As the sevenfold Spirit rested upon
our Lord and Saviour (according to the prophecy of Isaiah),
after His Baptism in Jordan, so may those who have been
united to Him by Baptism hope for a participation in the

ifts of the same Spirit through that rite by which their

ptism is confirmed and their Christian nature matured.

The Puritans objected to this prayer, in 1661, in the fol-
lowing words : ‘ This supposeth that all the children who
are brought to be confirmed have the Spirit of Christ, and
the forgiveness of all their sins; whereas a great number of
children at that age, having committed many sins since their
baptism, do shew no evidence of serious repentance, or of any
special saving grace ; and therefore this confirmation (if ad-
ministered to such) would be a perilous and gross abuse.”!
This was a reverent objection, but shewed considerable ignor-
ance of the theological principles on which the Offices of the
Church are framed, as well as of the manner in which they
are intended to be administered. The reply of the Bishops
was short, but iointed, and consistent with the principles of
the Prayer Book: It supposeth, and that truly, that all
children were at their baptism regenerate by water and the
Holy Ghost, and had given unto them the forgiveness of all
their sins ; and it is charitably presumed that notwithstanding
the frailties and slips of their-childhood, they have not totally
lost what was in baptism conferred upon them ; and therefore
adds, ‘Strengthen them, we beseech Thee, O Lord, with the
Holy Ghost the Comforter, and_daily increase in them Thy
manifold gifts of grace,’ etc. None that lives in open sin
ought to be confirmed.”? A faithful certainty respecting
God’s justice, mercy, and grace, mingled with a loving habit

of charitable doubt respecting the sins of individual Christians,
pervades the whole of the Prayer Book.

§ The Act of Confirmation. :

The original form of this, in the Prayer Book of 1549, was '
as follows :—

¢ Miinister.® Sign them, O Lord, and mark them to be Thine
for ever by the virtue of Thy holy cross and passion. Con-
firm and strengthen them with the inward unction of Thy
Holy Ghost mercifully unto everlasting life. Amen. .

““Then the Bishop shall cross them in the forehead, and lay
his hand upon their head, saying,

«“N, I sign thee with the sign of the cross, and lay my
hand upon thee, in the Name of the Father, and of the Son,
and of the Holy Ghost. Amen. ’

© And thus shall he do to every child, one after another. And
when he hath laid his hand upon every child, then shall he say,

“The peace of the Lord abide with you.

¢ Answer. And with thy spirit.”

If the use of Unction was dropped in 1549, the consigna-
tion with the Cross was thus retained. In 1552 the Rubric
and words with which the latter was given were omitted, and
a precatory benediction founded on the preceding Collect was
atﬁ)pted as an accompaniment to the laying on of the Bishop’s

_hands. But it is probable that the sign of the Cross was still

used by our Bishops, for its use is defended as if it were
a well-known custom in a sermon by Edward Boughen,
chaplain to Howson, Bishop of Oxford. This sermon was
preached at the Bishop’s first visitation, on September 27,
1619, Confirmations at that time being part of the episcopal
visitation, Boughen’s words are as follows: ‘‘The cross,
therefore, upon t%lis or the like consideration, is enjoined to
be used in Confirmation in the Book of Common Prayer set

1 Carpw, Conf. p. 829, 2 Ibid. p. 385. -

8 See p. 181, note,
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that be good and acceptable unto Thy divine
Majesty ; We make our humble supplications
unto Thee for these Thy servants, upon whom
(after the example of Thy holy Apostles) we have
now laid our hands, to certify them (by this sign)
of Thy favour and gracious goodness towards
‘them, Let Thy fatherly hand, we beseech Thee,
ever be over them ; let Thy Hory SpIRIT ever be
with them ; and so lead them in the knowledge
and obedience of Thy Word, that in the end they
may obtain everlasting life, through our Lorp
Jesus Carist, Who with Thee and the HoLy
GHost liveth and reigneth, ever one Gop, world
without end. Amen. .

ALMIGHTY Lorp, and everlasting Gop,
vouchsafe, we beseech Thee, to direct,
sanctify, and govern both our hearts and bodies,
in the ways of Thy laws, and in the works of

Thy commandments; that, through Thy most .

mighty protection both here and ever, we may
be preserved in body and soul, through our Lorp
and SAvIOUR JESUS CHRIST. Amen.

9 Then the Bishop shall bless them, saying thus,

THE Blessing of Gop Almighty, the FATHER,
the Sox, and the Hory GmosT, be upon
you, and remain with you for ever. Amen.

e, 3. B

¢ % . T

and to performe the -thynges that please The,
and be good in dede, we besech The for these
children, whom Thou hast gyven to Thy church
. . . that when we shall now lay our handes
upon them in Thy name, and shall certifie them
by thys signe, that Thy Fatherly hande shall
Jever be stretched forth upon them, and that they
shall never wante Thy holy Spirite to keepe,
leade, and governe them in the way of healthe
and in a very christian life . . .

Oratio.

[“DEUS, Qui apostolis Tuis SaNcruM dedisti

SpIrITUM, Quique per eos eorum suc-
cessoribus caterisque fidelibus tradendum esse
voluisti : respice propitius ad nostree humani--
tatis famulatum: et prasta, ut horum corda
quorum frontes sacrosancto chrismate delinivimus,
et signo sancte crucis consignavimus, idem
SPIRITUS SANCTUS adveniens, templum glorie
sue dignanter inhabitando perficiat, Per Domi-
NUM, In unitate ejusdem.

*JTYCCE sic benedicetur omnis homo, qui timet

DomiNuM. Benedicat vos DoMINUS ex
Sion : ut videatis bona Hierusalem omnibus die-
bus vestris.

Benedicat vos Omnipotens DEUs : PArJerER, et
Fplwius, et SPrITUs »J« SaNcTUS, Amen.

forth and allowed in Edward VI.’s reign. And I find it not
at any time revoked : but it is left, as it seems, to the Bishop's
discretion to use or not to use the cross in confirmation.” No
doubt this represents the feeling of many who were occupied
at various times with the revision of the Prayer Book. It
might be desirable to omit the mention of many things for
the sake of relieving the consciences of persons to whom they
were a burden ; but such omission was not necessarily to bind
those in whose eyes the things omitted were precious to a
total disuse of primitive and holy ceremonies. Charity to-
wards those who disliked ceremonies was not intended to
exclude charity towards those who loved them; and the

§ The Collect and Benediction.

The Lord’s Prayer was first inserted in the Confirmation
Service in 1661, when the Dominus Vobiscum, which had been
removed from the Service altogether in 1552, was replaced in
its present position, instead of with the other versicles. The
Pax Tibi was also removed in 1552, but was not restored.
This *“Peace be with you” was (as in the modern Latin
Church) accompanied by a slight blow on the cheek, intended
to signify that the person confirmed was to be a faithful
soldier of Christ, and ready to suffer affronts for His sake.

The Collect which follows the Lord’s Prayer has some

Prayer Book thus represented in many places the
of ceremonial usage customary in the Church of England, but
left the maximum to be sought from tradition. As for the
sign of the Cross itself, the time seems to have passed away
when any justification of its use in Divine Service needs to be

iven to educated and religious persons. It may, however,
%e added, that neither the use of that ceremony, nor of the
words, whether in the old or the present Prayer %ook, is any
essential part of the acts of Confirmation. Whatever of a
sacramental nature is contained in the rite is contained in the
Divinely instituted ceremony of the laying on of hands ; the
contact of which with the head of the person to be confirmed
has been always esteemed (even in the form of consignation)
absolutely necessary to a true Confirmation. It was the
desire to restore this ceremony to its full importance, and to
enforce the proper use of it, which really led to the changes
made in the Bﬁce in 1552.1

1 It will be observed that it was the custom (accordin% to ancient prac-
tice) for the Bishop to confirm the children by name, until 1552. This cus-
tom gave rise to a power on the part of the Bishop to change the baptismal
name for another if he saw fit. ¢ Let priests take care that names which
carry & lascivious sound be not given to children at their baptism, especially
to those of the female sex : if they be altered, let them be by the bishops
at confirmation.” [JoHNSON’s Canons, ii. 277.] On this subject Lord Coke
says, ‘“‘If a man be baptized by the name of Thomas, and after, 4t his con-
firmation by the bishop, he is named John, his name of confirmation shall
stand good. And

| not comon ; and further, if the name be cl

this was the case of Sir Francis Gawdie, chief-justice of

the Court of Common Pleas, whose name by baptism was Thomas, and his
name of confirmation Francis: and that name of Francis, by the advice of
all the judges, he did bear, and afterwards used in all his purchases and
grants.” [Corx's Imstitutes, I. iii.] Lord Coke must have been well ac-
quainted with the practice of the Bishops in confirming, and his words
indicate either that [1] the rite of consignation was still retained by tradi-
tional usage, or that [2] Bishops named the persons confirmed by saying,
“This thy Child N.,” or “thy Servant N.”" Johnson, in speaking of the
practice (in a note to the above Canon), expressly says that the practice of
contirming by name was altered ‘‘upon the review of the Liturgy at King
Charles’ restoration,” but no Prayer Books are known which provide for
this except that of 1549.

Bishop Kennett has left on record in some MS. notes to the Prayer Book,
which are now in the British Museum, an account of a case in which a
Bishop changed the name of a child so lately as 1707. He states the fact
as follows: “‘ On Sunday, December 21, 1707, the Lord Bishop of Lincoln
confirmed a young lad in Henry VIL’s Chapel : who upon that ceremony
was to change his Christian name : and, accordingly, .the-sponsor who pre-
sented him delivered to the Bishop & certificate, which'his lordship signed,
to notify that he had confirmed such a person by such a name, and did
order the parish minister then present to register the person in the parish
book under that name. This was done by the opiuion under hand of Sir.
Edward Northey, and the like opinion of Lord Chief-Justice Holt, founded
on the authority of Sir Edward Coke, who says it was the common law of
England.” - The ancient canon law certainly only referred to such a change
when the baptismal name was one of an improper kind, yet this may only
represent a portion of the common law of the Church on the subject,

A little further light is thrown on the subject by a letter of Bishop
Scambler of Peterborough, written in 1567. ‘I may not change,” he
says, “‘usuall or comon names at the Confirmacion, but® onlie strange and
ged at Confirmacion, it taketh
cffect but from the Confirmacion.” [B. Mus. Lansd. M8. 50, fol. 127.]




The Drver of Tonfirmation,
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9 And there shall rione be admitted to the holy Com- | 4 “0r unto Matri. [, . . ?Statuimus quod nullus ad sacramentum corporis

mony” was origin.

munion,” until such time as he be confirmed, or be | 5™,
ready and desirous to be confirmed.

gf this
was that all
&Constit. iv,, Arc

on being married were expected to receive the Holy Communion.

added in the
MS,, but crossed
through with the
en, The reason
addition

et sanguinis Domini admittatur extra articulum
mortis, nisi fuerit confirmatus, vel nisi a recep.
tione confirmationis rationabiliter fuerit impe-
ditus. ' -

rSONS
Eg‘mhop Peckham, A.D, 1281,

likeness to that which occupied the same place in the ancient -
Office, but its words are taken in part from a long Collect-

which preceded the Act of Confirmation in Archbishop
Hermann's Cologne Book. The second Collect was inserted

in 1661, probably with the intention of placing at the end of |
the Service a prayer for the gemeral congregation, the pre- |

ceding one being for the newly confirmed, The latter part of
the ancient Benediction has been retained in-the El:)& lish
Office, but the fifth and sixth verses of the 128th Psalm which
receded it were not continued in use. The ancient bene-
ictions in this place were sometimes very long: and were,
in reality, a Psalm pronounced in a benedictory form.





