THE GOSPEL expresses in the
Eight Beatitudes the elements of
the saintly or Christ-like charac-
ter, and the blessing on each.
(a) In the first seven, the two

elements of truth (or righteous- -

ness) and love, which are (see
Eph. iv. 15) the image of Christ,
are represented—love in the first,
third. and fifth, the tempers of
humility, meekness. and mercy—
truth in the second, fourth, and
sixth, the tempers of mourning
(for sin), hunger and thirst after
righteousness, and purity of
heart; and both truth and love
meet in the work of the peace-
makers, who are the true chil-
dren of the God of Peace. ‘lhe
Eighth Beatitude— applied es-
pecially to the disciples—is that
pronounced on the willing suffer-
ing for and with Christ, sent to
us in different degrees, as the
condition of glory with Him here-
after. (b) The Blessings given
correspond in each case to the
temper blessed. The most re-
markable, perhaps, are the pro-

mise that the meek, that is, the
gentle and kindly, shall ‘‘inherit
the earth’’—enjoying the happi-
ness and sunshine of life; and
the promise that the pure in heart
shall have a foretaste of the bliss
of heaven, which is the true home
of purity, by ‘“‘seeing God *’ with
keen spiritual insight (comp. 1
John iii. 2, 8).

Tee ProPER LESSONS are
(Wisd. iii. 1-10) the beautiful
description of the souls of the
righteous in the hand of God, in
present peace and Prospect of
future glory; (Wisd. v. 1-17) the
picture of the trinmph of the
despised saint, and the utter
shame and failure of the wicked
in the day of judgment; (Heb.
xi. 88—xii. 7) the catalogue of the
trials and sufferings of the faith-
ful witnesses for God, whom we
follow, looking to their Lord and
ours; and (Rev. xix. 1-17) the
vision of the triumph of the King
of kings and His Saints over all
the powers of evil.

INTRODUCTION TO THE
HOLY COMMUNION SERVICE.

Tae Lirurey.—This Service is the first, as it is the most sacred,
of all Christian Services. To it, indeed, is especially appropriated
the name LITURGY, which properly signifies any service whatever
done in the name of the whole community, and which in Seriptural
and early Christian usage is applied generally to all service of
common worship to God (see Dan. vii. 10; Luke i. 23; Acts xiii. 2;
Heb._ viii. 1, 2, 6). This appropriation appears to signify not only
that it is par excellence the Service—the most sacred and most dis-
tinctively Christian Service—of the Church, but that in it the

ublic worship of Christians first took a fixed and traditional form.

aturally this was so: for it was the one Rite ordained by Our Lord
Himself *“in remembrance’ of Him ; and the earliest name, desig-
nating the Service or the Consecrated Elements, the HoLy EUcHAR-
1s7—** the gacrifice of praise and thanksgiving *’—is directly derived
from the Greek word (eucharistesas) *“‘having given thanks,” used
in gge records of Our Lord’s Institution in Luke xxii. 19; 1 Cor.
xi. 28.

First Notices oF LiTurcicAL SErvIicE.~How soon this Service
assumed a set form, whether preserved by oral tradition or in
writing, is uncertain. The formation of the Christian Liturgy, as
of the Christian Creed, was evidently a natural and gradual growth.
It has been pointed out that *‘ the teaching of the Apostles and the
Cox_nmuplon, and the breaking of the bread and the prayers,’” de-
scribed in Acts ii. 42, as the characteristic elements of the life of the
Church after Pentecost, are exactly those which are expressed in
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the earliest Christian Liturgies. It has been generally thought that
there are traces of Liturgical forms in the New Testament itself (as,
for example, in the quotations in 1 Cor. ii. 9 and Eph. v. 14, in the
embryo Creed of 1 Tim. iii. 16, and in the many ‘‘faithful sayings "
of the Pastoral Epistles); and, although it is utterly improbable
that in the Apostolic age anything like the elaborate Liturgies of
later days existed, it is likely enongh that round the elements ne-

“cessarily invariable—the Lord’s Prayer and the Words of Institution

—some rudimentary form of Service had even then grown up. Such
growth is indeed plainly traceable. In the remarkable utterance of
%rayer found in the First Epistle of St. Clement (chaps. lix.—Ixi.),

ishop Lightfoot sees traces of a %radua.l development of Liturgical
form. In ‘‘the Teaching of the Twelve Apostles’” (at the close of
the first century) directions are given (chaps. viii., ix.) as to the
forms of Eucharistic thanksgiving, at the breaking of the Bread
and drinking of the Cup, and after reception of both, while ‘‘the
Prophets’’ are to be left free in these matters. In Pliny’s letter to
Trajan (A.p. 110) we hear of the Christians as *“binding themselves
to Christ by a Sacramentum,” and *‘singing a hymn to Him as God.”
Finally, in the famous descriptions of the Christian worship, given
twice over by Justin Martyr in his first Apology (A.p. 139), first as
following the celebration of Baptism, and then as forming a part
of the Service of every Sunday, the process of development is almost
complete. Taking the two accounts together, we find from him
that, as soon as the worshippers are assembled, (a) “ The memoirs
written by the Apostles or the writings of the Prophets are read, as
far as time allows. Then .. .. the president over the brethren
delivers an admonition and exhortation to the imitation of the good
things there set forth. () After this we all stand up in common,
and utter prayers. (¢) After the prayers we greet one another with
the kiss of peace. (d) Next, when we have ceased our prayer, bread
is brought to the president, together with wine and water, and (e) he
sends up prayers and thanksgivings 8o far as he is able’’—or (as in
the other account) * sends up praise and glory to the Father of All
through the Name of the Son and of the Holy Spirit, and utters at
length thanksgiving for our having been thought worthy of these
blessings,’”’—* and all the people respond ‘ Amen’’’; () then the
distribution and reception of the bread and wine and water, thus
blessed, take place, and they are sent by the deacons to those who
are not present. (g) And “ those who have means and goodwill give
according as each chooses, and that which is given is laid up in the
hands of the president *’ for various works of charity. ‘‘ This food””
(he continues) ‘“is called among us Eucharist . . . for we do not
receive it as common bread or common drink; but, as Jesus Christ
our Saviour, having become incarnate by the Word of God, took
flesh and blood for our salvation, so we have been taught that this
food, consecrated by prayer in the word handed down from Him, is
the flesh and blood of the Incarnate Jesus.” Then, from the
** Memoirs of the Apostles, called Gospels,” he gives an account of
the Institution.

In the latter of these passages we find the ancient name EuCHAR-
1sT, and a simple but unmistakeable statement of the early Euchar-
istic doctrine. In the former we trace the following elements of
the Service: (a) Reading of Holy Scripture and Sermon thereon:
() Common prayer by the whole congregation; (¢) the Kiss of
Peace; (d) the Presentation of the Elements; (e¢) Prayer and Eu-
charistic thanksgiving by the officiating Minister. consecrating the
Elements, the bread and the mixed cup; (f) Distribution, reception,
and reservation for the absent; (¢) Almsgiving for the poor. How
far the prayers of the congregation or the minister were fixed or
variable is uncertain; but the whole tenour of Justin’s description,
especially in section (e), seems clearly to imply that a measure -of
variation still existed, while it is probable that some parts were in-
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variable. Gradually, however, the principle of a fixed Service pre-
vailed, embodying itself in many Liturgies, varying in detail, but
gh%wing general unity of substance, and strong resemblances even
in form.

THE ANCIENT LiTuRGIES.—For it is found thatin the large number
of Ancient Liturgies existing, amidst great variety of detail, yet as
regards the central portion (or ‘“Canon’’) of the Service, there is,
this remarkable agreement in substance and often in language, and
that the elements noticed in the account of Justin Martyr are in-
variably found. The Liturgies may be divided into five (or six)
classes (see Hammond’s and Brightman’'s Liturgies Eastern and
Western), all dating from early days, although having been, in
different degrees, modified and added to in course of time.

(a) The Liturgies of the West Syrian family, of which the Liturgy
of St. James and “ the Clementine Liturgy’’ are early types, and
with which are connected (&) the Liturgies of St. Basil and
%‘;t Chrysostom (now used in the Greek Church) and the Armenian

urgy.

(¢) The Liturgies of Alexandria and Egypt generally, of which
the Greek * Liturgy of St. Mark”’ is the best representative.

(d) The Liturgies of East Syria or Persia, commonly called the
Nestorian Liturgies, used in the Assyrian or Chaldeean Churches.

(e) The Liturgies of Spain and Gaul (‘ Mozarabic and Gallican”’),
supposed to be connected with the Liturgy used at Ephesus, com-
monly called ‘‘ the Liturgy of St. John,” and certainly occupying
an intermediate position between the Eastern and other Western
types.

f) The Liturgy of Rome (or of St. Peter), and those varying
from it, but of the same stock, as the Ambrosian Liturgy of Milan,
and probably the Anglican Uses (of which the Sarum is the best
ftype_;, although these are by some connected with the Gallican
amily.

These are in their present forms Services of great elaborateness
and beauty, full of variations, which shew independence of develop-
ment. There is a marked distinction in many points, between the
Eastern Uses (a), (d), (¢), (d), and the Western Uses (¢), (). But,
underlying all this variety, there is so remarkable a substantial
wnity, that a normal structure in all can be plainly traced.

Thus, in the Preparatory part of the Service, at the whole or part
of which Catechumens and Penitents, not admitted to Communion,
-were present, there are invariably—(1) Prayers of Preparation;
(2) Lections from Holy Scripture (the Epistle and Gospel);
(3) Prayers for the Catechumens and dismissal of them: (4) Offer-
tory with oblation of the unconsecrated Elements; (5) the Kiss of
Peace; (6) the Creed.

Again, in the Service Proper, or ‘‘ Canon,” we find —(1) the Eu-
charistic Thanksgiving in the Sursum Corda (** Lift up your hearts’’),
the Preface, and the Ter-Sanctus (‘‘ Holy, Holy, Holy, Lord God of
Hosts ') ; (2) Commemoration of the work of fRedemption and In-
gtitution; (8) Second oblation of the Elements, and (except in the
Roman Uses) Invocation of the Holy Spirit; (4) Prayer for the
whole Church living and dead; (5) the Lord’s Prayer; (6) Prayer
of Access; (7) Reception; (8) Post-Communion of Thanksgiving.

It will be noticed that in these elements, common to all or almost
all, there is a close correspondence with the very early account given
by Justin Martyr. The conclusion is irresistible, that these Litur-
gies are developments, more or less independent, from a common
original, belonging to Apostolic or sub-Apostolic times; which may,
according to some well-known declarations and perhaps to intrinsic
probability, have been preserved at first. by oral tradition, but which
gradnally passed, as the Services became more elaborate, into writ-
ten forms of great fulness and beanty.
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Tae LiTuray oF 1549.—The Liturgy used in England up to the
16th century was, of course, of the Western type. But, as we have
already seen (see Introduction), while_ it pro ably followed in the
main the old Roman Use, that Use had been modified from the be-
ginning, by the influence of the Services which -St. Augu‘gtme foung’
already existing, in what may be called i@nemlly a * Gallican
direction. Hence, in its various Uses, of which the Use of Sarum
wad the chief, it differed in many points from the Use afterwards
established at Rome, and some of these are distinetly traceable in
our English Prayer Book.

For, in feeling their way towards a Vernacular Office of Holy
Communion, our Reformers first (in 1548) drew up an English Ser-
vice, supplementary to the Latin Mass, for the use of the .peo_ple,
containing what are now our Third Exhortation, the Invitation,
Confession, Absolution, Comfortabie Words, Prayer of Access, the
Words of Administration, and the Blessing. Much of this was ori-
ginal, and much was borrowed from Hermann’s Consultatio. When
it was resolved to proceed further, and frame a complete English
Communion Office, this was done, as usual, by reformation and
translation of the ancient Service, rather than by the introduction
of new forms. The Sarum Missal accordingly formed the main
basis; but in working out the new Service, it seems clear that the
compilers consulted also Eastern Liturgical Uses (perhaps both
directly and through some forms of the Gallican Liturgy), and thus
restored some ancient and almost universal elements, which had
fallen out of the prevailing Western Uses, in England as elsewhere,
under the influence of Rome. They then directed their efforts, as
usual, to purification of the Service from all corrupt excrescences,
and to such simplification of it, both in word and in ritual, as might
bring it within the reach of the people. While, however, they car-
ried out these objects resolutely, and introduced many variations of
order and substance, they nevertheless preserved the ancient struc-
ture, and the chief elements common to the ancient Liturgies.

This will be clear from a brief analysis of the Service, which dif-
fered more than any other part of the Prayer-Book from our present
form.

(A) AXTE-COMMUNION SERVICE. )

(@) The Lord’s Prayer and Collect for Purification of heart.

(b) The Kyrie Eleeson and Gloria in Excelsis.

(¢) The Prayer for the Sovereign, and the Collect of the Day.

(d) The Epistle and Gospel. _

(e) The Creed. . .

(f) The Sermon, and (occasionally) one of two Exhortations to
Communion. .

(g) The Offertory, and dismissal from the Quire of non-Com-
municants.

(B) THE COMMUNION SERVICE PROPER.

{a) First Oblation of the Elements.

(b) Sursum Corda, Preface, and Sanctus.

(e) Prayer for the whole Church. : .

(@) Consecration Prayer, including the Invocation of the Holy
8pirit, the Words of Institution, and the Second Oblation,
“celebrating and making the memorial which Thy Son
hath willed us to make.” .

(¢) The Lord’s Prayer, the Pax Vobiscum, and Exhortation to
“ keep the Feast.” .

(f) The Invitation, Confession, Absolution, and Comfortable
Words (Preparation of the Qommunicants).

(g) Prayer of Humble Access. .

(2) Reception, with the singing of the Agnus Dei.

(i) Post-Communion Anthem and Thanksgiving.

(k) Blessing. -
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f the
1552.—Such was the first Communion Office o :
Rgggggscg‘urch of England. V?tgx it 1(3“1: !ililxhlv;:'» ;efg;;ré{a;s ‘:;'ledt :1:
i , generally contented. But , PAT!
}grgg‘:lldinsffggcei, acting upon the King's Councﬂ% 1mpoxf-t:§g
changes were made both in the Order and in the Subﬁ ance gf the
Service. Now in the Act of Uniformity, enforcing the use the
revised Form, the Ptx;iaye: Bg};)k €Vf 13490;&'8(.;soge?1§1 gh:s{) ri?n itia
odly Order, agreeable to the Wor o e b the ro.
hurch,” and the object of Revision declared to g] -
v stration of the same,
moval of * doubts as to the fashion ’a,.nd ;mmI‘_aI n of the esme, |
and the ‘‘ explaining and perfecting >’ of it. ] _encg g aynd ention to
alter it in fundamental principle was disclaimed;
inati i tion was made. But the
examination will shew that no such altera A e
more considerable than in any other par o. y
%E)aglltg-est}:gr%ended, perhaps designedly, to lessen the_alosgl reseme-
blancé to ancient forma preserved in 1549 ; and were evidently mad
with & view to satisfy the more extreme Reformers.

The chief of these changes were the following :— )

(@) Changes in the order of the Service; connecting the; Cl;u;gh
Militant Prayer with the Offertory, and making it a part g’t A e
Ante-Communion Service; placing ghe sef.tllc.)x.x, v:llllécgesgiré:: 183 ::
the preparation of the Communicants, ealtl' ie; tl.lé Thanksgiviﬁ 0 a8
to fit them to take their part in the Euc 1;arxs }f c The
i fer ; g to the Post-
in response to the Consecration Pray e(li ,thrag?o rring to the Post:
Communion the Prayer of Oblation and the Glor n Exceluis. Al

d special purpose and significance, for the {
:ylfisc%ci}t}.?::: éxlul)l aéoulla)t thoxfght worth while to vary from the ancient

order. ) ]
] imi to the
in the Great Prayer of Intercession, limiting it
“((}Igugg}(f%?ﬁt&nt on Ea.rth.l" a.x(xld onﬁgtuég i:]ttsofleetg]::;; :éxea%xgn&se-
it ] 2 A )
giving for God’s grace dec a.ire me ;; Saints departed, and the
D e Bttt Doy I'11‘1‘1)5”;"%'mit;M,iou’was.a def)arture from
right hand ot the G Doy lsbl in obedience to a desire to
universal primitive practice, pro})a lyf 1Sn i il g
discourage the excessive veneration of Sain 4 rown up
of the Church, and the various_corrupti

g%gﬁn%r::%%zﬁce, which had attached themselves, as it then
geemed indissolubly, to prayers for the Baints t.iepa}rte(:. the direct

in the Consecration Prayer, substituting for the dir
In(‘?gcgt};li(:)’;xgetgn(}od, “wit}; tI;Iis dHolg Splllxgtt f&dtlz;ﬁ%agobglﬁt gxllg
sanctify these creatures of bread and wi ey e Gato us

of His most dearly beloved Son Jesus ,
ggg Eﬁg% sé%ge?}m(l)gﬁ)rds, ““ Grant that we, receiving these Thy creag
tures of bread and wine . . . . may be partakers of I(I)l}glntlps
blessed Body and Blood”’; a.nd“(ém%tlnghglégsggn;c;?ﬁgugfelevaaéi:)ch
(which in the earlier form was “{to be rle e e o
or shewing the Sacrament to the peop 1(13 e 2 pvhich de-
clared that ‘“ we do celebrate and make here befor y Divine Ma-

j i he memorial which Thy Son ha
jesty with these Thy holy gifts t ) L which Ay SO
i ke.””  The direct Invocation, thus , 1
:&%}set%.r‘llgigﬁﬁ: all Eastern Liturgies, there, however, always follow

i ion; Oblation is found in all ancient .
I e o wdt:g:gggrgﬁl less guarded terms than those of

i i Aly in s . ¢
(I;‘;tl;_uﬁ'gsxs Ef’;sy‘:aar ]gook. . In both %hazxg::r :;g trﬁf: & %&;iilx;g ‘fgsg:xtlt?‘g
at any sacrifice of serious prevalen errot _amenb" .
tion, which overthroweth the nature of a Sacr. yrt. xXviil)

’ “gacrifice of Masses, in which it was commonly | th
1?1!113 Ii;?i%st ?ﬁg offer Christ fp)r the quick and dead to have remission
of pain or guilt "’ (Art. xxxi.). ) ) .

(fl) Change in the words of Administration, omlt‘;ting th'e benedic-
tion handed down from old times, ".The“Bod,v (or ‘Blood’) ‘q .'ni(').
life,” and substituting the exhortation, Take and eat (or ‘dri

o e

+ . . thanksgiving *’—the effect being to omit reference to the abso-
lute grace of the Sacrament and to lay stress simply on the nee¢ of
preparation to receive it.

(e) Insertion (apparently by sole authority of the Crown) of the
well-known ‘‘ Declaration on Kneeling,” disclaiming in the strongest
terms all Adoration of the Elements, or of any “real and essential
Presence therein of Christ’s natural Flesh and Blood "—aimed dis-
tinetly at the Doctrine of Transubstantiation, and the practical in-
ference of adoration closely connected with it

This Service, thus changed, came but little into use, for in 1558 the

reaction under Queen Mary swept allaway. But it had a permanent
effect on the subsequent history of the Prayer Book.

OUR PRESENT SERVICE.—The object and the result of these changes
are clear enough. One great desire of the Reformation was to turn
the Mass into a Communion,’” to point out (see Arts. XXxv., xxviii.)
that the Holy Sacrament was not ordained to be * gazed upon, car-
ried about,’”” “lifted up or worshipped,” but to be “rightly used’’
and *‘worthily received ” “in a heavenly and spiritual manner by
Faith.” Accordingly, while the strongest expressions were used as
to the mysterious reality of the Sacrament, as that in which * the
Body and Blood of Christ are verily and indeed taken and received
by the faithful,”” there was great stress laid on the need of spiritual
preparation of the soul, and great care taken to make the laity g:r-
takers in the whole Service, instead of spectators, assisting at a Ser-
vice, which in its entirety belonged to the Priest. Another desire,
at least as strong, was to root out all vestiges of that corruption, by
which the primitive conception of the Service as a *¢ Memorial,” not
only to ourselves and before man, but before God, commemorating
and pleading the One All.perfect Sacrifice on Calvary, and so repre-
senting on earth the Divine intercession of Our Great High Priest
in Heaven—always marked in ancient times by the universal appli-
cation to the rite of the names * Offering ” and * Sacrifice *’—had
been so perverted as to obscure the sole and all-sufficient Propitia-
tion made once for all. On these two principles the Reformation in
England mainly turned ; and the changes made in our Communion
Service were obviously intended to stamp both unmistakeably on
the Worship and Faith of the Church.

Subsequent modifications, while introducing improvements in
detail, have left the main changes of 1552 untouched. In 1539 it
was said that KElizabeth desired to return to the basis of 1549 ; but
it was found impossible to do so. Accordingly all that was done
was to combine the old and new forms of Administration, and to
expunge the “ Declaration on Kneeling.”” In the Scotch Liturgy of
1637, drawn up under Laud’s direction and sanction, there was in
the Consecration Pralsl'er & return substantially to the form of 1549.
But in 1662, although the High Church School was then in the
ascendant, no attempt was made in this direction. All that was
done was to add to the Church Militant Prayer the present conclud-
Ing sentence commemorating the faithful departed, to reintroduce
the Declaration on Kneeling with significant chan e, and to give

certain ritual directions for reverent treatment of the consecrated
Elements.

The Communion Office, therefore, as it stands now—although
perhaps even more distinctly as it originally stood—is the most
striking specimen of the general principle of the Prayer Book—
preserving, as far as possible, the old substance and form handed
down from primitive antiquity, but boldly dealing with it, whenever
such dealing seemed necessary, =0 as to remove errors and corrup-
tions, which had gathered round and perverted the ancient truth,
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THE ORDER OF THE
ADMINISTRATION OF THE LORD’S SUPPER,

OR
HOLY COMMUNION.

Tae TiTLE.—The two names, by which the second great ‘“ Sacra-
ment of the Gospel ” is designated in the Prayer Book, are—

(@) THE LomD’s SUPPER, as here, in the Catechism, and in
Art. xxviii. This name is no doubt taken from 1 Cor. xi. 20;
where, however, from the context it seems doubtful whether the
reference does not at least include the Agape or Love-feast, then
following the Sacrament itself. But in itself this name, like the
frequent Scriptural appellation, the ‘ breaking of the bread”
(Luke xxiv. 85; Acts ii. 42, 46; xx. 7, 11), carries us back at once to
the Institution of the Sacrament, as being, like the old Passover, a
feast on the sacrifice of * Christ our Passover’’ already offered for
us, given us at the ‘‘ Table of the Lord” (1 Cor. x. 21), and made
“in remembrance of Him.” It was specially emphasized at the
time of the Reformation, in order to impress upon the people (see
Art. xxvii.) that “ the Sacrament was ordained of Christ, not to be
gazed upon or to be carried about, but that we should reverently
use it,”’ by receiving it through faith, “ turning”’ (as has been said)
‘I‘Iighe solitary Mass into a Communion,” at which all are one in

im.

(6) TERE HoLy CoMMUNION, which, a8 being fuller and deeper in
meaning, has now generally superseded the other. For it is taken
from 1 Cor. x. 16, which may be re%a.rded as an authoritative Apos-
tolic explanation of the Words of Institution; and it brings out the
true Sacramental efficacy of this Holy Ordinance, as the Divinely-
appointed means of a Spiritnal Communion with God in Christ, so
that by it “we dwell in Him and He in us; we are one with Him
and He with us.” :

The most ancient name, the HoLy EvcHARIST, is not found ex-
pressly in the Prayer Book; but is represented in paraphrase by the
“gacrifice of praise and thanksgiving ” in the Prayer of Oblation.

In the Prayer Book of 1549 the title Mass was still used as an
alternative title. It had been for more than 1,000 years the ordinary
title in the Western Church; but it has no doetrinal meaning, being

(according to the best authorities) derived simply from the *Itg,”

missa est” of the dismissal of those not admissible to the Com-
munion ; whence the Ante-Communion Service came to be called
Missa Catechumenorum, and the Communion Service itself Misza
Fidelium. It was dropped in 1552, and has never since had any
authoritative use in the Church of England.

Tue Rusnics preceding the Service first require previous notice
of at least one day to be given by intending Communicants to the
Priest, evidently with a view to the exclusion of the unfit. But
they go on to define the only cases in which the Parish Priest hasa
right to repel from the Holy Communion, viz., the cases of notorious
and scandalous sin, and of ‘“malice and hatred” against our neigh-
bours. Even in these eases notice is at once to be given to the
Ordinary, with a view to judicial investigation and action, *‘ accord-
ing to the Canon,” that is, the Ecclesiastical Law. (The 26th and
97th Canons of 1603 direct that notorious ‘‘ defamers of the Prayer
Book, and of the Royal Supremacy, and churehwardens neglecting
the duty of presentment of offenders,” should also be repelled. It
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THE ORDER OF THE
ADMINISTRATION OF THE LORD’S SUPPER,

OR

HOLY COMMUNION.

€ Q0 many as ntend 1o be partakers of the holy Communion shall signi
thewr names to the Curate, at least sonie time ghe day defore. oSy

q Andyf an;;l of those be an open and notorious evil liver, or Aave done any
; !

wrong to
thereby

s netghbours by word or deed, so
offended ; the Curate, having knowledge thereof, shall call him and

that the Congregation be

advertise hum, that tn any wise he presume not to come to the Lord's Table,

until he have openly declared himself to have_ truly repented and anended

his former naughty life, that the Conircyalion may therchy be satisfied,
e h

which Lefore were offended; and that
whom he hath done wrong; or at least declare himse

ave recompensed the f)artics, to

to be in full purpose

30 to do, as soon as he convenicntly may.
9 The same order shall the Curate use with those betwirt whom Ae perceiveth

malice and

hatred to reign; not suffering them to be partakers of the

Lord's Table, until ke know them to be reconciled. And 1f one of the parties
0 at variance be content to forgive fom the bottom of has heart all that the
other hath trespassed against him, and to make amends for that he himself
hath offended, and the other party will not be persuaded to a godl/ unity,

but remawn still 1n his frowardness and malice: the Minister int

}/
iat case

ought to admit thepenitent person to the holy Communion, and not him that
18 obstinate. Provided that every M inister 30 repelling any, as Vs specified
in this, or the next precedent Paragraph of this Rubrick, shail be ob,g" d to
pve an account of the same to the Ordinary within fourteen days q?lccr at
the farthest. .And the Ordinary shall proceed against the offending person

according to the Canon.

€ The Table at the Communion-time having a fair white linen cloth upon it,

shall stand in the Body of the Church, or in the Ch
and Evening Prayer are appointed to be said. And the

ancel, where Morning
est standing at

the north side of the Table shall say the Lord's Prayer, with the Collect

Jollowing, the people kneeling.

UR Father, which art in hea-
ven, Hallowed be thy Name.
Thy kingdom come. Thy will be
done, iu earth as it is in heaven.
Give us this day our dally bread.
And forgive us our trespasscs, As
we forgive them that trespass
agalnst us. And lead us not into
temptation ; But deliver us from
evil, Amen.
The Collect.
ILMIGHTY God, unto whom
all hearts be open, all desires
known, and from whom no sccrets
are hid ; Cleansc the thoughts of
our hearts hy the inspiration of
thy Holy Spirit, that we may per-
fectly love thoc, and worthily mag-
nify thy holy Name ; through
Christ our Lord, dmen,

9 Then shall the Priest, turning to the
ggbzyle. rehearse distinctly all the
N COMMANDMENTS ; and

the pegple still kneeling shall, after
every Commandment; ask God nercy
Sfor their transgression thereof for
the time past, and grace to keep the
same for the time to come, as follow-

eth.
Minister.
OD spake these words, and
sald; I am the Lord thy
God: Thou shalt have none other
gods but me.

People. Lord, have mercy upon
us, and incline our hearts to kecp
this law,

Minister. Thou shalt not make
to thyseclf any graven image, nor
the likeness of any thing that is in
heaven above, or in the earth be-
neath, or in the water under the
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r. doubtful whether these Canons, having the authorit
f)sl;};'ogfe ‘;?10’ clergy in Convocation, can bar any rights of the laity.
Except so far as these Rubrics give discretionary authority, the
Minister, a8 in the case of Absolution, is gimply & minister, and
cannot rightly impose any other conditions for reception of the
Sacrament, or refuse it to any who has presumably the requisite
qualification. The inner gpiritual fitness can be absolutely judged
of by God alone. .

These provisions for discipline have now fallen generally into
practical disuse. . .
osiTioN oF THE HoLY TABLE AND THE MINISTER.—1here
hazls‘nb%elr’x much difficulty, (a) as to the position of the Holy Table;
(b) as to the position of the Priest in his ministration. .
(a) In 1549 the Priest was directed * to stand before the Altar,
evidently supposed to be in the usual place at the East end of the
Church. In 1550, first on exhortation by Bishop Ridley, and after-
wards by order of the Council, “ altars were taken downé and in-
stead of them tables set up in some convenient part of the Church.
The present Rubric was accordingly inserted in 1552, and as it then
ran, ** The Table, having at the Communion time a fair white linen
cloth upon it, shall stand,” &c., it was apparently d,e’zm ed that the
position “in the Body of the Church or Chancel” s ould be per-
manent. In 1559, however, after the restoration of altars‘ }mder
Queen Mary, the Injunction of Elizabeth, first saying that * there
gseemeth no matter of great moment whether the altar be removed
or not, saving for uniformity,’’ goes on to lay down expressly that
‘“the Holy Table be set in the place where the Altar stood . . .
saving when the Communion of the Sacrament is to be dls_trll?uted,
at which time the same shall be so placed in good sort“mthm the
Chancel ” as to be convenient for reception, and then “be placed
where it stood before.”” This appears to have been commonly done
—the Holy Table, when brought down, being placed lengthwise—
until the reign of Charles I., when, after much variety of practice
and vehement controversy, the custom of bringing down the Holy
Table at the time of Communion, and placing it lengthwise in the
Church, was generally disused, chiefly under, thg influence of Laud,
and it remained at all times placed ** Altar-wise” at the East end of
the Church. Accordingly, in the Scotch Prayer Book of 1637, the
Rubric was altered, so as to direct that the Holy Table should stand
*at the uppermost part of the Church or Chancel. In 1662 Bishop
Cosin naturally proposed a corresponding alteration in the revised
Prayer Book, to accord with what was then becoming, as it has
since become more absolutely, the actual practice. But the pro-
osal was set aside, and the old Rubric, although practlcally obso-
ete, has ever since been allowed to stand. ) ) S
(b) Closely connected with this direction is the direction as to'the
position of the Priest. In the old Sarum _Mlssa} a part of the Ser-
vice was to be said in dextro cornu altaris (which then meant the
right-hand side looking towards it, or the South end of the West
side) and the rest ‘“ in the midst.”” In the Prayer Book of 1549, ’t.he
direction was *‘to stand humbly afore the midst of the altar,” of
course with his back to the people, except when he was directed
to turn to them. In 1552 the present Rubric was m_troduced,
with obvious reference to the contemporaneous direction as to
the position of the Holy Table lengthways in tl%‘e Chancel or
Body of the Church; whence the use of the word _North side
and not “North end.” The effect was that the Priest was still
directed to occupy the same position relatively to the Table, al-
though the Table itself had its position chan ,ed. Then, however,
came the replacing of the Table “ Altar-wise, and this raised the
question how, under these new conditions, the Rubric shguld be
obeyed. It is curioue that the Puritan. party, disliking the * Altar-
wise” position of the Holy Table, contended that such obedience
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had been rendered impossible ; for that ‘‘ North side ' did not mean
‘“ North end” ; while Andrewes and Laud and most of their school
adopted the North-end position as obeyinq the Rubric, and the
Scotch Prayer Book of 1637 actually had “North side or end.”
(Similarly in 1662 we find corrections into ‘‘ North part’’ and *‘ North
end ” proposed, although struck out again.) At the Savoy Confer-
ence, the Bishops, in reference to the position of the Minister, had
contended that “ when he speaks for the people to God it is fit that
he should not turn to them, but that they should all turn another
way, as the ancient Church ever did.”” This certainly must be held
to point to the ‘‘ Eastward position,” and instances have been found
of its adoption accordingly in the 17th century. But the general
practice, becoming subsequently all but universal, settled the ques-
tion in favour of standing at the North end lookini1 South, till of
late years the other position, commonly called the ‘ Eastward
position,” has been frequently revived. The question has been
further complicated by the Rubric hefore the Consecration Prayer,
inserted in 1662, directing that ‘‘when the Priest, standing before
the Holy Table, hath so ordered the Bread and Wine that he may
with the more readiness and decency break the Bread before the
People, and take the Cup into his hands, he shall say the Prayer of
Consecration.” In this Rubric the words *‘ before the Table” may
reasonably be thought to direct ‘‘ the Eastward position ’; and yet
that position makes it difficult to obey the subsequent direction to
break the Bread ‘‘ before the people ”’—which words, although they
may be held simply to forbid a custom, objected to by the Puritan
garty, of breaking or cutting up the bread before the Service, yet
oth in their own meaning and as illustrated by the history and
ideas of the Reformation, most probably mean ‘ in the sight of the
people.”” In the old position (still theoretically allowed in 1662) the
two directions were perfectly compatible. Here also, in fact, the
almost universal practice was to ‘' stand before the Table” to order
the Elements, and then to return to the North end, so as to break
‘‘the Bread before the people.” But this has been of late years
frequently put aside, and the Eastward position preserved through-
out. The question, as a legal question, is difficult of solution, be-
cause of the change of the position of the Holy Table ; but. in itself,
if it could be dissociated from other controversies, it would be of
little intrinsic importance or significance. For, as the Holy Com-
munion must be on any supposition regarded as our highest act of
worship, the Eastward position has, in the offering of the Consecra-
tion Prayer, that appropriateness, as placing the Priest at the head
of the people, which was urged by the Bishops in 1662. By the
Lambeth Judgment of 1890 (as also by the Supreme Court) it has
accordingly been pronounced to be lawful; while it has been au-
thoritatively declared, that it is not to be taken as symbolizing any
special form of the doctrine of the Holy Communion, and that the
Law of the Church requires that the ritual acts should be visible to
the Congregation—in accordance with the whole idea of our Service,
and with the practice of Our Lord Himself at the Institution. How
this is to be done, when the Eastward position is taken, the Judg-
ment does not direct.

Divisions or THE SERVICE.—The Service is divided into three
parts :—{@) THE ANTE-CoMMUNION, t0 the end of the Church
Militant Prayer; () THE CoMMUNION SERVICE PROPER, to the end
of the Administration; (¢) TaE PosT-COMMUNION.

(A) Trr ANTE-COMMUNION SERVICE.

This Service is apparently intended to embody the threefold pre-
paration (as required in the Catechism) of Repentance, Faith, and
Love—of REPENTANCE, by the recitation of the Ten Command-
ments, with the repeated responses of prayer for forgiveness and
grace to amend; of Fairm, by the Special Lections from God’s
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Word (the Epistle and Gospel), and our answer to them in the
Creed; of Love, by the charitable contribution at the Offertory,
and the Prayer for the whole Church ‘* Militant here on Earth.”

Tre Lorp’s PRAYER, as al-
ways, opens the Service; but it
and the Collect following were
originally used in the private
preparation of the Priest. Of
this there is still a trace in the
almost universal practice of its
recital by the Priest alone, con-
tradicting (strictly speaking) the
express direction of the Rubric
before the Lord’s Prayer in the
Morning Service.

Tae CoLLECT (taken with vari-
ations from the Sarum Missal)
is a Collect of preparation, cor-
responding to the ¢ O Lord, open
Thou our lips,”’ &c., of the Morn-
ing Service. For, addressing
God as the searcher of hearts,
it prays for purification of our
hearts by His grace, that we may
“perfectly love Him ’’'—the fear
arising from conscious pollution
being .cast out (1 John iv. 18)—
and accordingly ¢ worthily mag-
nify His Holy Name” in our
* Sacrifice of Praise and Thanks-
giving.”

The recital of the Tex Com-
MANDMENTS, ordered in 1552 (and

erhaps suggested by a foreign

eformed Service), is peculiar to
our English Communion Service.
It was, no doubt, intended to
secure the regular instruction of
the f)eople in the Moral Law—
partly on account of the mutila-
tion of the Commandments com-
mon then, and still not unfre-
quent in Romish mannuals, but
gtill more on account of the
growth, in those troubled times,
of Antinomianism, despising
moral duties under cover of trust
in free salvation through faith
(see Rom. iii. 7, 8; vi. 1, 2, 14).
There was obviously a similar
idea in the direction in Canon
1xxxii. of 1604 for the ‘‘setting
up of the Ten Commandments
at the East end of the Church or
Chancel, where the people may
best see and read the same.”
In the present. Scotch Commu-
nion Office the declaration of
Our Lord as to the ‘““two great
Commandments,”” which are the
substance of the lLaw (Matt.
xxii. 34-40) is allowed to be read
as a substitute for the Decalogue
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itgelf. In the Office of the Ameri-
can Prayer Book (mainly derived
from the Scotch Office) this de-
claration may either be added to
the Decalogue, as an indication
of the sense in which Christians
are to interpret the Command-
ments, or substituted forit. For
the sense in which the Ten Com-
mandments are to be understood
by Christians, see CATECHISM,

THE RESPONSES express the
twofold prayer of true penitence
—for forgiveness of the past, and
for grace of amendment in the
future. The last clearly alludes
to the celebrated promise of Jer.
xxxi. 31 {(quoted in Heb. viii.
8-12; x. 15-17), that the Law
should be written not in letter
upon stone, but in spirit upon
the heart.

Tax COLLECTS FOR THE KING
seem now out of place here, con-
sidering ' the subsequent occur-
rence of the Church Militant
Prayer. Butin 1549 that Prayer,
being united with the Consecra-
tion Prayer, would not be used
by non-Communicants; and, be-
sides, it was directed that on
Wednesdays and Fridays the
Service, if there were no Com-
munion, should end after the
Offertory, with Collects and
Blessing. Hence the Prayer for
the Sovereign was inserted here.
(In the Alexandrian Liturgy
there was a Collect for the Em-
peror before the Lections, cor:
responding nearly to this place.)
When the order of the Service
was changed, and the Church
Militant Prayer made a part of
the Ante-Communion Service,no
alteration was made here.

Both Collects were apparently
composed in 1549, although some
expressions may have been sug-
gested by the old ‘‘ Mass for the
King.” (@) The former is far
fuiler in meaning. It prays for
the Church (possibly, as in the
Litany, for our own Church) as
well as for the King; and its
prayer is not only that he may
do his duty in seeking God's
glory above all things, but that
we may do our duty of honour
and obedience to him “in Him

and for Him.” (&) The latter
simply prays for the King, that
»od, in whose hand are the
hearts of kings. will give him
grace both to do his duty to-
wards Him, and to preserve His
People, committed to his charge,
‘in wealth, peace, and godli-
ness ” — that is, in material,
moral, and spiritual well-being.
For the CoLLECT, EPISTLE, and
GosPEL see the preceding sec-
tion. In the old Liturgies the
reading of both, but especially
of the Gospel, was attended with
much expressive ritual solem-

nity. In 1549 only the doxology,

“Glory be to ee, O Lord,”
which is of great antiquity, was
ordered. The Rubric ordering
it was dropped in 1552, but the
practice has almost universally
remained ; and to it is frequently
added a corresponding doxology,
at the close of the Gospel,
*“Thanks be to Thee, O Lord,
for this thy glorious Gospel.”

Tag CrEED, commonly called
the Ni1cENE CREED, i3 the great
Creed of the Eastern Church, as
the Apostles’ Creed of the West-
ern.

HisTory.—Unlike the Apos-
tles’ Creed, it did not grow,
freely and with variation of form,
out of Baptismal Profession : but
was formally composed, with the
distinct purpose of meeting the
Arian heresy, and certain other
heresies which grew out of it,
in the 4th century, when, after
the Conversion of Constantine,
Christianity emerged as the fu-
ture religion of the Empire. It
was originally drawn up at the
first General Council, at Niceea
(A.Dp. 825), summoned by desire
of the Emperor to define the
true Christian faith, not so much
by argument as hy Apostolic
tradition. Accordingly it was
formed out of the existing Creeds
produced at the Council from
the various Eastern Churches,
chiefly on the basis of the Bap-
tismal Creed of Ceesarea, but
with the addition of the phrase
* being of one substance ”’ ( Homo-
ouszion) *‘ with the Father,” bring-
ing out unequivocally the true
Godhead of the Lord Jesus
Christ, on which the whole con-
troversy turned. So drawn up,
it was substantially, although
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not literally, our present Creed,
down to the words, * I believe in
the Holy Ghost.”” An Anathema
was added, making the acknow-
ledgment of its central truth a
condition of Church member-
ship. Then followed a long
struggle with Arianism, sup-
orted by Greek philosophy and
y Imperial power. During this
time various Creeds were formed ;
and the latter portion of our
Creed was added to meet further
heresies which arose in that spe-
culative age. It is commonly
supposed to have been accepted
at the Council of Constantinople’
(A.D. 881), though its substance
is found earlier than this, de-
clared by Epiphanius (A.D. 847)
to be already of authority. But
1no Creed is found in the Canons
of that Council; and it is nota-
ble, that at the Gouncil of Ephe-
sus (A.D. 431), the old form of
the Creed was declared to be
authoritative, and all additional
Creeds forbidden. Not till after
the Council of Chalcedon (a.D.
451) did the present form super-
sede it absolutely. Subsequently,
in the Latin version of the Creedg
the words ‘‘and from the Son,’
Filiogue, were added in the con-
flict against Arianirsm in Gaul
and Spain. They are first found
—added tacitly, as if a part of
the original—at a Council of
Toledo in A.p. 589. They then
made their way, not without pro-
test and controversy, by force of
public opinion and theological
teaching in the West, without
sufficient authority, and against
remonstrance, even of the Popes*
Hadrian 1. and Leo 111. Finally
they established themselves in
the course of the 9th century,
and out of this insertion arose
the unhappy controversy and
division between the KEastern
and Western Churches, in which
the Eastern Church is strong,
both upon Scriptural and Eccle-
siastical grounds, although no
substantial difference of doctrine
appears really to exist between
the Churches. With this disas-
trous exception it has been the
Creed of the whole Catholic
Church for more than 1,500 years.
SUBSTANCE AND Usk.—Being
thus framed with a distinct pur-
pose of asserting, without en-
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deavouring to explain, the great
mystery of the Gosgel—the true
Manhood and Godhead of the
Lord Jesus Christ—and subse-
uently the true Nature and

ersonality of the Holy Ghost, it
is natural that, while following
generally the same line as the
simpler Apostles’ Creed,itshounld
dwell with great theological ful-
ness and accuracy on the two
Yoints, which heresy had brought
nto question. {a) Accordingly
it speaks of the Lord Jesus Christ
as the *“Only-begotten Son of
God” (John i. 14), ‘“ Begotten
before all worlds*’ (ages) (Col. i.
15); and to this declaration of
His Sole and Eternal Sonship, it
adds that He is “ God of (out of)
God,” * Light of Light,” *‘ Very
God of Very God,” clenching all
by the phrase ‘‘ of one substance
(essence) with the Father”
(comp. Phil. ii. 6), and ascribing
to Him agency in that Creation
of all things (Col. i. 16, 17; Heb.
i. 2; John i. 1-8, 10), which is
the peculiar attribute of Deity.
(b) Similarly it declares the Holy
Ghost to be a true Person, ‘‘the
Lord and the Giver of Life,”
“proceeding from the Father”
(John xv. 26); claims for Him
equally with tile Father and the
Son worship and glorification;
and marks, in the case of the
Prophets (of the Old Testament
and the New) His Divine work of
Inspiration. For the rest (¢) it
agrees substantially with the
Apostles’ Creed in its recitation
of the acts of Our Lord’s Mani-
festation (only omitting the “ de-
~cent into Hades”’), and of the
nrivileges of the One Holy Ca-
iholic and Apostolic Church,
_.nitting, however, ‘‘the Com.-
munion of Saints’’ (implied in
the word ‘‘ One '), and explicitly
connecting the remission of sins
with the * One Baptism.” The
formation of this Creed not be-
ing, as in the case of the Apos-

tles’ Creed, by free growth, but

throngh a necessity formally met,
was not, of course, an unmixed
good; for schisms and contro-
versies followed upon it for gene-
rations. But it was made by
heresy absolutely necessary, for
preservation of the essentials of
the Christian faith; and indeed,
it has proved its priceless value
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as a standard of Seriptural truth.
It was accordingly ordered to be
recited at the Holy Communion
in the East early in the 6th cen-
tury, and about fifty years later
in the West. This order the
Church of England has pre-
served, thus virtually making the
Creed a condition, not of en-
trance into the Church in Bap-
tism, but of participation in the
fuller privilege of Holy Com-
munion.

The NotIiCES here to be given
are (u) notices of Festivals or
Fasts to be observed; (b) notice
of the Holy Communion ; (c¢) the
Banns of Matrimony, although,
by a (probably erroneous) in-
terpretation of an Act of Par-
liament of 1753, these have been
commonly transferred, so as
to follow the Second Lesson,
and the portion of the Rau-
bric orderinz their publication
here has been omitted; (d)
Briefs, that is, Letters from
the Crown, or other author-
ity, directing collection of alms
for certain purposes; (e) Cita-
tions. that is, notices to ap-
pear before courts, or to perform
other legal duties; (f) Excom-
munications, or other ecclesias-
tical censures (see Canon 1xv.);
(g9) Notices ordered by the Sove-
reign or the Ordinary of the
Church.

Here only is the SERMON pro-
vided for as a part of the Service
itself. At other Services it is a
separate thing, generally follow-
ing the Service. Accordingly
here, not only is there no autho-
rity for change of vestment from
the Surplice to. the Academic
gown, for the insertion of a
Hymn, or for the use of a pre-
fatory prayer: but by silence
these things may reasonably be
considered as negatived. In the
Canons of 1604 (Canon lv.) &
“Bidding Prayer”’ is directed to
be used before Sermons; but, as
it simply covers ground which is
elsewhere covered, in the Church
Militant Prayer, and other parts
of the Service, it seems likely
that it was intended to be used
only when (as now regularly at
the Universities, and occasion-
ally elsewhere) Sermons were
preached without connection
with the Service,

THE COMMUNION.

earth. Thou shalt not bow down
to them, nor worship them: for 1
the Lord thy God am a jealous
God, and visit the sins of the fa-
thers upon the children unto the
third and fourth generation of
them that hate me, and shew
mercy unto thousands in them
that love me, and kecep my com-
wmandnicnts.

People. Lord, have mercy.upon
us, and incline our hearts to kecp
this law.

Minister. Thou shalt not take
the Name of the Lord thy God in
vain: for the Lord will not hold
himr guiltless, that takcth his
Name in vain.

People. Lord, have mercy upon
us, and incline our hearts to keep
this law.

Minister. Remember that thou
kcep holy the Sabbath-day. Six
days shalt thou Jabour, amf do all
that thou hast to do; but the
seventh day is the Sabbath of the
Lord thy God. In it thou shaltdo
no manner of work, thou, and thy
son, and thy daughter, thy man-
servant, and thy maid-servant, thy
cattle, and the stranger that is
within thy gates. For in six days
the Lord made heaven and earth,
the sea, and all that in them
is, and rested the scventh day :
wherefore the Lord blessed the
seventh day, and hallowed it.

People. Lord, have mercy upon
us, and inciine our hearts to keep
this law.

Minister. Honour thy father
and thy mother; that thy days
may be long in theland which the
Lord thy God giveth thee.

People. Lord, have mercy upon
us, and incline our hearts to keep
this law.

Minister, Thou shalt do no
murder.

People. Lord, have mercy upon
us, and incline our hearts to keep
this law,

Minister. Thou shalt not com-
mit adultery.

Pcople. Lord, have mercy upon
us, and {ncline vur hearts to keep
this law. .

Minister. Thou shalt not steal

People. Lord, have mercy upon
‘us, and incline our hearts to keep
this law.

Minister. Thou shalt not bear
false witness against thy neigh-
bour.

People. Lord, have mercy upon
us, and incline our hearts to kecp
this law.

Minister. Thou shalt not covet
thy neighbour’s house, thou shalt
not covet thy ueighbour's wife,
nor his servant, nor his maid, nor
his ox, nor his ass, nor any thing
that is his,

People. Lord, have mercy upon
us, and write all these thy laws in
our hearts, we besecch thee,

9 Then shall follow one¢ of these two
Collects for the King, the Priest
standing as before, and saying,

Let us pray.

LMIGHTY God, whose king-

dom is everlasting, and power

infinite ; Have grcy upon the
whole Church; and so rule the
heart of thy chosen Servanf
GEORGE, our King and Go-
vernour, that he (knowink whose -
minister he is) may above all
things seck thy houour and glory:
and that we, and all his subjecty
tduly considering whose authority
he hath) may faithfully serve,
honour, and hutbly obey him, in
thee, and for thee, according to
thy blessed Word and ordinance ;
through Jesus Christ our Lord,
who with thee and the Holy Ghast
liveth and reigneth, ever ene God,
world without end. dmen.

Or,

LMIGHTY and everlasting

Goud, we are taught by thy
holy Word,thattheheartsof Kings
are in thy rule and governance,
and that thou dost dispose and
turn them as it scemeth best to
thy godlv wisdom: We humbly
beseech thee so to dispose and go-
vern tho heart of GEORGE thy
Servant, our King and Gover.
nour, that, in all his thoughts,
words, and works, he may ever

seek thy honour and glory, and
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Of the HomiLies (see Art.
xxxv.) there were two books, one
put out in 1547, the other in 1559,
partly to supply lack of power to
preach, and partly to stop con-
troversy and secure sound and
po'Fular teaching.

"E OFFERTORY is properly the
Anthem said or sung while the
offerings are being made; al-
though subsequently it seems to
have been applied to the Obla-
tion of the Elements. Itisnow
generally used to denote the Alms
collected.

The Collection of Alms at the
Holy Communion is described as
an invariable part of the Service
by Justin Martyr (A.p. 189), and
is thought to be alluded to in
1 Cor. xvi. 2. It represents tous
the regular duty and privilege of
religious almsgiving, for the re-
lief of the ?oor, and for the main-
tenance of the Service of God.
On the former object St. Paul
lays especial stress in 2 Cor. ix.
12-14, attributing to it a three-
fold objeoct—the relief of the
“necessity '’ of exceptional and
unavoidable distress, the proof
of practical Christianity, or ‘“sub-
jection to the Gospel,” and the
unity through mutual prayer and
thanksgiving of giver and re-
ceiver. To the latter there is
constant reference, both in the
Old Testament and the New. It
is a homage of acknowledgment
of God’s sovereignty, and, as in
the first-fruits under the Jewish
Law (see Deut. xxvi. 5-10), an
implied confession that all we
have is from Him. '

It will be observed that the
SENTEXCES represent different
aspects of the subject. Thus,
the first five sentences deal with
Almsgiving generally, (a) in its
highest motive, as, like all good
works, tending to God’s glory;
(d) in its lower, but allowable,
motive, as “ laying up treasure
in Heaven"”; (c¢) as a sign of the
love which is the spirit of the
Golden Rule: (d) as a test of
sincere devotion to Christ’s Ser-
vice; (e) as (in the example of
Zacchseus) a mark of thankful-
ness and penitence. The next
five (6th-10th) apply to one great
object of the Offerings, the main-
tenance of the Clergy (and Ser-
vices) of the Church, urging
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strongly their right to such main-
tenance, as proved by common
sense and reason, by the example
of the Law, and by the ordinance
of €hrist; and exhorting that it
be given liberally and cheerfully.
The rest (11th-20th) refer to the
other great purpose, the relief of
the poor, *‘especially them that
are of the household of faith’’;
and similarly insist upon it in
various lights—now as a sacrifice
to God, now as an ontpouring of
love to man, ‘‘shewn for God’s
sake,’”” now as a good work, which
shall not miss its reward from
Him, here and hereafter. There
is hardly a single aspect of the
subject, which is not glanced at
in some one of these Sentences;
but the predominant idea is that
of an offering consecrated to God,
although designed for the good
of man. The version of these
Sentences, as also of the * Com-
fortable Words,”” is an indepen-
dent version (probably by Cran.
mer), not agreeing exactly with
the Great Bible, and has remain-
ed unaltered in subsequent re-
visions. ’

The first Rusric following (in-
gserted in 1661) is designed to
mark the religious character of
the Offering by directing that—
when collected by the Deacons
or Church Officers—it shall be
brought to the Priest, and b
him *“humbl, presenteé” to G
at His Holy Table. Inthe Church
Militant Prayer which follows,
its acceptance is prayed for as
part of the solemn Eucharistic
‘Worship. Till 1661 the direction
was that the Churchwardens
ghould put the alms into the
Poor Man’s Box, and that on the
“ Offering days’ the °‘‘accus-
tomed Offerings”’ should be
“paid to the Curate.”” The
solemn presentation of the Offer-
ings was first directed in the
Scotch Liturgy of 1637, and evi-
dently adopted from this in 1662.

The second RUBRIC connects
with this Offering the placing on
the Holy Table of the Bread and
Wine. It was inserted in_ 1662,
and (like the preceding) is clearly
borrowed from the Scotch Lit-
urgy of 1637, which directs that
the Presbyter shall “ offer up and
place on the Holy Table the
Bread and Wine prepared for
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study to preserve thy people com-
mitted to his charge, in wealth,
gence, and godliness: Grant this,
O merciful Father, for thy dear
Son's sake, Jesus Christ our Lord.
Amen.
¥ Then shall be said the Colliect of
the Day. And immediately after
the Collect the Priest shall read
the Epistle, saying, The Epistle

[or, The portion of Scripture ap-

inted for t}g Epistle] is written

n the hapter of :

ginning at the Verse: And

the Epistle ended, he shall say, Here
endeth the Epistle. 17%en shall he
read the Gospel (the people all stand-

g up) saying, The holé Gospel is

written in the hapter of

=~ bheginning at the — Verse.

And the Gospel ended, shall be sung

or said the Creed following, the peo-

ple still standing, as before.

BELIEVE in one God the Fa-

ther Alm'l.ghtx, Maker of hea-
ven and earth, And of all things
visible and invisible:

And in one Lord Jesus Christ,
the only-begotten Son of God,
Begotten of his Father before all
worlds, God of God, Light of
Light, 'Very QGod of very God, Be-
gotten, not made, Being of one
substance with the Father, By
whom all things were made, Who
for us men, and for our salvation
came down from heaven, And was
incarnate by the Holy Ghost of
the Virgin Mary, And was made
man, And was crucified also for
us under Pontius Pilate. He suf-
fered and was buried, And the
third day he rose again accordh;g
to the Scriptures, And ascend
into heaven, And sitteth on the
right hand of the Father. And
he shall come again with glory to
judge both the quick and the
dead : Whose kingdom shall have
no end.

And I believe in the Holy Ghost,
The Lord and giver of life, Who
proceedeth from the Father and
the Son, Who with the Father and
the Son together is worshipped
and glorified, Who spake by the
Prophets. And 1 belicve one
Catholick and Apostolick Church.
I acknowledge one Baptism for
the remission of sins. And 1 look

for the Resurrection of the dead,

And the lifo of the world to

come. Amen.

§ Then the Curate shall declare unto
the people what Holy-daeys, or Fast-
ing-days, are in the IVeek sfollowing
to be observed. And then also (yf
occasion be) shall notice be given of
the Communion; and Briefs, Cita-
tions, and Excommunications read.
And nothing shall be proclaimed or
published in the Church, during the
time_of Divine Service, but by the
Minisler : nor by him any thing, but
what is prescri in the Rules of
this Book, or enjoined by the Kiny,
or by the Ordinary of the place.

€ Then shall follow the Sermon, or
one of the Homihes already set
Jorth, or hereqficr to be set forth,
by authority.

§ 7T'hen shall the Priest return to the
Lord’s Table, and begin the Offer-
tory, saying one or more these
Sentences follouing, as he thinketh
niost convenient in Ais discretion.

LET your light so shine before
men, that they may see your
ood works, and glorify your
ather which is in heaven. St.
Matth. v.

Lay not u?‘ for yourselves trea-
sure upon the earth; where the
rust and moth doth corrupt, and
where thieves break through and
steal : but lay up for yourselves
treasures in heaven; where nei-
ther rust nor moth doth corrupt,
and where thieves do not brcak
through and steal. St. Matth. vi.

Whatsoever ye would that men
should do unto you, even 8o do
unto them ; for this is the Law
and the Prophets. St. Matth. vii.

Not every one that saith unto
me, Lord, Lord, shall enter into
the Kingdom of heaven; but he
that doeth the will of my Father
which is in heaven. St. Matth. vil.

Zaccheeus stood forth, and said
unto the Lord, Behold, Lord, the
half of my goods I give to the
poor; and if I have done any
wrong to any man, I restore four-
fold. St Luke xix

Who gocth a warfare at any
time of his own cost 2 Who plant-
cth a vineyard, and cateth not of
the fruit thereof ? Or who feedeth
a flock, and cateth not of the milk
of the flock? 1 Cor. ix.
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the Sacrament.” It was,in fact,
proposed in 1662, that these very
words should be introduced;
and, though this was not done,
the words *‘ and oblations '’ were
then added to ““alms’’ in the
Church Militant Prayer. The
ceremony itself is a ({:erpetnation
of what was called in the old
Liturgies * the First Oblation,”
or the ‘‘ First and Second Obla-
tions,” viz.,, the offering by the
laity of Bread and Wine for the
Sacrament (probably together
with other gifts), the selection
from these of that which was to
be actually used, and the pre-
sentation of this upon the Altar,
with ﬁ);ayer for God’s acceptance
and His blessing upon it for Sa-
cramental use. In some of the
ancient Liturgies forms of prayer
and hymn expressing this are
provided ; in others the Oblation
takes place silently.

In 1549 a Rubric ordered that
the Priest, when ¢ putting the
wine into the Chalice,” should
¢ put thereto a little pure and
clean water.”” The admixture of
water is in accordance with al-
most universal primitive use—
following, moreover, in all pro-

- bability, Our Lord’s own practice
at the Institution—and has been
interpreted in various symbolical
meanings. It should, however,
according to this ancient use, be
made at the Credence Table be-
fore the Service. Hence the
Lambeth Judgment decided
that, as the Rubric of 1549 had
been struck out, it should not
form a part of the Service itself,
but that the use of the Chalice
previously mixed is not against
the present Law of the Church
of England.

A PRAYER ¥YOR THE WHOLE
STATE OF CrRisT’s CHURCH has
from time immemorial naturally
formed partof the Service, which
expresses the Communion of all
Saints with God in Christ, and
therefore with one another.
Generally it is intimately con-
nected with the Consecration
Prayer, and exgressly includes
the dead as well as the living.
These characteristics were pre-
served in the Prayer Book of
1549. The Prayer was then for
*the whole State of Christ's
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Church”; and it ended in _a
specia.l thanksgiving for the
““grace and virtue declared in all
Saints,” especially ‘ the most
blessed Virgin Mary *’ and *‘the
holy Patriarchs, Prophets, Apos-
tles, and Martyrs,” andin a com-
mendation to God of those de-

arted in faith, with prayer that

e would ‘‘grant them mercy
and everlasting peace,” and that
‘“we and they may at the great
Day be set on his right hand.” In
1552 (in reaction against various
errors and superstitions which
had grown up round the belief of
the Church as to the world un-
seen) all this was struck out ; the
Prayer was restricted to the
‘‘ Church Militant herein Earth,”’
and ended with the petition for
those in adversity. In 1662 it
was at first proposed to return to
the old name ; this, however, was
rejected, but the closing sentence
commemorating the faithful de-
parted was inserted, taking the
place of the fuller form of 1549
which had been already restore
with modifications in the Scotch
Liturgy of 1637. .

The Prayer, as it now stands,
quoting the authority of St. Paul
(in 1 Tim. ii. 1-3) for universal
intercession with thanksgiving,
is a summary of . intercessory
prayer; for the Church that it
may be kept in * truth, unity,
and concord,” and that all her
members may ‘‘agree in the
truth of God’s Holy Word,”’ and
shew unity by * godly love’’ ; for
all Kings, Princes, and Gover-
nors, especially the King, and
all in authority nnder him; for
all ¢ Bishops and Curates,”” that
they may rightly minister the
Word and Sacraments; for all
God’s people, especially the con-
gregation present, that they may
receive the Word, and serve Him
accordingly in holiness and righ-
teousness; for all who are in
trouble and adversity. So far it
traverses nearly the same ground
as the Litany or the * Prayer for
all Conditionsof Men.”” But the
closing paragraph is peculiar to
it, expressing in singular force
and beauty the commemoration
of those who, although parted
from us, are still one in the mys-
tical communion of the Body of
Christ, and praying that with
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1f we have sown unto you spi-
ritual things, is it a great matter
if we shall reap your worldly
things? 1 Cor.ix.

Do ye not know, that they who

inister about-holy things live of
he sacrifice ; and they who wait

at the altar are partakers with the
altar ? Even so hath the Lord also
ordained, that they who preach
the Goapel should live of the Gos-
pel. 1 Cor. ix.

He that soweth little shall reap
little; and he that soweth plente-
ously shall reap plenteously. Let
every man do according as he 1s
disposed m his heart, not grudg-
ing, or of necessity ; for God lov-
-eth a cheerful giver. 2 Cor. ix.

Let him that is taught in the
Word minister unto him that
teacheth, in all good things. Be
not deceived, God is not mocked :
for whatsoever & man soweth that
shall he reap. Gal. vl

While we have time, let us do
good unto all men ; and specially
unto them that are of the house-
hold of faith. Gal. ¥1.

Godliness is great riches, If a
man be content with that he hath:
for we brought nothing into the
world, neither may we carry any
thing out. 1 Tim. vi,

Charge them who are rich in
this world, that they be ready to
give, and glad to distribute ; lay-
ing up in store for themselves &
good Poundation against the time
to come, that they may attain
eternal life. 1 7im. vl

God 18 hot unrighteous, that he
will forget your works, and labour
that proceedeth of love; which
love ye haveshewed for his Name's
sake, who havo ministered unto
the saints, and yet do minister.
Heb. vl

To do good, and to distribute,
forget not ; for with such sacrifices
nge is pleased. Hebd. xiil.

Whoso hath this world's good,
and seeth his brother have need,
and shutteth up his compassion
from him, how dwelleth the love
of God in him? 1 St. John ili.

never turn thy face from auy poor
man ; and then the face of the
Lord shall not be turned awny
from thee. Tobitiv.

Be merciful after thy power. If
thou hast much, give plenteously :
if thou hast little, do th{ diligence
gladly to give of that little: for
s0 gatherest thou thyself a good
reward in the day of necessity.
Tobit iv.

He that hath pity upon the poor
lendeth unto the Lord : and look,
what he layeth out, it shall be pald
him again. Prov. xix.

Blessed be the man that provid-
eth for the sick and needy: the
Lord shall deliver him in the time
of trouble. Psalm xli.

q Whilst these Sentences are in read-

ing, the Deacons, Church-wardens,
orother fit person appomted for that
pu e, shall receive the Alms for
the Poor, and other devotions qf the
people, in a decent bason to be pro-
vided by the Parish for that pur-

ose ! and reverently bring it to the
g’rtut. who shall humbl% present and
place it «pon the holy 1 ‘able.

q And when there is a Communion,
the Priest shall then place upon the
Table 30 much Bread and Wire, as
he shall think sufficient.

After which done, the Prlest shall say,

Let us pray for the whole state of
Christ’s Church militant here
in earth.

A LMIGHTY and everliving

God, who by thy holy Apostle
hast taught us to make prayers,
and supplications, and to give
thanks, for all men; We hum-
bly beseech thee most mercifully

*to accept our .
glm and obla- n: alralktgﬁr:blgf
tions, and] to rc- gions, then shall
ceive these hom' m:qorda [of lnc-
il , whi cepting our alms
gﬂr:ge‘ll';t\;t&:y gﬁ un:doblntiongt]ibo
vine Majesty ; be- left out unsaid.
seeching thee to inspire continu-
ally the universal Church with the
spirit of truth, unity, and con-
cord: And grant, that all they
that do confess thy holy Name
may agree in the truth of thy holy

Word, and live in unity, and godly

love. We bescech thee also tosave

Give alms of thy goods, and
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them we may come to His hea-
venly kingdom.

The words ‘“and oblations®’
added to ‘“‘alms” in 1662, are
variously interpreted. Some un-
derstand them to refer to the
* other devotions of the people ”’;
which are indeed called *‘obla-
tions”’ in the Scotch Liturgy of
1637; as also in Durel’'s autho-
rized Latin Version of the Prayer
Book of 1662, and his French
Version of the same date. Others
refer them to the bread and wine
just solemnly laid before God at

is Holg Table ; which have been
Brovide for the Service by the

hurchwardens as the represen-

tatives of the parishioners, and
80 may be held to be their obla-
tion, presented by the Priest be-
fore God. It is clear that the

words may fairly bear either in-

terpretation, and may have been
intended to admit th. Con-
sidering the tendency to return,
a8 far as possible, to ancient pre-
cedents in 1662, the latter seems
the more probable. ‘
With the Church Militant
Prayer ends the Introductory or
Ante - Communion Service. If
there is no Communion, the Ser-
vice is here closed with Collect
and Blessing (see Rubric at the

- end of the Service).

(B) THE COMMUNION SERVICE PROPER.

Of the INTRODUCTORY EXHORTATIONS the first and third were in-
serted in 1549, the second in 1552. They were designed to meet the
want of simple vernacular instruction, especially felt in relation to
the chief Service of the Church, which had been associated with so

much superstition and error.

I. The FirsT EXHORTATION i8
found in substance in the Prayer
Book of 1549. But it was there
appointed to be used only when
the people were negligent in
coming to the Commaunion, and
the Priest was directed to say
*‘ these or like words unto these.”
In 1552 it was altered to its pre-
sent form, and placed after what
is now the second Exhortation,
to be “said sometime at the dis-
eretion of the Curate.”” In 1662
it was appointed for regular use
after the Sermon or Homily. It
has, however, practically fallen
into disuse, in spite of its didactic
importance and value.

The first sentence, in giving
notice of the Holy Communion,
at once brings out the twofold
view of the Sacrament, derived
from the words of Inmstitution,
which is reiterated again and
again in the Service. (a) It is
regarded, first, as a MEMORIAL,
to be received in ‘‘ remembrance
of Christ’s meritorious Cross and
Passion,” in accordance with His
command, “Do this in remem-
brance of Me’ (Luke xxii. 19;
1 Cor. xi. 24), ‘“shewing ' the
Lord’s death till He come” (1
Cor. xi. 26). The words of In-
stitution evidently refer to the
Jewish use of the word here ren-
dered “remembrance,”’ applying
to offerings made to God (Lev.
xxiv. 7; Num. x. 10; comp. Heb.
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x. 8), and especially to the Pass-
over, which was, not only to the
soul of the receiver, but before

‘Man and before God, the great

Memorial of His Covenant with
Israel. They therefore describe
the Sacrament as a feast on a
Sacrifice, offered once for all for

. the remission of sin, which (asin
all eating of Sacrifices) is an ap--

propriation of its blessing and a
leadini?f it, in reliance of Our
ord’s Intercession in Heaven,

before the Throne of God. This

points especially to the gift of

JUSTIFICATION, coming from

Unity with our Saviour Jesus

_ Christ. (b) It is described, next,

as our SririTvAL Foop and sus-
tenance, in accordance with the
words, *‘Take, eat, this is my
Body”; “Drink ye all of this,
this is my Blood” (Matt. xxvi.
26, 27; Mark xiv. 22, 24; Luke
xxii. 19, 20; 1 Cor. xi. 24, 25);
which stand necessarily in close
connection with Our Lord’s
teaching. a year before (John vi.
54, 55), declaring “ His flesh ‘to
be meat indeed, and His blood
drink indeed,” “the meat which
endureth unto everlasting life.”
This view is emphasized by St.
Paul, when he declares the Bread
and the Cup to be a * commu-
nion” or participation “of the
Body and Blood of Christ” (1
Cor. x.16). It points especially
to the gift of SANCTIFICATION,
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and defend all Christian Kings,

Princes, and Governours; and

specially thy servant GEORGE

ouj King ; that under him we niay
be godly and quietly governed:

And grant unto his whole Council,

andtoallthat are putin authority

under him, that they may truly
and indifferently minister justice,
to the punishment of wickedness
and vice, and to the maintenance
of thy true religion, and virtue.

Give grace, O heavenly Father, to

all Bishops and Curates, that they

may both by their life and doc-
trine set forth thy true and lively

Word, and rightly and duly ad-

minister thy holy Sacramecents:

And to all thy pcople give thy

heavenly grace ; and specially to

this congregation here present ;
that, with meek heart and due
reverence, they may hear, and re-
ceive thy holy Word ; truly serv.
ing thee in holiness and righteous-
ness all the days of their life. And
we most humbly beseech thee of
thy goodness, O Lord, to comfort
and succour all them, who in this
transitory life are in trouble, sor-
row, necd, sickness, or any other
adversity, And we also bless thy
holy Name for all thy servants de-
parted this life in thy faith and
fear ; beseeching thee to give us
grace so to follow their good ex-
amples, that with them we may
be partakers of thy heavenly king-
dom : Grant this, O Father, for

Jesus Christ's sake, our only Me-

diator and Advocate. 4 men.

Y When the Minister giveth warning
Jor the celebration of the holy Com-
munion, (which ke shall always do
wpon the Sunday, or some Holy-day,
tmmediately preceding,) after the
Sermon_or Homily ended, he shall
read this Exhortation following.

EARLY beloved, on day

next I purpose, through God‘s
assistance, to administer to all
such as shall be religiously and
devoutly disposed the most com-
fortable Sacrament of the Body
and Blood of Christ ; to be by them
recelved in remembrance of his
meritorious Cross and Passion ;
wherehy alone weobtain remission

of our sins,and are made partakers
ofthe Kingdom of heaven. Where-
fore it is our duty to render most
humble and hearty thanks to Al-
nmighty God our heavenly Father,
fot that he hath given his Son our
Saviour Jesus Christ, not only to
die for us, but also to be our spi-
ritual food and sustenance in that
holy Sacrament. Which being so
divine and comfortable a thing to
them who receive it worthily, and
80 dangerous to them that will
presume to reccive it unworthily;
my duty is to exhort you in the
mean scason to consider the dig-
.nity of that holy mystery; and the
great peril of the unworthy re-
celving thercof ; and so to search
and cxamine your own con-
sciences,(and that not lightly, and
after the manner of dissemblers
with God; but so) that ye may
come holy and clean to such a
heavenly Feast, in the marriage-
sgarment required by God in holy
Scripture, and be received as wor-
t.h% partakers of that holy*Table.
he way and means thereto i ;
First, to examine your lives and
conversations by the rule of God's
commandments ; and whereinso-
ever ye shall perceive yourselves
to have offended, either by will,
word, or deed, there to bewail
Your ownsinfulness, and to confess
yourselves to Almighty God, with
full purpose of amendment of life.
And if ye shall percelve your of-
fences t0 be such as are not only
against God, but also against your
neighbours ; then ye shall recon-
cile yourselves unto them ; being
ready to make restitution and
satisfaction, aecording to the ut-
termost of your powers, for all in-
juries and wrongs done by you to
any other; and being likewise
ready to forgive others that have
offended you, as ye would have
forgiveness of your offences at
God’s hand :. for otherwise the re-
ceiving. of the holy Communion
doth nothing else but increase

" your damnation. Therefore if

any of you be a blasphemer of

God, an hinderer or sianderer of
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by conformity to the Image of
C{xtist, expressly connected with
the Indwelling of Christ in us,
and of us in Him. These two
ideas of the Sacrament are found
worked out more fully in subse-
quent parts of the Service.

The same paragraph then goes
on to dwell on the blessing of
worthy partaking, and the great
danger of unworthy partaking;
and urges that in coming to the
Feast'at God’s Table we should,
in accordance with Our Lprd's
teaching (Matt. xxii. 11,12), “ put
on the Wedding Garment” given
by the great King Himself; which
is undoubtedly the ‘“‘rignteous-
ness of Christ,” freely made ours
by the mercy of the Father (see

1. iii. 27; Rom. xiii. 14; Eph.
iv. 24; Col. iii. 10).

The second ga.ragraph declares
how this is to be put on, Taking
for granted Faith—the ““full trust
in God's mercy” spoken of be-
low—it dwells especially on Re-
pentance, first, in self-examina-
tion, in general confession and
resolution of amendment before
God; next, in reconciliation,
satisfaction, and forgiveness, in
relation to man; thirdly, in spe-
cial penitence for special and
flagrant sins, lest, as with the
traitor Judas, the profaning of
the Sacrament by impenitent re-
ception should be to us a deliver-
ance to Satan (John xiii. 27). In
1549 it was added that in such
case ‘“‘neither the absolution of
the priest can any way avail
them, nor the receiving of the
Holy Sacrament doth anything
else than increase their damna-
tion.” In this paragraph is de-
clared to us the regular and
proper way of preparation for
Christians in general.

The third paragraph provides
for exceptional cases, in which
a “man cannot quiet his own
conscience,” but requires ¢ fur-
ther comfort” in assurance of
God's forgiveness, and ‘‘further
counsel” as to the right way of
receiving it. In these cases the
man is invited to come to the
Priest himself, or ““ to some other
discreet and learned Minister of
God’s Word,” to ‘“‘open his
grief” (evidently the special
thing which troubles his con-
science). and, “by the ministry
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of God’s Holy Word,” to receive
according to his need, first, the
“benefit of Absolutxon‘," and,
next, the guidance of ‘‘ghostly
counsel and advice.”” No rule is
laid down as to the frequency of
such Confession, which, indeed,
must largely depend on character
and circumstance. But it isclear,
first, that the initiative is left
wholly to the man himself, and,
next, that Confession is neither
made obligatory, nor even re-
commended as the normal and
regular practice of the devout
Communicant. In1549there was
an exhortation to those who *‘ are
satisfied with a general Confes-
sion’’ (evidently the Gonfessions
in the Services) not to ‘‘be of-
fended with those who use the
auricular and secret Confession
to the Priest’’; and to theselast
not to be offended with those
““who are satisfled with humble
Confession to God, and the Genq;
ral Confession to the Church.

(This was omitted in 1552, and
was not restored in any subse-
quent Revision.) It is well to
compare with this passage the
directions given as to Confession
in the VISITATION OF THE SICK.

1I. Tre SecoND EXHORTATION,
inserted in 1552, and said to have
been composed by Peter Martyr
at the instance of Bucer (al-
though the style certainly bears
no trace of foreign ong:n;), was
placed in its present position for
exceptional use in 1662. Bein
addressed to those who, throug
ignorance or carelessness, habitu-
ally hold aloof, it naturally enters
hardly at all into the mystery
und blessing of the Sacrament,
but confines itself to a singularly
fervent remonstrance against the
ingratitude of refusal, when we
are “lovingly called and bidden

v Himself,”” and against
the plea of worldly business and
sinful life, as excuses for absence.
It then solemnly invites all in the
Name of Jesus Christ, and ex-
horts them, ‘“‘as they love their
salvation,” to obey the call, con-
sidering ‘‘how great injury
(wrong) they do to God” by dis-
obedience, and ‘‘ how sure a pun-
ishment hangs over their heads
for the same.” Till the Revigion
of 1662 this Exhortation also
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his Word, an adulterer, or be in
malice, or envy, or in any other
grievous crime, repent you of your
sins, or else come not to that holy
Table ; lest, after the taking of
that holy Sacrament, the devil
enter into you, as he entered into
Judas, and fill you full of all ini-
quities, and bring you to destruc-
tion both of body and soul.

And because it is requisite, that
no man should come to the holy
Communion, but with a full trust
in God’s mercy, and with a quiet
conscience; therefore if there be
any of you, who by this means
cannot quict his own conscience.
herein, but requireth further com-
fort or counsel, let him come to
me, or to some other discreet and
learned Minister of God’s Word,
and open his grief; that by the
ministry of God’s holy Word he
may receive the benefit of ab-
solution, together with ghostly
counsel and advice, to the quiet-
ing of his conscience, and avoid-
ing of all scruple and doubtfulncss.
§ Or,in case he shall see the people

negligent to come to the holy Com-
munion, instead of the former, he
shall use this Exhortation.
D EARLY beloved brethren,
on ——— I intend, by God’s
grace, to celebrate the Lord’s Sup-
er : unto which, in God'’s behalf,
bid you all that are here present;
and bescech you, for the Lord Je-
sus Christ’s sake, that ye will not
refuse to come thereto, being so
lovingly called and bidden by God
himself. Ye know how grievous
and unkind a thing it is, when a
man hath prepared a rich feast,
decked his table with all kind of
provision, so that there lacketh
nothing but the guests to sitdown ;
and yeét they who are called (with-
out any cause) most unthankfully
refuse tocome. Which of you in
such a case would not be moved ?
Who would not think a great in-
'{ury and wrong done unto him ?
Vherefore, most dearly beloved
in Christ, take ye good heed, lest
ye, withdrawing yourselves from
this’ holy Supper, provoke God's

indignation against you. Itisan

easy matter for a man to say, I

will not communicate, because I

am otherwise hindered with world-

ly business. But such excuses are
not o0 easily accepted and allowed
before God. If any mansay, Iam

a grievous sinner, and therefore

am afraid to como: wherefore

then do yenot repent and amend?

When God calleth you, are yenot

ashamed to say ye will not come?

When ye should return to God,

will ye excuse yourselves, and say

ye are not rcady ? Consider car-
nestly with yoursclves how little
such feigned excuses will avail be-
fore God. They that refused the
feast in the Gospel, because they
had bought a farm, or would try
their yokes of oxen, or because
they were married, were not so
excused, but counted unworthy
of the heavenly feast. I, for my

{;art, shall beready; and, accord-
ng to mine Office, I bid you in the

Name of God, Icall you in Christ's

bebhalf, I exhort you, as ye love

your own salvation, that ye willbe
partakersofthis holé Communion,

And as the Son of God did vouch-

safe to yicld up his soul by death

upon the Cross for your salvation;

30 It is your duty to receive the

Conmimunion in remembrance of

the sacrifice of his death, as he

himself hath commanded : which
if ye shall neglect to do, consider
with yourseclves how great injury
ye do unto God, and how sore
gunishment hangeth over your

eads for the same; when ye

wilfully abstain from the Lord's
Table, and separate from your
brethren, who come to feed on
the banquet of that most heaven-
ly food. These things if ye ear-
nestly consider, ye will by God's
grace return to a better mind : for
the obtaining whereofwe shall not
ccase to make our humble peti-
tions unto Almighty God our hen-
venly Father.

9 At the time of the celebration of the
Communion, the Communicants be-
ing ponvenien!l% {;laced JSor the re-
cetving of the holy Sacrament, the
Priest shall say this Exhortation.
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deprecated—as a ‘“fault much
greater” even than absence—
the standing by ‘‘as gazers and
lookers on,” and advised all who
would not communicate to de-
part, yet “ to ponder with them-
gelves from whom they depart.’’
II11. THE THIRD EXHORTATION
belongs to the time of the Com-
munion itself, ‘ when the people
are conveniently placed for the
receiving of the Holy Sacra-
ment.”’ In 1549 there was & Ru-
bric after the Offertory directing
that “all that mind not to re-
ceive the Holy Communion shall
depart out of the Quire, except
the Priest and Clerks,” the Com-
municants *‘ tarrying still in the
Quire, or in some convenient

place near the Quire.” Since °

1552 there has been no express
direction for the withdrawal of
non-Communicants. Butitis to
be noted that the Second Exhor-
tation, composed in 1552, express-
ly deprecated *‘ gazing and look-
ing on’’; and it is clear, from the
general tenour of the Service,
that it addresses itself only to
those who desire to communicate
—in this according with the de-
claration as to the true purpose
of the Sacrament in Art. xxv.—
and recognises no others as tak-
ing any part in the Celebration.
is Exhortation goes over
much the same ground as the
First Exhortation, but with
greater emphasis and fervency.

munion itself. it lays chief stress
on the view of it as a Sacrament
of Unity with Christ, applying to
it expressly Our Lord’s words
from John vi. 53-58, that by it we
‘“ gpiritually eat His flesh and
drink His blood,” that accord-
ingly through this Communion
we enjoy His Indwelling Pre-
sence, working out that spiritual
Unity with Him, and in Him
with God and Man, for which
He prayed in the great Interces-
sion (John xvii.).” At the end it
does, indeed, dwell upon it as a
Memorial, but chiefly in rejation
to our own remembrance of His
death, and ‘the innumerable
benefits which by His precious
bloodshedding He hath obtained
tous.” (b) Inrespect of prepara-
tion for the Holy Communion,
it brings out most emphatically
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the warning of St. Paul (1 Cor.
xi. 27-32) that the unworthy par-

 taker is ‘ guilty of,”” i.e., in re-

spect of, ‘‘the Body and Blood
of Christ,”” “not considering,”
that is properly, not distinguish-
ing or hallowing, “the Lord’s
Body.” Itadds /asin our Autho-
rized Version) that ‘ he eats and
drinks damnation to himself.”
This is to us an unfortunate mis-
translation; for the original word
is “judgment,’”’ and this is ex-
pressly interpreted (as, indeed,
this Exhortation reminds us) of
temporal chastisements, sent that
we might not incur eternal dam-
nation (see vs. 30, 32); and it is
often a needless terror to scru-
pulous consciences. (c¢) The right
reparation is then laid down
much as in the Catechism) in
repentance, faith, and charity

. with all men ; but above all in the

true Eucharistic spirit of thank-
fulness to God ‘for the redemp-
tion of the world by the death
and passion of Our Saviour
Christ,”” who ‘ordained these
holy mysteries” ‘‘to our great
and endless comfort.”

In 1549 it was ordered that,
where there was frequent Com-
munion, this Exhortation might
be read once a month, It isnow
often disused altogether, for the
sake of brevity; but such com-
plete disuse is without a vestige
of authority, and is a great spiri-

tual loss to th le.
(a) In relation to the Holfy Com- € peop

IV. Tag InviraTioN, CONFES-
SION, ABSOLUTION, AND CoM-
FORTABLE WoRDs.—The whole of

‘ this section was taken from the
- Supplemental Service of 1548,
-and placed in the Prayer Book

of 1549, just before the Prayer of
Access and the Administration.
It was chiefly original, except
the Absolution, which was partly

"taken from the Sarum Missal;

but it borrowed some expres-
sions, and especially the use of
the Comfortable ords, from
Hermann’s Consultatio. Pro-
bably it was composed by Cran-
mer himself, and is one of the
most beautiful specimens of the
later forms of prayer.

TaEe INvrraTioN. taking for
granted the preparation of repent-
ance, love, and desire to lead the
“new life”” of obedience to God

" THE COMMUNION.

DEARLY beloved in the Lord,
ye that mind to come to the
holy Communion of the Body and
Blood of our Saviour Christ, must
consider how Saint Paul exhort-
ethall personsdiligently to tryand
examine themselves, before they
presume to eat of that Bread, and
drink of that Cup. For as the
benefit is great, if with a true
penitent heart and lively faith we
receive that holy Sacrament ; (for
then wo spiritually eat the flesh of
Christ, and drink his blood ; then
we dwell in Christ, and Christ in
us; we are one with Christ, and
Christ with us ;) so is the danger
great, if we reccive the same un-
worthily. For then we arc guilty
of the Body and Blood of Christ
our Saviour ; we cat and drink our
own damuation, not considering
the Lord's Body ; we kindle God's
wrath against us ; we provoke him
to plague us with divers discascs,
amg sundry kinds of death. Judge
thercfore yourselves, brethren,
that ye be not judged of the Lord ;
repent you truly for your sins
past; have a lively and stedfast
faith in Christ our Saviour; a-
mend your lives, and be in perfect
charity with all men ; so shall ye
be mect partakers of those holy
mysterics. And above all things
‘e must give most humble and
earty thanks to God, the Father,
the Son, and the Holy Ghost, for
the redemption of the world by
the death and passion of our Sa-
viour Christ, both God and man ;
who did bumble himself, even to
the death upon the Cross, for us,
miserable sinners, who lay in dark-
ness and the shadow of death;
that he might make us the chil-
dren of God, and exalt usto ever-
lasting life. And to the end that
we should alway remember the
exceeding great love of our Mas-
ter, and only Saviour,Jesus Christ,
thus d{mg for us and the innu-
merable benefits which by his pre-
cious blood-shedding he hath ob-
tained to us ; he hath' instituted
and ordained holy mysteries, as
pledges of hislove, and for a con-

tinual remembrance of his death,
to our great and endless comfort.
To him thercfore, with the Father
and the Holy Ghost, let us give
(as we are most bounden) conti-
nual thanks; submitting ourselves
wholly to his holy will and plea-
sure, and studying 4o serve himnin
true holiness and righteousnessall
the days of our life. Amen.

the Priest say to them
I tZ}f "c:r’::g io receive the holy Com-
munion,
E that do truly and earnestly
repent you of vour sins, and
are in love and charity with your
neighbours, and intend to lead a
new life, following the command-
ments of God, and walking from
henceforth in his holy ways ; Draw
near with faith, and take this holy
Sacrament to your comfort; and
make your humble confession to
Almighty God, meekly kneceling
upon your knees. .
this general Confession
qbfh fa?afihe?lf'n thegnamc of all those
that are minded to receive the holy
Commutiuion, by one of the Munisters;
both he and a;l the people knceling
humbly upon their knees, and say-
ng,
ALMIGHTY God, Father of
our Lord Jesus Christ, Maker
of all things, Judge of all men,
We acknowledge and bewail our
manifold sins and wickedness,
Which we, from time to time,
most grievously have committed,
By thought, word, and deed, A-
gainst thy Divine Majesty, Pro-
voking most justly thy wrath and
indignation against us. We do
earnestly repent, And are heartily
sorry for these our misdoings;
The remembrance of them is
grievous unto us; The burden of
them is intolerable. Have mercy
upon us, Have mercy upon us,
most merciful Father ; ¥or thy
Son our Lord Jesus Christ’s sake,
Forgive us all that is past; And
rant that we may ever hereafter
gerve and please thee In newness
of life, To the honour and glory of
thy Name ; Through Jesus Christ

our Lord- Amen.
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and of walking in His holy ways,
calls on the Communicants * to
draw near with faith,” probably
in the literal sense of leaving the
body of the Church, and coming
up into, or near to, the Quire—
a practice still occasionally pre-
served—and to make confession
before God. (There is no direo-
tion given as to the posture of
the people during the Invitation;
but general analogy, and the
words ‘“ meekly kneeling on your
knees”’ at the close, seem clearly
to imply that they should stand,
and not kneel.) .

TrE CONFESSION was originally
directed to be made in the name
of the Communicants, * by one
of them, or by one of the Minis-
ters, or by the Priest himself,”
apparently without their joining
audibly therein. In 1662 (per-
haps in deference to an objection
made at the Savoy Conference
against public prayer by a lay-
man) it was directed to be said
““by one of the Ministers,” and
by the addition of the final words,
‘“and saying'’ (which in strict-
ness are hardly congruous with
the preceding direction), it was
made congregational. Itisclear
from the succeeding Rubric
*“ Then shall the Priest stand
up”’) that the Priest should kneel
during the Confession, whether
he himself says it, or not.

The Confession itself should be
compared with the Confession in
the Morning Service. It does not
dwell on the distinction of the
various phases of sin; it brings
out perhaps less clearly the three
elements of Confession—Confes-
sion proper, Prayer for forgive-
ness, and Prayer for grace. But
its general tone is more fervent;
and it lays greater and more em-
phatic stress on the deep sorrow
for sin, the grievousness of its
remembrance, and the sense of
itsintolerable burden, whichmay
be expected to be felt by devout
communicants more intensely
than by an ordinary congrega-
tion.

THE ABsoLUuTriON should simi-
larly be compared with the Ab-
solution of the Morning Service.
It is, of course, like it in basing
all Absolution on the Love of
God and His promises in the
Lord Jesus Christ, and in mak-
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ing all reception of it conditional
on repentance and faith. Butit
is unlike it (a) in being, like the
mostancient forms, Precatory (or
Benedictory), not Declaratory ;
(4) in being special, addressed to
the congregation themselves, not
to ‘ all who truly repent and un-
feignedly believe”; (c) in bring-
ing out with great clearness the
various elements of God’s bless-
in%—the pardon of the guilt and
deliverance from the bondage of
sin—the strengthening by Hig
grace of all positive goodness—
and the consummation of all in
the gift of ‘everlasting life.”
Like the Confession, it has
greater fervency and solemnity
of tone, than that of the Morning
Service. .

THE COMFORTABLE WORDS.—
The first js original, the others
are taken from Hermann’'s Con-
sultatio, which includes them in
a long Exhortation, and adds
John iii. 35 and Acts x. 43.

As they now stand, the first
two, from the lips of Our Lord
Himself, simply imply His own
love to those who *‘travail and
are heavy laden’ with the bur-
den of sin and sorrow, but dwell
emphatically on the love to the
whole world of the Father, who
sent His Son to give eternal life
to all who believe on Him. 7The
first is His own promise of re-
freshment—rest (that is) in this
life ; the second, of everlasting
life, perfected in the world to
come. Thelasttwo, onthe other
hand, from the writings of the
Apostles, naturally bring out
more expressly Our Lord’s work
of Salvation—S8t. Paul dwelling
(in one of the *‘ faithful sayings™
of his Pastoral Epistles) on His
Atonement on Earth, 8t, John
on His present Intercession for
sinners in Heaven. Our Lord
looks directly to the Father; His
Apostles to the Father through
Him.

V. TaE GREAT EUCHARISTIC
THANKSGIVING.—The next por-
tion of the Service, which is es-
pecially the great Eucharistic
Thanksgiving, is in substance of
immemorial antiquity ; and it is
notable that we pass to it from
what is comparatively modern
without the slightest sense of
break or jar of tone. It may also
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§ Then shall the Priest (or the Bishop,
being present,) stand up, and turning
himaei;'to the people, pronvunce this
Absolution.

LMIGHTY God, our heaven-
ly Father, who of his great
mercy hath promised forgiveness
of sins to all them that with hearty
repentance and true faith turn
unto him ; Have mercy upon you;
pardon and deliver you fronr all
yoursins ; confirm and strengthen
you in all goodness; and bring
ou to everlasting life ; through
gcsus Christ our Lord. Amen.
q Then shall the Priest say,
Hear what comfortable words
our Saviour Christ saith unto all

that truly turn to him. .

OME unto me all that travail
and are heavy laden, and [

will refresh you. St. Matth. xi. 28.

So God loved the world, that
he gave his only-begotten Son, to
the end that all that believe in
him should not perish, but have

everlasting life. St. John iii. 16.

Hear also what Saint Paul saith.

This is a true saying, and wor-
thy of all men to be recetved, That

Christ Jesus came into the world

to save sinners. 1 Tim. i. 15.

Hear also what Saint John saith.

If any man sin, we have an

Advocate with the Father, Je-

sus Christ the righteous; and he

is the propitiation for our sins.

1 St Johnii. 1.

Q After which the Priest shall pro-

ceed, saying,

Lift up your hearts.

Answer. We liit them up unto
the Lord.

Priest. Let us give thanks unto
our Lord God.

Answer It is meet and right so
to do.

q Then shall the Priest turn to the
Lord's Table, and say,

IT is very meet, right, and our

bounden duty, that we should
at all times, and in all places, give
thanks unto thee, O Lord, * Holy
Fagmr, Almighty, Everlasting

iod,

Thesc words [Holy Father] muat be amstted

on Trinity-Sanday.

shall follow the Proper Pre-
" g de it v
Cl Q, OLN. s oreé
l'm;:yii?teely sh{zllpullow,
HEREFORE with Angels and
Archangels, and with all the
company of heaven, we laud and
magnify thy glorious Name , cver-
more praising thee, and saying,
Holy, holy,holy, Lord God of hosts,
heaven and earth arc full of thy
glory : Glory be to thee, O Lord
most High. Amen.
Proper Prefaces.
Upon Christmas-day, and seven
days after. :
BECAUSE thou didst give Je-
sus Christ thine ouly Son to
be born as at this time for us;
who, by the operation of the Holy
Ghost, was wade very man of the
substance of the Virgin Mary his
mother; and that without spotof
sin, to make us clean from allsin.
Therefore with Angels, &c.
Upon Easter-day, and seven days
after.
BUT chiefly are we bound to
praise thee for the glorious
Resurrection of thy Son Jesus
Christ our Lord: for he isthe very
Paschal Lamb, which was offered
for us, and hath taken away the
sinof the world ; who byhisdeath
hath destroyed death, and by his -
rising to life again hath restored
to us everlasting life. Therefore
with Angels, &c.

Upon Ascension-day, and seven days
after

THROUGH thy most dearly
beloved Son Jesus Christ our
Lord ; who after his most glori-
ous Resurrection manifestly ap-
peared to all his Apostles, and in
their sight ascended up into hea-
ven to prepare aplace forus; that
where he is, thither we might al-
so ascend, and reign with hiwm in
glory. Therefore with Angels, dc.

Upon Whit-sunday, ond sz days
after.

HRO UG H Jesus Christ our
Lord; according to whose
most true promise, the Holy Ghost
came down as ab this thne from
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be observed that (asin the Morn-
ing Service} the Absolution is
naturally followed by a burst of
Thanksgiving. The Sursum Cor-
da (‘‘ Lift up your hearts’’), the
solemn Thanksgiving, and the
Ter-Sanctus, or Angelic Hymn,
are found in all extant Liturgies
of the East and the West, and
may with confidence be traced
almost up to the Apostolic age.

THE Sursum Corpa.— This
Exhortation of the Priest to lift
up the heart in thanksgiving to
God, and its response of accept-
ance by the people, are found in
verbal identity in all the Ancient
Liturgies. ey express one

eat characteristic of the whole

Service, that it is a representa-
tion on Earth of the pleading of
the great Sacrifice by Our Lord
in Heaven; in which, therefore,
“in heart and mind we thither
ascend, and with Him continu-
a.ll,i: dwell.”

HE THANKSGIVING i8 a brief
survival of what in all the An.
cient Liturgies, especially those
of the East, was a solemn Eu-
charistic Thanksgiving of great
fulness and beauty, dwelling on
the Infinite Goodness of God,
both in Creationandin Redem{)-
tion. As it stands, it is simp
a declaration of the “meetness”
and the “ bounden duty,” evenin
such a world as this, and by sin-
ners such as we are, of * thanks-
giving at all times and in all
places’’ (comp. Phil. iv. 4-7).
Only in the knowledge of the
conquest of sin and death can
such a declaration be reason-
able. (We may note a slight
mistranslation of the original,
which should run, ‘ Holy Lord,
Almighty Father, Everlasting
God,” noting the two great At-
tributes of Sovereign Holiness
and Almighty Love in the Eter-
nity of the Godhead.)

TrE PROPER PREFACES mark
out in the great Festivals the
chief acts of the Manifestation
of the Godhead in Humanity—
the Incarnation, the Resurrec-
tion, the Ascension, the Descent
of the Holy Ghost—and then sum
up all in the adoration of the

Godhead in itself in the Holy -

Trinity.
In the Sarum Missal there
were also Proper Prefaces for
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Epiphany, Ash-Wednesday and
Lent, Festivals of Apostles and
Evangelists, and Festivals of the
Blessed Virgin; and the Trinity
Preface was continued on all the
Sundays after Trinity.

Ot our Proper Prefaces, those
for Easter-Day, Ascension-Day,
and Trinity Sunday are free
translations of the forms in the
Sarum Missal, found in the Sa-
cramentaries of Gelasiug and
Gregory; those for Christmas
and Whitsunday were composed
in 1549.

The Preface for CHRISTMAS
Day dwells, first, on the twofold
Nature of Our .’Lord, as ‘““con-
ceived of the Holy Ghost, born
of the Virgin Mary’’; and next,
on the sinlessness of His Nae
ture, as a condition necessary for
that Mediation, which makes us
‘“clean from all sin.”

The Preface for EASTER Day
(quoting from 1 Cor. v. 7 & John
i. 29) describes Our Lord as the
true Passover, * the Lamb that
taketh away the sin of the world,”
and goes on more fully to declare
His Passion as the destruction
by death of the power of death,
and His Resurrection as the re-
storation to man of the eternal
life, which isthe *‘Image of God”
in him (comp. Rom. iv. 24, 25;
Heb. ii. 14, 15).

.The Prefacefor AscExs1ON DAY
simply proclaims the fact of the
Ascension, and then connects
this with Our Lord’s declaration
that He ‘ went toprepare a place
for us” (John xiv. 2, 8; comp.
Col. iii. 4), so that they who are
His may ascend and be with Him
in glory (John xvii. 24).

The Preface for WHIT-SUNDAY
(less terse and forcible than the
rest) recites the Descent of the
Holy Spirit at Pentecost, as the
fulfilment of Our Lord’s promise
of the Comforter to teach and
guide unto all truth (John xiv.
26; xvi.13); thenspeaks of “the
gift of divers languages,”’ which
appears to have been for ecstatic
prayer and praize (see Acts ii. 11,
13; 1 Cor. xiv. 14, 15, 18), and, as
distinct from it,the gift of preach-
ing or “prophecy’’ (see 1 Cor. xiv.
3, 4), which was the means of re-
alizing—what the gift of tongues
prefigured—the universal king-
dom of the Lord Jesus Christ;
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heaven with a sudden great sound,
as it had been a mighty wind,
in the .likeness of fiery tongues,
lighting upon the Apostles, to
teach them, and to lead them to
all truth ; giving them both the
gift of divers languages, and also
boldness with fervent zeal con-
stantly to preach the Gospel unto
all nations ; whereby we have been
brought out of darkness and er-
ror into the clear light and true
knowledge of thee, and of thy Son
Jesus Christ. Theretore with An-
gels, &ec.

Upon the Fecst of Trinity only.

HO art one God, one Lord ;
not one only Person, but

three Persons in one Substance.
For that which we believe.of the
glory of the Father, the same we
heljeve of the Son, and of the Holy
Ghost, without any difference or
inequality. Therefore with An-
gels, dec.
& After each of which Prefaces shall

“immediately be sung or said,

HEREFORE with Angels and

Archangels, and with all the
company of heaven, we laud and
magnify thy glorious Name ; ever-
more praising thee, and saying,
Holy, holy, holy, Lord God of
hosts, heaven and earth are full
of thy glory : Glory be to thee, O
Lord most High Amen.

§ Then shall the Priest, kneeling down
at the Lord's Tuble, say in the name
of all them that skall recewre the
C{ommumon this Prayer follounng.

WE do not prcsume to come

to this thy Table, O merciful

Lord, trusting in our own right-

eousness, but in thy manifold and

great mercies. We are not worthy
so much as to gather up the
erumbsunder thy Table. Butthou
art the same Lord, whose pro-
perty is always to have mercy:

Grant us therefore, gracious Lord,

80 to eat the flesh of thy dear Son

Jesus Christ, and to drink his

blood, that our sinful bodies may

be made clean by his body, and
our souls washed through his

may evermore dwell in him, and
he in us. Amen,
riest, standing before
1 tl?e.h Tcpablte’:ehalf,ll 20 ordered the Bread
and Wine, that he may with the more
readiness and decency break the
Bread before the people, and take
the Cup into his_hands, he shall sa
the P’rayer of Consecration, as Jol-
loweth,
LMIGHTY God, our heaven-
ly Father, who of thy tender
mercy didst give thine only Son
Jesus Christ to suffer death upon
the Cross for our redemption;
who made there (by his one obla-
tion of himself once qffered) a
full, perfect, and sufficient sacri-
fice, oblation, and satisfaction, for
the sins of the whole world ; and
did institute, and in hisholy Gos-
pel command us to continue, &
perpetual memory of that bis
precious death, until his coming
again; Hearus, O merciful Fa-
ther, we most humbly beseech
thee ; and grant that we receiving
these thy creatures of bread and
wine, according to thy Son our
Saviour Jesus Christ's holy insti-
tution, in remembrance of his
death and passion, may be par-
takers of his most blessed Body
and Blood: who, in the same
night that he was betrayed,
(a) took Bread; (a) Here the
and, when he l;%d S'm.}t, 1': tot:xltt:;
iven thanks, (b) tte faten in
gle brake it, and hus hands :
gave it to his dis- () b‘:e'ﬁc h';;l‘:
ciplcs,saying,Takp, Bread:
eat, (c) this s "y 4,4 here
my Body which i8 ¢ tay hrs hand
given for you: Do wpon all the
this in remem- Bread.
brance of me. Likewise after sup-
per he (d) took (dy Here he is
the Cup, and,when to take the Cup
he had given twnto his hand :
thanks, he gave it to them, saying,
Drink ye all of this; for this
(e) is my Blood (&) And here
of the New Testa- to lay his hand
ment, which is shed :50? bgrg;y&eg-
for you and for liee or Flagon)
many for the re- ;" hich there
mission of sins: Do 1 any Wine to

most precious blood, and that we

this, as oft as ye be consecrated,
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lastly, describes our entrance in-
to it as a passage from darkness
to light, and from error to true
knowledge of God in Him.

The Preface for TRINITY SUN-
DAY is merely a declaration of
the doctrine of the Holy Trinity,
and of the faith which believes
in the Three Blessed Persons, as
co-equal in the Divine Glory.

The Ter-Sancrus (or *‘ Trium-
phal Hymn *’), sometimes called
the TRisAGroN—a name which,
however, is frequently applied to
& different Hymn in the Eastern
Church—is found in all Eastern
and Western Liturgies, with va-
riation in the Prefatory portion.
It claims for the Church on Earth
the joining, by anticipation,
““with Angels and Archangels”
in the perfect adoration of hea-
ven; and it is accordingly a quo-
tation from the Seraphic Hymn
of Isa. vi. 3 (repeated also with
variations in the Te Deum), with
which we may compare Rev. iv.
8. Inthis glorious Hymn we note
(a) the threefold repetition of
*“ Holy,”” shadowing forth the
Holy Trinity; (») the address
to *‘ the Lord of Sabaoth,” or
‘‘ Hosts.” that is, to God as the
King of all His rational crea-
tures; and (¢) the declaration,
going beyond this, that the whole
universe of Heaven and Earth is
full of His glory, or (see imargin)
that ‘ His glory is the fulness of
the whole Earth.”” In most of the
ancient forms there is inserted
hefore the last clause, ‘“Hosanna
in the highest, Blessed is He that
cometh in the Name of the Liord "’
—uniting with this adoration of
the Godhead the rejoicing over
its Manifestation in the Coming
of the Son of God and Man to
His people, in visible Presence
once, in spiritual Presence now.
This was omitted in 1552; per-
haps as not being a part of what
can be said to be sung “with
Angels and Archangels.”

(In 1549 the Prefatory portion,
* Therefore . . . . saying,” was
divided from the Hymn itself,
and the direction was given that
the *‘ Clerks should sing’’ the
latter; in this following the an-
cient custom, which gave the
Hymn itself to the people—a

custom illustrated in the musical
gsettings of the Ter-Sanctus. The
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Rubric has been dropped, but
custom still rightly assigns the
Preface to the Priest alone, and
the Hymn to the Choir and Con-
gregation.)

VI. TeE CONSECRATION AND
REcepPTION.—THE PRAYER OF
Access (composed in 1549) corre-
sponds more closely to a similar
Prayer called * the Prayer of In-
clination ”’ (bowing the head) in
the Eastern Liturgies, than to
anything to befound in the West-
ern forms. It is a Prayer of spi-
ritual preparation, of singular
fervour and beauty. (e) In its
confession of unworthiness and
humility it clearly alludes to the
well-known saying of the Syro-
pheenician woman in Matt. xv.

27, and expresses our trust that -

God is always * the same God”
in that Attribute of perpetual
mercy, which is of the essence of
Him who ““is Love.”” () In its
prayer, although it embodies the
whole idea of Holy Communion
—the dwelling in Christ and
Christ in us—it dwells mainly on
the gift through that Blessed Sa-
crament of PURIFICATION FROM
SiN by unity with the Sinless;
and, extending this both to body
and soul, it seems to connect the
purification of our sinful bodies
with the ‘‘eating His Flesh,”
and the purification of our soul
with the ‘“ drinking His Blood”
—the blood being the emblem of
the life of the soulitself. It may
be noted that in stricter theolo-
gieal language it is more com-
mon to refer to the partaking of
His Body the gift of spiritual
strength, and the gift of purifi-
cation and justification to the
partaking of His Blood.

TEE PRAYER OF CONSECRA-
TioN. (On the preceding Rubric
see notes on the Rubrics at the
opening of the Service.)

This Prayer, as composed in
1549, was evidently modelled up-
on Eastern rather than upon the
old Western forms. For it re-
sembled the former, first, in the
recital of the work of Redemp-
tion by the Atonement ; next, in
the express Invocation of the
Holy Spirit (“with Thy Holy
Spirit and Word vouchsafe to
bless and sanctify these Thy
gifts and creatures of bread and
wine, that they may be unto us

the Body and Blood of Thy
most dearly beloved Son Jesus
Christ '), not found in Liturgies
of the Roman type; lastly, in
the general substance of the
Prayer of Oblation, which im-
mediately followed the words of
Institution. The changes made
in 1552 have, however, consider-
ably obscured this resemblance.
(See Introduction.)

The Prayer, as it now stands,
consists (a) of a long and strik-
ing preamble, bringing out with
significant clearness and empha-
sis *‘ the one Oblation of Christ,
as offered once for all,’”’ so that
in no true sense can His pro-
pitiatory Sacrifice be repeated
in the worship of the Church;
and expressing with great com-
pleteness the doctrine of the
Atonement as being a “ full
Sacrifice,” a * perfect Oblation,”
and an all-*sufficient satisfac-
tion”; (b} of a recital of His
command, on which alone the
Sacrament depends for its effi-
cacy, to continue *a perpetual
memory " or * memorial,” plead-
ing His Sacrifice till He comes
again, and through His Divine
Intercession applying it to the
salvation of our souls; (¢) of the
prayer itself, which is very brief
and simple, * Grant that we
. . . . may be partakers of His
most blessed Body and Blood,"”
notable as declaring (against
Transubstantiation) that the
consecrated elements are still
bread and wine, and yet, re-
ceived in remembrance of Him
according to His holy Institu-
tion, are the appointed means
of partaking (see 1 Cor. x. 16) of
the Body and Blood of Christ;
(d) of the recital of the Institu-
tion, corresponding veti)y closely
with the records of St. Paul and
St. Luke (1 Cor. xi. 23-25; Luke
xxii. 19, 20)—with rubncaf direc-
tions (inserted in 1662) for the
performance of the manual acts,
which represent the acts of Our
Lord Himself at the Institution,
In all its parts substantially, and
in the last literally, it follows the
type ‘traceable through the old-
est forms up to primitive times.

Tae RecepTioN.—The Rubric
lays stress on the delivery of the
Communion ‘“ in both kinds " to
the people (comp. Art. xxx.); 1t
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directs it to be given “into their
hands”’: and it expressly pro-
vides for the repetition of the
full words of Administration to
each recipient.

There is no express direction
as to the posture of the Priest in
receiving, but the intention was
probably to include him in the
words ‘ all meekly kneeling.” It
may be noted that in the form
of 1549 (as also of 1687) the re-
ception by the Priest immedi-
ately followed the Prayer of
Access, at which he was ex-
pressly directed to kneel. The
analogy, moreover, of the pos-
ture in the Confession and the
Prayer of Access undoubtedly
implies that, while in minister-
ing to the Congregation he
should stand, yet in receiving
he is but their leader and repre-
sentative, and should kneel with
them. In 1662 it was proposed
to insert words making this
clear, but the proposal was not
carried ont.

The history of the words of
Administration is curious and
instructive. The Prayer Book
of 1549, following the old prac-
tice, had the former clause only,
“The Body (or Blood) . . . . life,”
which is of the nature of a Bene-
diction, bringing out clearlfy the
gift in the Sacrament of the
Body and Blood of Christ, and
praying that, according to Our
Lord’s promise, it may preserve
both hody and soul (both being
redeemed by Him) to eternal
life. In 1552 these words were
struck out, and for them was
substituted the second clause,
“Take and eat . . . . thanks-
giving”’; “ Drink . . . . thank-
ful,”” which is simply an exhor-
tation to use the blessing of the
Sacrament by receiving 1t in re-
membrance of His death for us
jindividually, and by *‘ feeding on
Christ in the heart by faith with
thanksgiving.” Since 1559, by
the union of both, God’s part
and man’s part in the ordinance
—the reality of God’s gift and
the need of man’s conscious re-
ception of it through faith—have
been brought out in Perfect
clearness and harmony. To omit
either portion is contrary not
only to the letter, but to the
spirit, of the order of the Church.



Tn 1549 it was divected that the
words, ‘O Lamb of God,” &c.
(as in the Litany), should be
sung during the reception; and
that after it one of a series of
sentences from Hol‘y Scripture
should be sung as a “ Post-Com-
munion.’’ These directions were
struck out in 1552, and have
never been restored. But the
Lambeth Judgment decided that
the singing of the Agnus Dei in
this place, although not ordered,
is mneither illegal nor inappro-
priate.

The Rubrics providing for Con-
secration of additional Bread

and Wine, and for the reverent
covering of the Consecrated Ele-
ments remaining, were added in
1662. It may be noted that the
former, in accordance with the
universal custom of the Western
Church, implies that for conse-.
cration nothing but the recital
of the Words of Institution is
absolutely necessary. The lat-
ter, like the provision for reve-
rent consumption after the Ser-
vice, is significant of the sacred-
ness attaching to that which has
been consecrated ‘‘ according to
Christ’s holy Institution.”” Be-
yond this its significance cannot
fairly be pressed.

(C) Tue Post CoMMUNION OFFICE.

The Lord’s Prayer, opening
this part of the Service, which is
naturally one of Thanksgiving,
has, as in the corresponding
place in the Morning Service,
the Doxology appended to it.

In 1549, as in most ancient
Liturgies, both of the East and
of the West, and probably in
accordance with primitive prac-
tice, the Lord’s Prayer was join-
od with the Consecration Prayer
as an integral part of the Con-
secration. The alteration (for
what reason is unknown) was
made in 1552.

. Tae PRrAYER OF OBLATION,
which follows, was originally
subjoined to the Comnsecration
Prayer, and opened thus:—
““Wherefore, O Lord, Heavenly
Father, according to the Insti-
tution of Thy dearly beloved Son
Jesus Christ, we Thy humble
servants do celebrate and make
here before Thy Divine Majesty,
with these T holy gifts, the
memorial which Thy Son hath
willed us to make ; having in re-
membrance His blessed Passion,
mighty Resurrection, and glori-
ous Ascension, rendering unto
Thee most hearty thanks for the
innumerable benefits procured
unto us by the same; entirely
desiring Thy Fatherly good-
ness,” &c. As it then stood, it
brought out the whole idea of
Sacrifice, closely connecting (af-
ter ancient precedent) the ‘“ Me-
morial” of the One Great Sacri-
fice, pleading it before God, with
cur Eucharistic Sacrifice of
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praise and thanksgiving, and cur

Dedicatory Sacrifice of ourselves
(see Heb. xiii. 10, 15, 16). This
connection is now less clear, and
the Prayer itself placed less ap-
propriately than in its first posi-
tion. As it now stands, it has
three parts: (a) prayer for ac-
ceptance of our * sacrifice of
praise and thanksgiving,” and
for the benefits of His Passion
to ourselves and to the whole
Church; (b) a solemn dedication
of ourselves, souls and bodies, as
a living sacrifice (see Rom. xii.
1), with prayer that we may be
perfected by His grace and bless-
ing; (c¢) a declaration of our un-
worthiness, and a prayer that,
in spite of it, God will accept
this sacrifice as ‘‘our bounden

“duty and service "—*' not weigh-

ing our merits, but pardoning
our offences,” through Our Lord
Jesus Christ.

Tae THANKSGIVING PRAYER,
which is now an alternative, was
originally the only one used here.
Composed in 1549, it was partly
suggested by the thanksgiving
in this part of the Eastern Litur-
gies, and partly by Hermann’s
Consultatio. Although less full
of meaning than the other, it
has a greater appropriateness to
this place in the Service. It is
() thanksgiving to God, describ-
ing with great fulness the grace
of the Holy Communion in all
who have duly received it; for it
dwells upon it both as our spiri-
tual food, and as the pledge.
through God’s favour to us, of

e
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ghall drink it, in rcmembrance
of me. Amen.

q Then shall the Mnister first receive
the Communion in both kinds him-
self, and then é;roreed to deliver the
same to the Bishops, Priests, and
Deacons, in like manner, %any be
present,) and after that to people
also in order, into thew hands. all
meekly kneeling. And, when he dé-
livercth the Bread to any one, he
shall say, :

THE Body of our Lord Jesus
Christ, which was gtven for

thee, preserve thy body and soul

unto everlasting life. Take and
eat this in remembrance that

"Christ died for thee, and feed on

him in thy heart by faith with
thanksgiving.

q And the Manister that delivercth the
Cup to any one shall say,

HE Blood of our Lord Jesus

Christ, which was shed for
thee, preserve thy body and soul
unto cverlasting life. Drink thisid
reniembrance that Christ’s Blood
;'“is shed for thee, and be thank-
ul.

9§ If the consccrated Bread or Wine
be all jpcnt before all have commu-
mcated, the Priest is to consecrate
sore according to the Form before
prescribed; beginning at {Our Sa-
viour Christ in the same night, §¢.]
for the blessing of the Bread; and at
. Likewise after Supper, &c.]) for the
)bles.szng of the Cup.

§ When all have communicated, the
Minister shall return to the Lords
Table, and reverently place upon tt
what remaineth of the consecrated
Elements, covering the same with a
tair linen cloth.

€ Then shall the Priest say the Lord's

Prayer, the people repeating after
him ecery Petition.
UR Father, which art in hea-
ven, Hallowed be thy Name.
Thy kingdom come. Thy will be
done, in earth as it is In heaven:
Give us this day our daily bread.
And forgive us our trespasses, As
we forgive them that trespass
against us. And lead us not into
temptation ; But deliver us from
evil: For thine is the kingdom,
‘The power, and the glory, Yor
ever and cver. Amen.

q After shall be said as followeth.
LORD and heavenly Father,
we thy humble servants en-

tircly desire thy fatherly goodness
mercifully to accept this our sacri-
fice of praise and thanksglving ;
most humbly beseeching thee to
grant, that by the merits and death
of tby Son Jesus Christ, and
through faith in his blood, we and
all thy whole Church may ebtain
remisston of our sins, and all other
benefits of his passion. And here
we offer and present unto thee, O
Lord, ourselves, our souls and
bodies, to be a reasonable, holy,
and lvely saérifice unto thee;
humbly besceching thee, that all
we, who are partakers of this holy
Comuniunion, may be fulfilled with
thy grace and hecavenly benedic-
tion. And although we be un-
worthy, through our manifoldsins,
to offer unto thee any sacrifice,
yet we bescech thee to accept this
our bounden duty and service;
not weighing our merits, but par-
doning our offences, through Je-
sus Christ our Lord; by whom,
and with whoin, in the unity of
the Holy Ghost, all honour and
glory be unto thee, O Father Al-
mighty, world without end. 4men.

Or this.

LMIGHTY and everliving
God, we most heartily thank
thee, for that thou dost vouchsafe
to feed us, who have duly received
these holy mysteries, with the
spiritual food of the most precious
Body and Blood of thy Son our
Saviour Jesus Christ ; and dost
assure us thereby of thy favour
and goodness towards us; and
that we ‘are very members incor-
porate in the mystical body of thy
Son, which is the blessed company
of all faithful people ; and are also
heirs through hoge of thy ever-
lasting kingdom, by the merits of
the most precious death and pas-
sion of thy dear Son. And we
most humbly besecch thee, O hea-
venly Father, so to assist us with
thy grace, that we may continue

in that holy fellowship, und do all
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our unity with Christ, and there.
fore of our membership in the
mystical Body of Christ now,
and of our heirship through His
atoning Passion of the eternal
kingdom of the hereafter. It is
next (&) a prayer that, since we
are in the holy fellowship of this
unity, God will give us grace to
continue in it, and shew forth the
fruits of it in good works.
THE GLORIA 1IN EXCELSIS was
in 1549, after ancient precedent,
laced at the beginning of the
ervice. Its position in the Post-
Communion Service (since 1552)
is peculiar to the English Office,
but has an obvious appropriate-
ness and beauty (comp. Our
Lord’s own practice at the Last
gu)pper, recorded in Matt. xxvi.
0

(No direction is given here for
change of posture: but the pre-
dominant tone of praise and
thanksgiving, and the close ana-
logy to the Te Deum, suggest the
greater propriety of standing;
which is, indeed, expressly or-
dered in the American Prayer
Book.)

This glorious hymn appears to
be of Greek origin. It is found
in an expanded form in the
Apostolical Constitutions (of
about the 4th century), and with
additions, agreeing somewhat
with our 7 Deum, as the “ Morn-
ing Hymn '’ in the Alexandrine
MS. of the Greek Testament,
written in the 5th century.
(There is, indeed, a curious
coincidence with its opening
words in the thanksgiving of
8t. Polycarp at his martyrdom.)
But its Eucharistic use in full
is Western; although the East-
ern Liturgy of 8St. James and
the (so-called) Nestorian Litur.
gy have the opening Scriptural
clause. Its Latin form seems at
least as old as Hilary of Poictiers
(A.D. 850), and from the 6th cen-
tury it is found in the opening
portion of the Western Litur-

es.

It may be compared with the
Te Deum as being, though with
less distinctness and elaborate-
ness, a Hymn, a Creed, and a
Prayer. (a) The first paragraph,
opening with the song of the
Angels at the Nativity (whence
the whole of the- Hymn is often
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called ‘“the Angelic Hymn ),
goes on with accumulated em-
Pphasis, not only to praise, bless,
worship, glorify God, but, above
all, to thank Him for the mani-
festation of His glory. In the
form given in the Alexandrine
MS., this Hymn of Praise. like
the Te Deum, is offered explicitly
to the Holy Trinity: *““ O Lord,
heavenly King, God the Father
Almighty; O Lord, only-begot-
ten Son Jesus Christ, and Holy
Spirit.”” (b) The second is a
Creed in the form of Prayer
addressed to Our Lord Jesus
Christ. It dwells on Him, first,
in His Nature as the Only-be-
gotten Bon of God, and there-
fore as our “ Lord God” ; next,
in Hir Atonement as the *“ Lamb
of God, taking away the sins of
the world’; lastly, in His Ma.
jesty as ‘‘sitting at the right
hand of God.” It praysthat He
will “have mercy upon us and
receive our prayer,” to offer it in
His Divine Intercession for us in
*Heaven. (The repetition of the
clause ‘‘ Thou that takest . . . .
have mercy upon us,” not found
in the origina), was first made
in the Service of 1552.) (¢) The
third is a Doxology through Him,
as the “only Holy” One, the
‘“only Lord,” and one with the
Father and the Holy Ghost in
the eternal glory.

TrHE BLEssiNgG (composed in
1549) has again closer parallels
in the Eastern Liturgies of Con-
stantinople and Alexandria than
in the Western Liturgies. 1t is
(a) an extended form of the Pax
Vobiscum, quoted from Phil. iv. 7.
praying for the Peace beyond
all understanding. keeping our
minds in the knowledge of God
and our hearts in the love of
God, through His Son Jesus
Christ ; with (») the addition, ac-
cording to ancient form, of bless-
ing in the Name of the Holy
Trinity—to be *‘ amongst us”’ as
a bond of unity, and to continue

- “with us’’ to eternal ralvation.

TrHE OccasioNnar, CoLLECTS.—
The Rubric directing these to be
used after the Offertory belongs
to 1549; when, if there was no
Communion, the Service was to
end after the Offertory with Col-
lect and Blessing. It was pro-
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such good works as thou hast pre-
gared for us to walk in ; through

esus Christ our Lord, to whom,
with thee and the Holy Ghost, be
all honour and glory, world with-
out end. Amen.

4 Then shall be said or sung,

GLORY be to God on high, and
in earth peace, good will to-
wards men. e praise thee, we
bless thee, we worship thee, we
glorify thee, we give thanks to
thee for thy great glory, O Lord
God, heavenly King, God the Fa-
ther Almighty.

O Lord, the only-begotten Son
Jesu Christ ; O Lord God, Lamb
of God, Son of the Father, that
takest away the sins of the world,
have mercy upon us. Thou that
takest away the gins of the world,
have mercy upon us. Thou that
takest away the sins of the world,
receive our prayer. Thou that
sittest at the right hand of God the
Father, have mercy upon us.

For thou only art holy; thou
only art the Lord; thou only, O
Christ, with the Holy Ghost, art
most high in the glory of God the
Father. Amen.

9 Then the Priest (or Bishop if he be
present) shall let them depart with
this Blessing.

THE peace of God, which pass-

eth all understanding, keep
your hearts and wminds in the
knowledge and love of God, and
of his Son Jesus Christ our Lord :
and the blessing of God Almighty,
the Father, the Son, and the Holy

Ghost, be amongst youand remain

with you always. Admen.

9 Collects to be said after the Offer-
tory, when there is no Communion,
every such day one or more; and the
same may be said also, as often as
occasion shall serve, after the Col-
lects either of Morning or Evening
Prayer, Communion, or Litany, by
the discretion of the Minister.

A SSIST us mercifully, O Lord,
in these our supplications

and prayers, and dispose the way.
of thy servants towards the attain-
ment of everlasting salvation ;

that, among allThe changes and
chances of this mortal life, they

- may ever be defended by thy most

gracious and ready help ; through
Jesus Christ our Lord. A4 men.

ALMIGHTY lLord, and ever-

lasting God, vouchsafe, we
beseech thee, to direct, sanctify,
and govern, both our hearts and
bodies, in the ways of thy laws,
and in the works of thy command-
ments; that through thy most
mighty protection, both here and
ever, we may be preserved in body

-and soul ; through our Lord and

Saviour Jesus Christ. dmen.

RANT, we beseech thee, Al-
mighty God, that the words,
which we have heard this day with
our outward ears, may through
thy grace be so grafted inwardly
in our hearts, that they may bring
forth in us the fruit of good living,
to the honour and praise of thy
Name ; through Jesus Christ our
Lord. Amen.

PREVENT us, O Lord, in all
our doings with thy most
gracious favour, and further us
with thy continual help; that in
all our works begun, continued,
and ended in thee, we may glorify
thy holy Name, and finally by
thy mercy obtain everlasting life;
through Jesus Christ our Lord.
Amen.

ALMIGHTY God, the fountain
of all wisdom, who knowest
our necessities before we ask, and
our ignorance in asking ; We be-
seech thee to have compassion
upon our infirmities ; and those
things, which for our unworthi-
ness we dare not, and for our
blindness we cannot ask, vouch-
safe to give us, for the worthiness
of thy Son Jesus Christ our Lord.
Amen.

LMIGHTY God, who hast
promised to hear the peti-
tions of them that ask in thy Son’s
Name; We beseech thee merci-
fully to incline thine ears to us
that bave made now our prayers
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posed in 1662 to change it, so as
to accord with the subsequent
direction in such cases to add
the Church Militant Prayer, but
this was not done. The Rubric
allowing their use at * Morn-
ing and Evening Prayer, Com-
murion, or Litany’’ was added
in 1552.

Of these Collects, the first,
second, and fourth are translated
from the Sarum Use; the rest
were composed in 1549, As might
be gathered from the directions
for general use, they have mno
special reference to the Holy

ommunion. The second and

fourth are prayers for God’s
blessing on our hearts and bodies,
“ preventing ’ and furthering us
in our life and work; the others
refer rather to worship, praying
for acceptance of prayer, for the
grafting in the soul of the Word
(James i. 21) that it may yield
the fruit of good works, for God’s
compassion on our infirmity in
prayer—for Christ’s sake giving
us what ‘for our unworthiness
we dare not, and for our blind-
nesgs we cannot ask’’—and for
the grant in His Son’s Name of
all that in prayer is accordant to
His Will.

(D) TrE FinaL RUBRICS.

. (1) The first Rubric was inserted in 1552. Previously the Service
in such cases was to end with the Offertory, Collect, and Blessing—
the Church Militant Prayer being closely connected with the Con-

secration.

(2) The second and third Rubrics provide with marked emphasis
that, even in the smallest Parishes, there shall be no celebration,
unless there be communicarits to partake with the Priest. A similar
provision is found in the Communion of the Sick. The object was
to “turn the (Solitary) Mass into a Communion,” in accordance
with the idea of the original Institution. It was, of course, sup-
posed that, in obedience to the Rubric at the beginning of the Ser-
vice, due notice of intentionto communicate would have been given.
But the rule is absolute, and both emphatic and significant. Al-
though it may at times involve some difficulty and even apparent
spiritual loss, it cannot be set aside without plain disobedience to

our Church Order.

(8) 'The fourth and eighth Rubrics deal with frequency of Com-
munion. It was obviously supposed that, as a rule, the Holy Com-
munion would be celebrated frequently, and, indeed, there was in
1549 a Rubric directing that some one of the household, which
offered the bread and wine for the Comnmunion, should always com-
municate, so that *“ the Minister may accordingly solemnize so high
and holy mysteries.” In all Cathedrals and Collegiate Churches
and Colieges, where there are many clergy, it is enjoined on them to
communicate at least weekly. For the laity the attendance abso-
lutely enjoined is at  three times in the year. of which Easter to be
one’ : but this is clearly a minimum, not indicating what is desir-
able or right. Non-communicating membership of the Church was
not even contemplated as possible (see Canons xxi. and xxii. of

1604)
(4)

"The fifth Rubric was substituted in 1552 for a Rubric enjoin-

ing the use of wafer bread, * unleavened and round.” Its wording,
“it shall suffice,” seems to indicate non-enforcement, rather than
suppression, of the ancient custom, sanctioned in the older Rubric;
and this was certainly the view taken in the Injunctions of 1559 and
gorrespondence thereon. In general practice, however, with some
exceptions of late years, the use of “the best wheaten bread’’ be-
game universal. The use of leavened or unleavened bread is a point
of diversity, and has often been a point of controversy, between the

Eastern and Western Churches.

(5) The sixth Rubric was inser

ted in 1662 (borrowed from a Rubric

in the Scoteh Liturgv of 1637). Previously no distinction was made,

and all that remained was given
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to the curate for his own use. The

object was, no doubt, to provide against irreverent use of what
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and supplications unto thee ; and ! tained, to the relief of our-neces-
grant, that those things, which we | sity, and to the setting forth ol
have faithfully asked according to | thy glory; through Jesus Christ
thy will, may effectually be ob- | our ]g.nnf Amen,

§ Upon_the Sundays and other Holy-days (if there be no Communio
be said al! that is appointed at the Co'mmu::{on, until the end ofut';le 3313:3
g;cetg/heg (5% the whole st}_u;hof ((J/hrl';st‘s lChurch militant here in earth]
r with one or ¥ X conclud?
Lot oath one more of these Collects last before rehearsed, luding

€ And there shall be no celebration of the Lord’s Supper, except thes
gg‘t'_eniem number to communicate with the Priest, acc‘:ording toelru‘fa %ei:
ion.

q And ¢f thera be not above twenty persons in the Parish of discretion to re
cewe the Communion; yet there shall be no Communii e
at the least) communicate with the Priest. niom, except four (or three

q And in Cathedral and Colleqnate Churches, and Coll 2
many Priests and Deacons, they shall all receive the %ﬁu‘fﬁﬁntgftﬁ ‘tl;:
(l:’m{st every Sunday at the least, except they have a reasonable cause to the
ontrary.

q And to take away all occasion of dissension, and superstiti 7
fler:og Iu;:h 02 nlzght cl;‘ave concernling tgg Bread ami Wi:aet,ot?;.sﬁlllc hmﬁcang
hat the Brea such as is usual to eaten; but th
Wheat Breud that concenently may be gotten. ¢ best and purest

q And if any of the Bread and Wine remain unconsecrated, th
have it to his own use: but if anz remain of that which was ccog;‘ez%:t:ga tl:
sécall not _be ctarrze(;l o:’tu;)l tt’;:e C ulrlch. but ht:w Pm{ and such other of the
ommunicants as he en call unto him, s nedi }
Blessing, reverently eat and drink the same. ? » vmmediately after the

q The Bread and Wine for the Communion shall '
and the Church-wardens at the charges :)f!l the Parbfshz.) rovided by the Curate

9 And note, that every Parishioner shall- communicate at the "
times in the year, of which Faster to be one. .A4nd yearly at Ef&':’iﬁ et:-‘e?:;
ﬁ(:};ﬂ;’z%r}) ag;zlg _reclcondwzth ttI;e ”ll’urson;l V icg}'l, %rc Curate, or his ar their

uties ; and pay em or him clesi 7 -
custonably due, then and at that time to be paid. lesiastical Liutics, ac

q After the Divine Service ended, the money given at the O shall
g}:rdem k- ltlo tim %ous ’gr;ld c(mriu;,lble :iiqeg. as the Minisﬁrﬁrg; Churclb:f
the Ordinary shall app'oiut. erein if they disagree, st shall be disposed of as

Y Whereas it is ordained s tnis Office for the Administration o ’
Supper, that the Communicants should "',eccive the same krr:;:‘::; o{u:l’:fdf::rg;
is well meant, for a signification of our humble und grateful acfluwwlcdy»wn,l
oj. the benefits of Christ therein given to all worthy Receivers, and for the
atoiding of such profanation and disorder in the holy Communion, as wmight
otherwise enswue ;) yet, lest the same kneeling should by any pcrsons'ﬂ'thcr ol
of ignorance and snfirmity, or out o 1 ad obstinacy, be misconstrued
and depraved ; It is hereby declared, That thereby no Adoration is intended,
or ought to be done, either unto the Sacramental Bread or Wine there bodily
received, or unto any Corporal Presence of Christ’s natural Flesh and Blood,
For the Sacramental Bread and Wine remasn still in their veru natural sub-
Rances, and thercfore may not be adored; (for that were Idolatry, to be
abhqrred of all faithful Christians ;) and the natural Body and Bloo(g ,nj oul

o hrist are in Heaven, and not here,; it being against the truth )
Christ's natural Hody to be at-one time in more places than one,
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has been consecrated to God. But one effect is absolutely to pro-
hibit Reservation of the Consecrated Elements. Reservation is in
itself a primitive practice, noticed by Justin Martyr in the 2nd cen-
" tury; and in 1549 it was still allowed (see the Communion of the
Sig). The reason of its disuse, and virtnal prohibition, h‘x‘ the
Church of England is clearly implied in the xxviiith Article: “The
Sacrament . . . . was not by the ordinance of Christ g’egqrved, car-
ried about, lifted, or worshipped,” 'Whether that prohibition might
be, under due safeguards, modified by authority is an important
question. But no individual Minister has a right to set it aside
without higher authbority. . .

(8) The reventh Rubric orders that the Bread and Wine, which
in old times were offered by individuals, shall be provided by the
Parish.

(7) The eighth refers to the *“ Easter Offerings’’ of ‘“all Ecclesias-
tical duties, accustomably due,” to which were often added volun-
tary gifts. )

g)‘g’l‘he last, dealing with the disposal of the money given at the
Offertory, was inserted in 1662. The general objects of the Collec-
tion are shewn in the Offertory S8entences (which see). The Rubric
clearly recognisges, in resgect of temporalities, the co-ordinate
power with the Minister of the Churchwardens, as representatives
of the parish, and a right on either side of appeal to the Bxshog.
The Rubric does not strictly apply to other Collections in Church,
although by analogy these are mostly treated in the same manner.

Tae DrcLaraTION o8 KNEELING (or ‘‘Black Rubric”’) has a
curious and ingtructive history. The objection to kneeling at the
Holy Communion began to manifest itself in 1552, and was after-
wards maintained with singular te.na.cxti: by the Puritan party
throughout the 16th and 17th centuries, vidently to meet this, a
Declaration was drawn up, and added, by sole authority of the
Royal Council, on the fiyleaf of most copies of the Prayer Book of
1552. It then opened with a statement of the misconstructions put
upon Church Order *by ignorance and infirmity,” or ‘.by”mahce
and obstinacy,” and of the desire out of “brotherly charity” to re-
move the same; and continued as it now stands, except that, in-
stead of “‘the Corporal Presence,” the ‘‘real and essential Presence
of Christ’s natural Flesh and Blood,” was denied. In 1559 it was
dropped, being perhaps regarded as no integral part of the Prayer
Book. In 1662—the ogjection to kneeling still being strongly urged
—it was inserted in its present form, with the important and sig-
nificant change indicated above. Its statements must be compared
with the closing sentences of Arts. xxv. and xxviji.

A% it now stands, it (@) maintains the customary attitude of kneel-
ing, as an expression of humble thankfulness, and as & safeguard
against profanation and disorder; (b) explains clearly that it is not
meant to imply Adoration, either of the Elemgnts, which are still
‘‘in their very natural substances,”” or of any ) Corporal Ptesgpce
of Christ’s natural Flesh and Blood,” which * are in heavqn, at
the right hand of God. (The phrase “corporal” evidently means
“carnal”’ or ‘“‘material.”’) It is only in this Dec_la.ratlg'n, as origin-
. ‘ally worded, that the celebrated term *‘ Real Presence ” 1s found in
our Prayer Book. Even then the denial of it was limited, fo’1; it was
of real presence of ‘ the natural Bod{land Blood of Christ.”” Now
‘even this limited denial has been withdrawn, apd words have been
substituted shewing, beyond possibility of misconstruction, that
what is denied is a natural and carnal presence. For a presence
“ after a heavenly and spiritual manner” is for that very reason a
“real and essential presence.” There can be no doubt that the
especial reference was to the ordinary belief of the Romish Church;
in which, under the shadow of the doctrine of Transubstantiation—
in itself a subtle metaphysical theory, intended to rationalize the
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fLucharistic mystery—such carnal conceptions have certainly, and
very naturally, grown up. But the words are general, and protest
against such conceptions under any form.

THE OCCASIONAL OFFICES.

THESE are the Services which, unlike the preceding, can be used
for each individual only once, or oecasionally, in his life. All, ex-
cept the Commination Service, are taken with variation and simpli-
fication from the ancient Manual, and they embodiv‘ the religious
consecration of the chief phases of natyral life. The Baptismal
and Confirmation Services hallow its beginning and its early stages
of growth; the succeeding Services deal with the later stages of
Marriage, Child-birth, Sickness, and Death; and thus the whole of
human life is covered from the cradle to the grave. All, and espe-
cially the Burial Service, contemplate a condition of things, in
which all Englishmen, being regarded as members of the English
C_hurgh, werg considered as having a right to her ministrations, and
a8 being subject to her authority and discipline. Of this condition
the former element still remains, but the latter has in great degree
passed away. Hence, singularly impressive and beautiful as they
confessedly are, the Services are in parts insppropriate to some of
those for whom they are still used. .

Of the Commination Service for Ash-Wednesday the first part
was drawn up in 1549 to meet the decay of discipline; the latter
part, B_fror}? the 51st Psalm to the end, was taken from the old Ser-
vice Book. :

INTRODUCTION TO
THE BAPTISMAL OFFICES.

Baprism IN THE CHURCH OF CHRIST.—The Administration of Holy
Baptism, like that of the Holy Communion, is, of course, as old as
Christianity itself. For it gtarts from the ordinance of Our Lord
after His Resurrection (Matt. xxviii. 19), fulfilling St. John Baptist’s
prediction of the Baptism with the Holy Ghost (Matt. iii. 11), and
carrying out His own teaching of the new birth “by Water and the
Holy Ghost®” (John iii. 5). Accordingly it marks all the stages of

rowth of that Kingdom—the birth of the Church on the Day of

entecost (Acts ii. 88-41); its extension to the Samaritans and to
the Eunuch, a proselyte of the gate (viii. 12, 16, 36-38) ; its further
extension to the Gentiles, in the person of Cornelius and his friends,
even after the outpouring of the Holy Ghost (x. 47, 48), and to the
jailor of Philippi, the first-fruits of European Christianity (xvi. 33);
and the conversion to the full faith in Christ of those already bap-
tized with the Baptism of St. John (xix. 5). In the Epistles of the
New Testament it i3 accordingly referred to again and again, as a
matter of course, as the means of entrance on the Christian Cove-
nant. St. Peter speaks of it simply as that which “ doth now save
us ” (1 Pet. iii. 21). 8t. Paul dwells on the various effects of its re-

enerating grace—now, as baptizing us ‘“by One Spirit into One

ody’* (1 Cor. xii. 13)—now as the * putting on Christ*’ (Gal. iii. 17),
and as that in which we are “ dead with Christ and risen with Him
(Rom. vi. 8-11)—now (in his later Epistles) as, in contrast with cir-
cumeision, a true spiritual unity with Him in His death and Resur-
rection (Col. ii. 12), and as supé)lying, in the *‘ One Lord, one Faith,
one Baptism ’ the motto of Christian Unity (Eph. iv. §). Every-
where, hoth historically and doctrinally, it is regarded as the normal
condition of entrance on Christian life—the ‘‘ washing’’ (or font)
‘ of regeneration *’ (‘Tit. iii. 5) whereby *‘ we are saved’’; the ‘“birth
<()3' mter a.l)xd the Spirit,” for entrance into the kingdom of God
(John iii. 5).
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TaE ESSENTIALS OF BaPTIsM.—From the beginning the admini
gtration of Baptism naturally clothed itself in ritual forms, in addi-
tion to the simple essentials of Baptism itself. These essentials are
expresslv laid down in Matt. xxviii. 19, bv the command of Oux
Lord Himeelf to “baptize’ (with water) ‘“‘into the Name of the
Father, and of the Son, and of the Holy Ghost’’ ; and His ordinance
was no doubt carried out literally in the Church, from the D]a{ of
Pentecost downwards. It is true that in some passages of Holy
Scripture Baptism is described as being “into the Name of Jesus
Christ” (see Acts ii. 38; viii. 16; x. 48; xix. 5). But there seems
little doubt that this phrase simply describes Baptism as an en-
trance into the faith in Christ, and into unity with Christ, and
throngh Him with the Godhead ; which is actually called the being
“haptized into Christ’ in such passages as Rom. vi. 8; Gal. iii. 27.
For there is no trace of any formula of Baptism, in the East or the
‘West, except Baptism into the Name of the Holy Trinity; and,
jndeed. in one of these very passages (Acts xix. 2, 3), St. Paul’s
astonishment at the reply, * We have not 80 much as heard whether
there be any Holy Ghost,” is expressed in the question, “Into what
then were ye baptized ?’’ which is probably an allusion to the Bap-
tismal formula. Round these essential and universal parts of
Baptism, as round the Words of Institution in the Holy Commu-
nion, there grew up a large variety of solemn and significant ritual.

Tug GROWTH OF THE RITUAL oF BAPTISM .—Baut there is not found
in the Offices of Baptism anything like that remarkable mingling
of substantial unity with independent variation, which has been
already referred to in relation to the Offices of Holy Communion.
Probably they did not so soon take fixed Liturgical shape; nor was
the preservation of common forms deemed of so much importance
as in the ministration of the other Sacrament, which is the con-
tinusl manifestation and means of Christian unity.

Thus in “the Teaching of the Twelve Apostles,” directions are

jiven for the performance of Holy Baptism, that it should be in the

ame of the Holy Trinity, and that it should be prepared for by
Fasting of the  baptizer and baptized and of any others who can. ’
In case of necessity affusion, instead of jmmersion, is allowed.
Closely corresponding to this is the more detailed account of the
Administration of Baptism, as of Holy Communion, given by Justin
‘Martyr in his First Apology (chap. lxxix). “We will now”’ (he
gays) ‘‘relate how we dedicated ourselves to God, having been made
new creatures through Christ. As many as are convinced and be-
lieve the truth of what we teach and affirm, and undertake to be
able to live accordingly, are taught both to pray and with fasting to
ask of God remission of past sins, while we join with them in their
prayers and in their fast. Then they are led to a place where there
is water, and are born again, after the same manner as we ourselves
were born again. For they then make their bath in the water in
the Name of God the Father and Lord of the Universe, and of our
Saviour Jesus Christ, and of the Holy Ghost . . . . For Christ said.
‘Except ye be born again, ye cannot enter into the Kingdom of
Hesdven.'” In this description we trace (a) a preparation of the
Catechumens by instruction; (b) the use by them, and b the
Church with them, of prayer and fasting; (¢) a Baptismal Vow;
(@) a Baptism (called, as & matter of course, ‘ Regeneration’’) into
the Name of the Holy Trinity—the formula being evidently para-
phrased by Justin for the instruction of the heathen. These ele-
ments are found, with much amplification and variety of expression,
in subsequent descriptions of Baptism and later Liturgical forms.

Thus in the West in the descriptions of Tertullian, towards the
end of the 2nd century, we trace the preparation of the Cate-
chumens, with prayer and fasting; the solemn renunciation of the
Devil ; the * responses”’ of the baptized, no doubt to the questions
as to Faith; the thrice repeated Tmmersion in the Name of the
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Holy Trinity; and to these are add i
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stiticus abusé. Still, ;'slthoug‘h of great antifnity, they were un:
doubtedly ‘non-essential ; they are not referred to in the eafliest
notices of Baptism; ahd our Church was perfectly free to_use
disuse them. It is interesting to note that the emphatic decla
tion and thanksgiving for the Regeneration of the child were added
at this very time.

As it now stands, the Service may be divided into four parts :—

(A) TEE INTRODUCTION, containin the opening Exhortation
and Prayers, and the Gospel, with Exhortation and Thanksgiving
thereon.

(B) Te BaprTisMAL Vow and solemn accentance of Baptism by
the Sponsors in the name of the child.

(C) TrE BarrisM itself, with prefatory Prayers for the child p.hd
for the sanctification of the water, followed by the reception into
the Church and the signing with the Cross. .

(D) THE PosT-BAPTISMAL SERVICE, of Prayer, Thanksgiving, and
Admonition to the Sponsors.

Taxr OFFICE OF PRIVATE BAPTISM, With subsequent Public Recep-
tion into the Church, has been naturally determined by the Office
of Public Baptism, both in its original form in 1549 and in its
subsequent changes. It has, however, gradually assumed greater
definiteness of regulation, in respect both of accordance in form
with the Public Office, and of direction (introduced in deference td
the request of the Puritan party in 1604) that Baptism should be by
the “lawful Minister,” although Lay Baptism is still held valid.

Tae OFFICE or PUBLIC BaPTiSM OF Apurrs was introdiced in
1662, to meet the needs described in the Preface to the Prayer Book.
¥t follows the Office of Baptism of Infants, with certain significant
changes (noted at the commencement of the Service itself).

THE PHRINCIPLES OF THESE Services.—These Services clearly indi-
cate the position which the Church of England, faithfully adhering
to ancient tradition, assigns to the Sacrament of Baptism, as the
regular entrance upon the CERISTIAN COVENANT, under the appoint-
ment of Christ Himself. (With this indication may be compared
the more explicit and technical declarations of the Catechism and
of Articles ix., xv., xvi., xxvii,), The details of ritual and doctrine
will be noted under the various sections of the Service itself. But
it is obvious generally that. as usual, the Service recognises both
God’s part in the free gift of salvation, and man’s part in the
acceptance of this gift by faith—in the case of Adults actual faith;
in the case of Infants the promise of faith hereafter. Such is the
universal character of all Scriptural covenants of God, whether with
the individual or the race. e formal covenant of Circumcision
among the Israelités, the gpiritual covenant of Baptism in the
Church of Christ, are both striking applications of this universal
principle. . . .

Thus implying important doctrinal considerations, the Services
were natufally objected to on principle by the Puritan party, who
would have laid down a different basis of Christian membership.
These objections were most distinctly expressed in 1662. In par-
ticnlar it was urged (a) that ministers should not be obliged to
baptize the children of the unbaptized, or of wicked and ungodly
persons; (b) that the declaration of Regeneration shoild not be
pronounced over all, * whether they be the children of Christians or
not” ; (¢) that Sponsors should not be necessarily required, and
that the interrogatories of Repentance and Faith should be ad-
dressed to the parents; (d) that the use of the Sign of the Cross
chould be abolished or made optional. Of these it is clear that the
first two touch the fundamental principles of the universal duty of
the Church to baptize, and the universal promise of Christ to the
baptized ; the third is a matter of discipline, setting aside what was
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andoubtedly a very ancient usage in the Church ; the f i i
\ge | ; ourth is again -
ﬁOt a matter of essential anclple, but involves a superstigous
orror of what is a natural sign of Christian membership. But
none of the changes desired was conceded; and the refusal of con-
cession defines still more emphatically the position previously taken
ap in regard to the need and significance of Holy Baptism.

A THE OFFICE OF
PUBLIC BAPTISM OF INFANTS.

(A) TrE INTRODUCTORY PORTION.

TaE Rusrics.—The first Rubric up to 1662 had a preambl '
s:‘itmﬁ the custom in the primitive Church of baptizinggs a mlee(;xfley
Eat aster and Whitsuntide” (to which Epiphany was added in the

a.sft and in some Western Churches); and expressing a desire to
conform to this in spirit, though not in letter, by making Baptism
as public as possible. Of the two reasons for such publicity given in
the present Rubric the latter is the more important; and it may be
noted that with neglect of publicity of Baptism imperfect concep-
tions of Baptismal doctrine have mostly been associated. At the
same time this rule of publicity is not to interfere in any case with
the ministration of Baptism in ease of necessity.

Tl'll‘h_e second Rubric, requiring three Sponsors, was inserted in 1662.
X ¢ institution of Sponsors is of great antiquity, at least as old as
ertullian (2nd century). It seems to have been intended to bring
out the concern of the Church at large, through these as her re-
presentatives, in the Baptism of each of her children. It had also
a twofold practical object—in the case of Adult Baptism to testify
to the character and sincerity of the candidate, and in the case of
Infant Baptism to give additional security for the Christian educas
tion of the baptized. But the number required varied; in early
days only one was required, afterwards two or more. Our Rubric
apparently stereotyped old English custom. In Canon xxix. of 1604
fathers were forbidden to be Sponsors, and none admitted to Spon-
sorship except coinmunicants. It is, however, universally under-
stood that the rovision of Sponsors is not so much a matter of
necessity, that Baptism is to be refused in default of it:
BTh«_e third Rubric provides for due notice to the ‘Curate’ of
Sa.pr-nams. and fixes the place of Baptism in the Service after the
econd Iesson in the Morning or Evening Prayer—possibly be-
cause, after the Canticle immediately following, the Creed is recited
%s a public Confession of Christian faith. The Font is directed to
etﬁlled afresh for each Baptism. In 1549 it was ordered that the
water shounid be changed once a month, with a special prayer for the
sanctification of the water, taken from the old Benedictio Fontis.

Tre ExHORTATION (after the invitation to pra; :
. s r f
preli?;nary question) was com- blessings— bot tﬁa ufd‘:lv%::g
E)_ose in 1549, with some sugges- gift of the rew nature by bap-
ions from Hermann’s Consulta- tism with the Holy Spirit, and
gg.n })'fi sttﬁzert‘s‘ ((,a) mtlll a..declz(i.ra.- the engrafting into Christ’s
. riginal sin’’ (i.e. h — i
;1;2 u1rnbon_1t:si’isnfu}l!:;eﬁs) of human gnla;?il.l for the child now pre.
e a8 it is, which it needs no THE PRAYERS.— ner i
revelation to teach; (b) then goes taken (with free va'l;mig%r;n&%;
gn to Our Lord’s words to Nico- the Consultatio. (a) It opens with
tfemug. setting forth regenera- two Scriptural types of Baptism
ion “by water and the Spirit”” —the passage of Noah and his
a};_the condition of entrance into children through the Flood (seg
H}s Kingdom, and therefore ags 1 Pet. iii. 20, 21) from the old
] ts promise to all who are called world of guilt and condemnation
into it; (¢) on this it bases an to the new world of forgiveness
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and covenant with God (see Gen.
viii. 20—ix. 9), and the Igmssage
of Israel through the Red Sea

(1 Cor. x. 1, 2) from the old con- .

dition of bondage to the new life
of freedom and probation. (b) It
then refers to the Baptism of Our
Lord (and the outpouring of the
Holy Spirit on Him) as by anti-
cipation sanctifying Christian
Baptism, not merely as_(like St.
John’s Baptism) a symbol of re-
Penta.nce','»imc as an ordinance
or the mystical '‘ washing away
of sin.” (¢) Finally it applies
both these types in prayer, that
the child, thus washed and sanc-
tified, may be * received into the
Ark of Christ’s Church,” like
Noah, and in fulness of faith,
hope, and charity, may, like is-
rael, “pass the waves of this
troublesome life ’’ into the * pro-
mised land”’ “ of eternal life.”
(After this prayer came, in 1549,
the signing with the sign of the
Crosson the foreheadand breast:)
The latter prayer is translated
from the Ordo ad faciendum Cate-
chumenum in the Sarum Manual,
where it is addressed directly to
Our Lord Jesus Christ. Hence
in the preamble the phrases *‘ the
Life" of the believers, “the Re-
surrection of the dead’’ (see John
xi. 25, 26 and xiv. 6). (a) Look-
ing to the condition of the child
for whom it prays, it appeals to

God as the help of helplessness, .

the deliverer from bondage, the
life out of deadness of soul now,
and out of the deadness of the
grave hereafter; and (&) then
pleads earnestly Our Lord’s un-
restricted  promise to prayer
(Matt. vii. 7,-8) on behalf of
those who now pray, and him for

whom they pray, that he may be.
washed from sin, and come to the-

eternal Kingdom.

Tur GospEL (substituting the
record of St. Mark for the corre-
sponding passage in St. Matthew
(xix. 18-15) found in the Sarum
-Manual) is chosen, not from any
of the passages bearing directly
on Baptism, but from the bless.
ing by Our Lord of little chil-
dren, as not only fit for His King-
dom, but as being the very types
of the spirit which is the con-
-dition of entrance into it. For
this decisively settles the one
question which naturally arises
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as to Infant Baptism—whether
unconscious infants are fit to
enter by it into covenant with
God in Christ—by shewing on
His own authority that there is
no age too early to be within the
scope of His salvation and of His
grace. In this sense our Article
(xxvii.) declares that Infant Bap-
tism “‘is in any wise to be re-
tained, as most p.%reeable to the
Institution of :Christ,”” {.e. as
most accordant with the very
jdea of our covenant with God
in Him—on which Baptism is

. the .entrance—as & covenant of

free and unconditional mercy.
For this reason also, no doubt,
the practice of Infant Baptism
grew up naturally and- silently,
without any distinct command,
gradually superseding {aceordin
to the analogy. of Circumcisiong
the Adult Baptism which was at
first.the rule.
- In 1549, before the Gospel the
* Exorcism,” taken from the
Sarum Manual, and found in
various forms from early times,
came in. 7This was an apostro-
phe to the Evil Spirit to come
out of the children whom Christ
had called, to remember the
judgment pronounced against
im, and not to presume to ex-
ercise tyranny henceforward over
those whom ** Christ had bonght
with Hisprecious Blood.” Itwas
disused in 1552, perhaps as liable
to superstitious use as a charm,
and guestionable in what it im-
pliez as .to the power of Satan
over the unbaptized.

Targ EXHORTATION AND
THANKSGIVING.

Tar EXHORTATION (partly sug-
gested by the Consultatio) is a
remarkably simple and beauti-
ful comment on the Gospel. It
dwells emphatically on Our
Lord’s commanding the children
to. be brought to Him, blessing
them, and making their inno-
cency s type of the life in Him,
and calls on us to believe with-
out shadow of doubt that He will
now, by His spiritual presence in
the midst of us, *embrace the
child in the arms of His mercy,”
and give him the eternal (or
spiritual) life and the member-
ship of His eternal kingdom. In
this He “alloweth’ —that is,

THE MINISTRATION OF

PUBLICK BAPTISM OF INFANTS,
TO BE USED IN THE CHURCH.

Y The people are to be admonished, that it is i tism
) O¢ most conven . i

chouﬁe not be administered but upun Sundays, and other 11151'3-;2:: gggn the
most number of people come togecier ; as well for that the Cougreya‘tion there
present mq,y,tectgfy the receiving of them that be newly baptized into the num-
ber of Christ’s Church ; as also because in the Baptism of Infants every Man
%re:e_nt may be put in remembrance of his own profession made to God in his

] aztz:um. or which cause also it is expedient that Baptism be ministered
n the vulgar tongue. Nevertheless, (if necessity so require,) Children may de

baptized upon any other day.

Y And note,that there shall be for every Male-child to be baptized two Godfathers

and h:;l}‘c Godmnother ; and for every

Femule, one Godfather and two God-

Y When t'herc are Children to be baptized, the Pare: i
L { L rents shall give k
:31:)’;20,6‘ mrt emyﬁ?r'z grt I?e‘ nﬂ;ic mm}ng hzejor’e éhe beginning of Mgrninyn g’:?%f
) . athers and Godmothers, and th. '

'2’:’ Children, must be ready at the Font, either immedﬁ'atety a}tz:aerozt’)lfewl;’;
L sson at Morning Prayer, or clse immediacely after the last Lesson at
vening Prayer, as the Curate by his discretion shall appoint. And the Priest
coming to the Font, (which is then to be filled with pure Water,) and standing

there, shall say,

HA’;‘H this Child been already bap-
tized, or no ?
§ If they answer, No: Then shall the
Priest proceed as followeth.
EARLY beloved, forasmuch as all
men are conceived and born in sin;
and that our Saviour Christ saith, None
can enter into the kingdom of God, ex-
cept he be regenerate and born anew of
ater and of the Holy Ghost; I beseech
you to call upon God the Father, through
our Lord Jesus Christ, that of his boun-
teous mercy he will grant to this Child
that thing which by nature 4e cannot
have; that ke may be baptized with
Water and the Holy Ghost, and received
into Christ’s holy Church, and be made
a lively member of the same.

1 Then shall the Priest say,
Let us pray.

LMIGHTY and everlasting God, who
of thy great mercy didst save Noah
and his family in the ark from perish-
ing by water ; and also didst safely lead
the children of Israel thy people through
the Red Sea, tiguring thereby thy holy
Baptism ; and by the Baptism of thy
well-beloved 8on Jesus Christ, in the
river Jordan, didst sanctity Water to
the mystical washing away ot sin ; We
beseech thee, for thine infinite mercies,
that thou wilt mercitully look upon this
Child; wash him and sanctify A with
the Holy Ghost ; that ke, being delivered
from thy wrath,may be received into the
ark of Christ's Church ; and being sted-
fast in faith, joytul through hope, and
rooted in charity, inay so pass the waves
of this troublesome world, that tinally
he may come to the land of everlasting
life, there to reign with thee world
without end ; through Jesus Christ our

kord,  Amen,
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LMIGHTY and immortal God, th

A- aid of all that need, the helpzar o?
all that flee to thee for succour, the life
of them that believe, and the resurrec~
tion of the dead ; We call upon thee for
this Inmint, that ke, coming 1o thy holy
Baptism, wmay receive remission of Ais
sins by spiritual regeneration. Receive
Lim, O Lord, a8 thou hast promised by
thy well-beloved Son, saying, Ask, and
ye shall have ; seek, and ye shall find ;
‘lfnec}(, and it shall be opened unto you;
50 give now unto us that ask ; let us
that seek tind ; open the gate unto us
that knock ; that this Infant may enjoy
the everlasting benediction of thy hea-
-venly washing, and may come to the
eternal kingdom which thou hast pro-
wised by Christ our Lord, Amen.

T Then shall the people stand
- the Prie,:; szl)mll say, up, and
ear the words of the Gospel, writte
by Saint Mark, in the ten‘:; 'Chapte:l
at the thirteenth Verse. ’
HEY brought young children
T Ch.rist,_ that he shouﬁigtouch themw'
and his disciples rebuked those that
brought then:, But when Jesus saw it
he was much displeased, and said unto
themn, Sutfer the little children to come
unto me, and forbid them not; for of
such is the kingdom of God. Verily I
say unto you, Whosoever shall not re-
ceive the kingdom of God as a little
child, he shall not enter therein. And
he took them up in his arms, put his

hands upon them, and blessed them,

g After the Gospel is read, the Minist.
shall make this brief L’xhorta:i;;
upon the words of the Gospel,

BELOVED, ye hear in this Gospel the

words of our Saviour Christ, that be
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ranctions—the charitable work
of bringing the children to Him
in His own appointed way.

Trae THANKsaIVING (taken al-
most verbally from the Consul-
tatio) is for God’s call of us and
His whole Church, to knowledge
of His grace, i.e. His Love and
Mercy, and accordingly to faith
in Him. It then passes on to
prayer for ourselves that we may
grow in this calling, and for the
child that b, rie%eqeratlon he
may be brought into it.

I¥1 the Prayer Book of 1549 the
Exhortation ended with an in-
vitation to recite, in token of
our Christian membershlg, the
Lord’s Prayer and the Creed,
which accordinglyrintervel_lqd be-
tween it and the Thanksgiving.

(B) THE BartisMaL Vow.

The solemn vow of Renuncia-
tion of Sin (and Satan), and of
Profession of Faith, is traceable
from the earliest times in the
Baptismal Service, varying only
in form and detail. Justin Mar-
tyr (see Introduction) describes
to the heathen the * Self-dedi-
oation’’ of the Christian before
Baptism: ‘“They who are con-
vinced and believe the truth, and
promise to be able tolive a¢cord-
ngly, are taught topray and with
fasting to ask God for remission
of past sins, while we join with
them.” It denoted, of course,
the conscious entrance by man
on the Covenant with God, to
which he has been called by His
Grace through the Lord Jesus
Christ. L

Tre ExHORTATION according-
ly marks emphatically this idea
of Covenant. It bids us believe
that God’s part in that Covenant,
preceding in the infant all con-
scious action of his own, will be
most assuredly done, in full re-
mission of sins, in the gift (in
germ) of sanctification, and in
the reception to membership of
the Kingdom of Heaven. It
then bids the Sponsors promise
for the child, until he come of
age to take the promise on him-
self. that he will do man’s part
in this covenant, a8 being his
bounden duty and his highest
happiness. Inthe form of their
answers their impersonation of
the child himself is so distinctly
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marked, that it was made ground
of objection_at the Savoy Con-
ference; and till 1662 this was
even more striking, beoause the
words “in the name of this
child” were not found. The
whole marks distinctly the need
of gradual adhesion of will for
growth in the sanctifying grace
of Baptism, in all who come to
age of freedom and responsi-
bility.

Tre REXUNCIATION,—In an-
cient times this renunciation was
simply of Satan, made with a
picturesque vividness by turnin
to the West as the region o
darkness, and crying out in three
separate utterances, “I renounce
thee, Satan,” *‘and thy works,’’
‘“‘and thy pomp and worship.
A similar threefold division of
the answer in relation to the
devil, the world, and the flesh
was preserved in the Service of
1549, But in this later form we
have a fuller conception of“the
evil to be renounced ; for by ** the
devil and his works ' (see 1 John
ifi. 8) we understand evil in it-
self ; by “ the world,” the tempta-
tions to evil from without; by
*‘the flesh,” the proneness to
evil through lusts within. The
three describe, not different
classes of sins, but different
aspects of sin as such.

uE ProrEssioN o¥ FilTH,—
In the ancient Services this pro-
fession was made in similar form,
turning to the East, as the region
of light, and answering separate
interrogations, in relation to
‘each Article or group of Articles
successively. Thethreefold ques-
tion and answer corresponding
to the three paragraphs of the
Creed were preserved in 1549.
The profession is ma..de in the
words of the Apostles’ Creed, as
the simplest expression of the
esgentials of Christian faith,
which indeed is first found (in
substance) in early Latin writers
under the form of anawers to
these successive qugspmns——-the
Creed itself thus originating in
Baptismal Profession, but being
handed down by oral tradition,
and not committed to writing
(comp. 1 Pet. iii. 21). It is, of
eourse, understood that the faith
professed ig not merely the Credo
Deum, the belief of the intellect

PUBLICK BAPTISM OF INFANTS,

commanded the children to be brought
unto him ; how he blamed those that
would have kept them from him ; how
he exhorteth all men to follow their in-
nocency. Ye perceive how by his out~
ward gesture and deed he declared his
good will toward them; for he em-
braced them in his arms, he laid his
hands upon them, and blessed them.
Doubt ye not therefore, but earnestly
believe, that he will likewise favour-
ably receive this present Infant; that
he will embrace Aim with the arms of
his mercy ; that he will give unto Aim
the blessing of eternal life, and make
him partaker of his everlasting king-
dom. Wherefore we being thus per-
suaded of the good will of our heavenly
Father towards this Infant, declared by
his Son Jesus Christ; and nothing
doubting but that he favourably allow-
eth this charitable work of our's in
bringing this Infant to his holy Bap-
tism ; let us faithfully and devoutly
give thanks unto him, and say,

AL MIGHTY and everlasting God,

heavenly Father, we give thee
humble thanks, for that thou hast
vouchsafed to call us to the knowledge
of thy grace, and faith in thee: Increase
this knowledge, and confirm this faith
in us evermore. Give thy Holy Spirit to
this Infant, that he may be born again,
and be made an Aeir of everlasting sal-
vation ; through our Lord Jesus Christ,
who liveth and reigneth with thee and

the Holy Spirit, now and for ever.
Amen.

Y Then shall the Priest speak unto the
Godfathers and QGodmothers on this
wise,

DEARLY beloved, ye have brought

this Child here to be baptized, ye
have prayed that our Lord Jesus Christ
would vouchsafe to receive Aim, to re-
lease kim of hAis sins, to sanctify Aim
with the Holy Ghost, to give Aim the
kingdom of heaven, and everlasting
life. Ye have heard also that our Lord

Jesus Christ hath promised in his Gos-

pel to grant all these things that ye

have prayed for: which promise he, for
his part, will most surely keep and per-
form. Wherefore, after this promise
made by Christ, this Infant must also
taithfully, for Ais part, promise by you
that are Ais sureties, (until Ae come of
age to take it upon himse{s,) that Ae will
renounce the devil and all his works,
and constantly believe God’sholy Word,
and obediently keep his commandments.

I demand therefore,

'DOST thou, in the name of this Child,

reuounce the devil and all his works,
the vain powp and glory of the world,
with all covetous desires of the same,
and the carnal desires of the tlesh, so

Answer. ] renounce them all.

Minister, .
OST thou believe in God the Father
Almighty, Maker of heaven and
earth ?

And in Jesus Christ his only-begotten
8on our Lord ? And that he was con-
ceived by the Holy Ghost ; born of the
Virgin Mary ; that he suffered under
Pontius Pilate, was crucified, dead, and
buried ; that he went down into hell,
and also did rise again the third day ;
that Le ascended into heaven, and sit~
teth at the right hand of God the Father
Almighty; and from thence shall come
again at the end of the world, to judge
the quick and the dead ?

And dost thou believe in the Holy
Ghost ; the holy Catholick Church ; the
Communion of Saints ; the Remission
of '8ins ; the Resurrection of the flesh H
and everlasting life after death ?

Answer. All this I stedfastly believe,

Minister,
“HLT thou be baptized in this faith ?
dAnswer. That is my desire.

Minister.
WILT thou then obediently keep
God’s holy will and command-
ments, and walk in the same all the
days of thy life ?
dAnswer. I will,

Y Then shall the Priest say,
() MERCIFUL God, grant that the
old Adam in this Child may be so
buried, that the new man may beraised
up in Aim. Amen.
_ Grant that all carnal affections may
die in Aim, and that all things belong-
ing to the Spirit may live aud grow in
him. Amen,

Grant that ke may have power and
strength to have victory, and to tri-
umph, against the devil, the world, and
the flesh. Amen.

Grant that whosoever is here dedicat~
ed to thee by our office and ministry
may also be endued with heavenl
virtues, and everlastingly rewuded{
through thy mercy, O blessed Lord
r God, who dost live, and govern all
things, world without end. _dmes.

ALMIGHTY, everliving God, whose

most dearly beloved Son Jesus
Christ, for the forgiveness of our sins,
did shed out of his most precious side
both water and blood ; and gave com-
mandment to his disciples, that they
should go teach ali nations, and bap-
tize them In the Name of the Father,
the Son, and the Holy Ghost ; Regard,
we beseech thee, the supplications of
thy congregation; sanctify this Water
to the mystical washing away of sin ;
and grant that thés Child, now to be

that thou wilt not follow, nor be led by
them? .

baptized therein, may receive the ful-
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that God is. nor even the Credo
Deo, the belief that His Revela-
tion in Christ is true, but the
Credo in Deum, the belief of heart
as well as mind, throwing the
whole soul in trust upon God in
Christ. (It will be noticed that
the Creed is given here with some
slight verbal variations from the
regular form.) :

THE ACCEPTANCE OF BAPTISM
into this faith, made in the name
of the child, is intended once
more to bring out the need of
free adhesion of the soul, under
the guiding Frace of God, in
order to lay hold of His salvation.
The child cannot yet make it;
but he can put no bar of sin in
the way of God’s merey, and
therefore his acceptance is pre-
sumed ; and, as he grows up, he
grows up (see Catechism) in the
thankful acceptance of what has
been done.and promised for him,
and so the grace given him in
germ gradually develops to per-
fection.

TaE Vow oF OBEDIENCE is not
found in the ancient forms, nor
was it introduced into our Ser-
vice till 1662. It is, of course,
implied in the Vow of Renuncia-
tion in its full scope, for it is but
the positive side of the duty there
jimplied. So in the Catechism
the requisites for Baptism, cover-
‘ing the whole of the Baptismal
Vow, are given simply as ‘“ Re-
pentance and Faith.” But here,
as in the earlier part of the Cate-
chism, it is thought well to bring
it out explicitly ; in order to re-
mind men that renunciation of
gin is best carried out, not by
mere watching and striving a-

ainst sin, but by the additional
1orce of positive obedience in
ove.

(C) THE BAPTISM ITSELF.

Tae PravErs, of which the
first is taken in substance from
a QGallican Misgal. and the se-
cond taken in substance from
the old Benedictio Fontiz, were
still used in 1549 as a distinct
service at the changing of the
water in the Font, before any
Baptism took place therein. In
1552 they were shortened and
tﬁ-anst‘erred to their present posi-

on.
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The former Praycr, for those
about to be baptized, seems in
jts four petitions to cover the
whole area of Christian life; (a)
as beginning in the burial with
Christ of the old nature and the
raising of the new (see Col. ii.
12); (b) continuing in the con-
stant mortification of the flesh
and growth of the things of the
Spirit; (¢) shewing itse f in vic-
tory over the devil, the world,
and the flesh, which is the fulfil-
ment of the Baptismal Vow;
(d) ending in the being endued
(or clothed) with heavenly per-
fection in the likeness of Christ
(see 2 Cor. v. 2-4), and the conse-
quent enjoyment of everlasting
bliss in Him.

The latter Prayer (correspond-
ing to the Consecration Prayer
in the Communion Service) is
for the blessing of God on the
ordinance which Christ Himself
instituted. (a) In its preamble
it has two references, the first
mystical (see John xix. 84, 35;
1 John v. 6-8), to the shedding
from Our Lord’s pierced side both
of water and blood, taken clearly
as symbolic of the cleansing from
sin, not in water only, but in the
Atoning Blood of the Saviour;
the second, plain and practical,
to the command given before
His Ascension to make all na-
tions His disciples by Baptism
in the Name of the Holy Trinity,
on which command alone our
faith in the grace of Baptism
rests. (b) Its prayer corresponds
to this preamble, for it asks, first,
that the water may, in virtue of
that Atonement, be * sanctified
to the mystical washing away of
gin.”’ and then that the child to
be baptized therein may receive
the fulness of the promised
grace, and, having received, may
g0 use it as to remain for ever
among God’s faithful and elect
children. (The Prayer for the
Sanctification of the Water,
found in fuller form in the Ser-
vice of 1549, was omitted in 1552,
and only restored at the last re-
vision of 1662.)

Tae BaprisM, simple as it is
jn ritual, is in every point signifi-
cant. (a) The taking the child
into the arms of the Priest de-
notes its being taken from its
parents into the arms of Christ’s

—
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ness of thy grace, and ever remain in

the number of thy faithful and elect

children ; through Jesus Christ our

Lord. Amen.

1 if'l:enht_hehl’ri;at shall take the Child
nto his hands, and shall say to the
Godfathers and Godmothers, v

Name this Child.

Y And then naming it after them (i
they shall certify %im that the Chi(l£
may well endure it) he shall dip it
$n the Water discreetly and warily,
saying,

N i‘ b‘z}lptize t};eeflrlxl the Name of the

¢ Father, and of the Son, and of

Holy Ghost. Amen. ) the

Y But if they certify that the Child is
weak, it shall suffice to pour Water
upon it, saying the foresaid words,

N i‘ l;gptize tcl‘xet} lﬁ the Name of the

¢ Father, and of the Son, and

Holy Ghost.” Amen. ’ of the

Y Then the Priest shall say,

WE receive this Child into the
congregatit;‘n ?1fd Christ’s flock,
and do sign Aim with
,'wlﬁen i’? IZ‘““ the sign of the Cross,
:‘ "‘t"’“ t‘h&«?’: in token that hereafter
,m ad. : he shall not be asham-
N ed to confess the faith
of Christ crucified, and manfully to fight
under his banner, azainst sin, the world,
Fn'(tih‘fml’ de;"iili ; and dto continue Christ's
aithful soldier and servant un !
life’'s end. Amen. to his
Y Then shall the Priest say,
SEEING now, dearly beloved bre-
thren, that this Child <s regenerate,
and grafted into the body of Christ's
Church, let us give thanks unto Al-
mighty ng for l:hese benetfits ; and with
one accord make our prayers unto him
that this Child may lead The rest of Al
life according to this beginning.
9 Then shall be said, all kneeling;
UR Father, which art in heaven,
Hallowed be thy Name. Thy king~
dom come. Thy will be done, in earth
as it is in heaven. Give us this day our
daily bread. And forgive us our tres-
passes, As we forgive them that tres-
pass aguinst us. And lead us not into
temptation ; But deliver us from evil,
Amen.
9 Then shall the Priest say,

WE yield thee hearty thanks, most
merciful Father, that it hath

pleased thce to regencrate this Infant
with thy Holy Spirit, to receive hi:l‘l, for
thine own Child by adoption, and to
lncorﬁomte him into thy holy Church.
And humbly we beseech thee to grant,
that ke, being dead unto sin, and liv
unto righteousness, and being buri
with Christ in his death, may crucify
the old man, and utterly abolish the
whole body of sin: and that, as Ae s
made partaker of the death of thy Son,
ke may also be partaker of his resurrec-
tion ; so that tinally, with the residue
of thy holy Church, he may be an inhe-
ritor of thine everlasting kingdom ;
through Christ our Lord. .Admen.

Y Then, all standing up,the Priest shall
say to the Godfathers and Godmo-
thers this Exhortation following.

FORASMUCH as this Child hath pro~
mised by you Ais sureties to renounce
the devil and all his works, to believe
in God, and to serve him ; ye must re-
member, that it is your parts and duties
to see that this Infant be taught, so soon
as ke shall be able to learn, what a so-
lemn vow, promise, and profession, he
hath here made by you. And that ke
may know these things the better, ye
shall call upon Aim to hear Sermons ;
and chiefly ye shall provide, that Ae
may learn the Creed. the Lord’s Prayer,
and the Ten Commandments, in the
vulgar tongue, and all other things
which a Christian ought to know and
believe to his soul's health; and that
this Child may be virtuously brought up
to lead a godly and a Christian life;
remembering always, that Baptism doth
represent unto us our profession; which
is, to follow the example of our Saviour
Christ, and to be made like unto him ;
that, as he died, and rose again for us,
80 should we, who are baptized, die
from sin, and rise again unto righte~
ousness ; continually mortifying all our
evil and corrupt atfections, and daily
proceeding in all virtue and godliness
of living,

9 Then shall he add and say,

YE are to take care that this Child be
brought to the Bishop to be con-
firmed by him, 8o soon as ke can say the
Creed, the Lord's Prayer, and the Ten
Commandments, in the vulgar tongue,
and be turther instructed in the Church-
Catechism set forth for that purpose.

€ It is certain by God's Word, that Children which are baptized, dys:
commit actual sin, are undoubtedly saved. ch are baptized, dying before they

q To take away all scruple concemirtnhg the use of the sign of the Cross in Baptism ;
e

the true explication thereof, and

Just reasons for the retaining of it, may be

seen sn the XXXth Canon, first published in the Year MDCIV.
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mercy, to be made one with Him.
(b) The giving of the personal
name to the child shews that
he is now rega.rded as having
a separate in ividualityrin the
Covenant of God. (c¢) The im-
mersion, or the pouring on of
water, signifies the washing away .
of natural ‘ corruption in_the
Blood of Christ. (d) The Bap-
tism “into” (not *“in”’) the Name
of the Holy Trinity signifies the
entering into Communion with
the Godhead, through unity
with Ohrist our Mediator, by
which (see Catechism) the child
becomes ‘‘ a member of Christ,”
““a child of God,” “‘elect, and
sanctified by the i{oly Ghost.”

The Rubric still directs the
old practice of Immersion, at
the option of the Sponsors, Af-
fusion being permitted in case
of weakness of the child. The
ancient form was undoubtedly
that of Immersion, generally a
threefold Immersion (as directed
in the old Sarum Manual and in
the Prayer Book of 1549), which
had a far closer accordance with
the symbolism both of Burial
and Resurrection with Christ,
and of perfeot cleansing of the
whole man. This form accorded
with Eastern custom: for it the
ancient Baptisteries were built.
But from early times (as is seen
in the * Teaching of the Twelve
%vpostles"), especially in the

est, from considerations of
climate and convenience, and
possibly for the avoidance of
scandal, the Affusion of Water,
origina.ﬁy supplementary to the
Immersion, became a not unfre-
quent substitute for it; and has
gradually come, in despite of old
custom and the literal directions
of the Rubric, to prevail almost
universally. The variation of
eustom does not touch the essen-
tials of Baptism, which are sim-
ply the use of water in the name
of the Holy Trinity.

In 1549 two ceremonies were
preserved in this place.

(a) The very ancient ceremony
of putting on of the White Gar-
ment (the *‘ Chrisom *’) consider-
ed as “a token of the innocency
which by God’s grace in this holy
Sacrament of ptism is given
to thee, and for a sign whereby
thou art admonished as long as
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thou livest to give thyself to in-
nocency of living.” The inno-
cency given is clearly the ‘‘ put-
ting on Christ”’ in Baptism (see
Gal. iii. 27).

(b) The later, but still ancient
ceremony of Anointing (which in
the old Services preceded the
putting on of the Chrisom), with
the prayer, ¢ Almighty God, who
hath regenerated thee by Water
and the Holy Ghost . . . . vouch-
safe to anoint thee with the
unction of His Holy Spirit and
brinf thee to the inheritance of
everlasting life.”

Both ceremonies,which, though
beauntiful and significant, are not
essential to Baptism, were abo-
lished in 1552. (Possibly the dis-
use of the Chrisom may have cor-
responded to the general disuse
of Immersion.)

TaE RECEPTION OF THE CHILD.
—This ceremony originall({ gre-
ceded Baptism in the ol er-
vices and in the Prayer Bouk of
1549. It was transferred to this

lace with much appropriateness

n 1552.

It has no sacramental charac-
ter, but by a beautiful symbolism
it represents two things; first,
(a) the acknowledgment of the
child, as made by Baptism a
member of the visible Church
of Christ (an ‘inheritor of the

" Kingdom of Heaven’’); next,

the solemn dedication of the
child, signed in token of alle-
%iance with the Sign of the
ross, to be a soldier and ser-
vant under the banner of Christ
;{x;uciﬁed in the great battle of
ife.

The use of the SigN oF THE
Cross in this Service is the sur-
vivor of many such uses (arising
out of most natural and ancient
custom) in the old 8ervices, as,
for example, in Confirmation,
Holy Communion, Ordination,
Consecration of Churches and
Altars, and Extreme Unction.
Its retention (as the closing Ru-
bric of this Service shews) ex-
cited the most vehement protest
and opposition of the Puritan
party, partly in dislike to all
ceremonial and fear of super-
stitious use, partly in horror of
what was supposed to be * Pop-
ish”’; and it was thought neces-
sary to give in the xxxth Canon

THE MINISTRATION OF

PRIVATE BAPTISM OF CHILDREN

IN HOUSES.

Y The Ourates of every Parish shall ofte
[ P h n admonish the people, that
:/ot‘e:-hte hﬁ:pgm ob'r tl;:;l:r C’;u];l&rz-ln k;}tgle;; tht;n the _ﬁrstgr cpecond ??u:my%g
» -da,
reasonable cause, to be approved b; tlza Ozgat.:.m”' unlots upon a great and

Y And aleo they shall swarn them, that wi
X thout like great cas i
:uhlfe'n procure not their Children to be baptized at o;;ae ircta t‘)::i: mﬁf“?ﬁ%
need shall compel them so to do, thesn Baptism shall be administered on

this fashion ;

Y Kirst let the Ministor of the Parish (or, ¢
n his absence, any other -
:z:at:’v;c that can Be procured) with then’s that are present Zall u; lag{:idaj’l&
y Lord's Prazer, and so many of the Collects appointed to be said b'efors

in the Form of Pu.

lick Baptism, as the time and present exigence will suffer.

And then, the Child bein d b ini
shall pour Water upon it,ysa’;‘:?ge theg,e %7" that i present, the Minister

N. ;‘m‘g:‘izo t‘}lleef I; ﬂée Name of the
] and of t
Holy Ghost.’ Amen, ¢ Son, and of the

1 Then, all kneeling down, the Mini.
shall give thanks unto éod, andmag;.r

"‘ZE yield thee hea thanks, most
merciful Father, {}tx,;t it hath'pl eas-
ed thee to regenerate this Infant with
thy Holy Splrit, to receive Aim for thine
own Child by adoption, and to incor-
porate Aim into thy holy Church. And
we humbly beseech thee to grant, that as
Ae is now made partaker of the death of
thy 8on, #o Ae may be also of his resur-
rection ; and that finally, with the re-
sidue of thy Saints, ke may inherit thine
everlasting kingdom; through the same
thy 8on Jesus Christ our Lord. Amen,

Y And let them not doubt, dut that the
Child so daptized is lawfully and suffi-
ciently bapti:ged, and ought not to be
baptized again. Yet nevertheless, if
the (:'hild. which $s after this sort
bap{ued, do afterward live, it is ex-
pedient that it be brought into the
Church, to the intent that, if the M-
nistor of the same Parish did himsels
baptize ¢hat Child, the Congregation
may be certified of the true Form of
Baptism, by him vately before
wsed : In which case he shall say thus,

I CERTIFY you, that according to the
due and preseribed Order of the
Cll;m‘chl,) ?t w«c:ll; a time, and at swuch a
place, before divers wit

tized this Child, messes 1 bap-

T But if the Child were baptized by an
other lasoful Minister, ,t”hen t:z Jh’{
nister of the Parish, swhere the Child
was born or christened, shall examine
and try sohether the Child be lawful-
ly baptized, or no. In which case, if
those that bring any Child to the
Church do answer, that the same
Ohild is already baptized, then shald
the Ministey examine them furthey.

Y whom was this Child baptized ?
Who was present when this Child
was baptized ? .
Because some things essential to this
8acrament may happen to be oniitted
through fear or haste, in such times of
extremity ; therefore I demand further
of you,
ith what matter w. i
ba tizled y as this Child
ith what words w i i
baptissd s as this Child

9 And if the Minister shall And by th
answers of such as bringﬂthe C’)’zildg
that all things were done as they'
ought to be ; then shall not he chris-
ten the Child again, but shall receive
Aim as one of the flock of true Chyis-
tian people, saying thus,

I CERTIFY you, that in this case all

is well done, and according unto due
order, concerning the baptizing of this

Child ; who being born in original sin

and in the wrath of God, is now, by the

laver of Regeneration in Baptism, re-
ceived into the number of the children of

God,and heirs of everlasting life : forour

Lord Jesus Christ doth not deny his
grace and mercy unto such Infants, but
most lovingly doth call them unto him

as the holy Gospel doth witness to our
comfort on this wise.

St. Mark x. 18.

HEY brought young’ children to
T Christ, that he should touch them H
and his disciples rebuked those that
brought them. But when Jesus saw i,
he was much displeased, and said unto
them, Satter the little children to come
unto me, and forbid them not: for of
such is the kingdom of God. Verily 1
say unto you, Whosoever ghall not re-
ceive the kingdom of God as a little
child, he shall not enter therein And

([

he took them up in his arms, put his
hands upon them, and blessed tlln)em.
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of 1604 an elaborate explanation
and defence of it on the ground
of ancient authority and intrinsic
reasonableness. (In the Ameri-
can Prayer Book it is provided
that it may be omitted on the
request of the Sponsor, “al-
though the Church knoweth no
worthy cause of scruple concern-
ing the same.””}

(D) Tue Post-BAPTISMAL
SERVICE.

This portion of the Service was
added with great advantage in
1552 ; the old Services an the
Prayer Book of 1549 having no-

thing after the Baptism except .

the final Exhortation to the Spon-
gors. In the use of the Lord’s
Prayer, with the Thanksgiving
following, it is not unlike the
Post-Communion Office.

The opening EXHORTATION
declares unhesitatingly that the
children brought to Christ ac-
cording to His ordinance receive
the benefits of the Christian Co-
venant, and are therefore *re-
generate, and grafted into the
body of Christ’s Churc ,)’ 80 par-
taking of His Indwelling e-
sence, which is the Life Eternal.
Comp. Art. xxvii., and the equi-
valent phrase in the Catechism
declaring Baptism ‘‘a death un-
to sin and a new birth unto righ-
teousness.” It should be noted
that REGENERATION (clearly ap-
plied to Baptism in Tit. iii. 5)
implies, like the natural birth
with which it is compared, first,
a complete change of condition,
by being brought into the Cove-
nant of unity with Christ, and so
being justified in His blood ; and
next, the germ of a new life of
grace or sanctification, which is
gradually developed with the true
humanity of the child, and be-

comes his in actual energy, only . ] 2
and virtue, remembering that

in proportion as he grows up in
the faith and repentance of the
Baptismal Vow. The phrase is
therefore even more applicable
to Infant than to Adult Baptism,
to which, indeed, the Seriptural
word *‘ Resurrection”’ (see Rom.
vi. 8-11; Col, ii. 12, 13) is more
suitable, as implying the passage

at once into a full-grown new-
ness of life. 1t will be observed
that the doctrine of Regenera-
tion implies the need of con-
tinual growth, and admits of
conscious Revival after negli-
gence. and of Lonversion in case
of wilful neglect or sin. .

Tre Lorp's PRAYER following
might perhaps (as in the Post-
Communion Office) have appro-
priately ended with the Dox-
ology, as beginning a Service of
Thanksgiving. .

THE THANKSGIVING again (a)
dwells on the Regeneration of
the Infant, with its twofold gift
of individual sonship of God, and
of inclusion in the corporate life
of the Church. The gift is abso-
lute, so far as Justification 18
concerned. Hence the Rubric
at the end as to the salvation of
baptized Infants, But since ac-
tual Sanctification is in those
‘who grow up to consciousness
conditional on assent of will,
there follows (b) pr?er for the
child, first, that as dead to sin,
and living to God, he may cru-
cify and mortify the fleshly power
of sin (gee Rom. vi. 6; Gal. v.24;
Rom. viii. 13; Col. iii. 5); next,
that, as partaker of the Resur-
rection of Christ, he may have
the new life of righteousness (see
Rom. vi. 5); lastly, that he may
come to the eternal Kingdom of
Heaven.

TrE FINAL EXHORTATION to
the Sponsors urges their duty in
respect of the child; first, to see
that he is duly instructed, pub-
licly in the Church by Sermons.
and privately in the Creed, Lord’s
Prayer,and Ten Commandments
(as the basis of right Faith, De-
votion, and Practice), and in all
other needful teaching built up-
on this foundation : next, to see
that he is trained in godliness

Baptism represents to us the
Christian profession of growth
into the likeness of Jesus Christ
both by mortification of sin and
by the new life of righteousness;
lastly, to take care that in dune
course he is brought to Confir
mation.

Trw Rusrics —The first, as to the Salvation of Infants, was in
1662 transferred to this place from the Preface to the .Confirmation
Service. It is drawn from a declaration put out in 1536, and pub-
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PRIVATE BAPTISM OF INFANTS.

§ After the Gospel is read, the Minister
shall make this brief FExhortation
upon the words of the Gospel.

ELOVED, ye hear in this Gospel the
words of our Saviour Christ, that he

commanded the children to be brought
unto him ; how he blamed those that
would have kept them from him ; how
he exhorted all men to follow their in-
nocency. Ye perceive how by his out-
ward gesture and deed he declared his
good will toward them ; for he embrac-
ed them in his arms, he laid his hands
upon them, and blessed them. Doubt ye
not therefore, but earnestly believe, that
he hath likewise favourably received
this present Infant; that he hath em-
braced Aim with the arms of his mercy;
and (as he hath promised in his holy
Word) will give unto-him the blessing
of eternal life, and make him vartaker
of his everlasting kingdom. Wherefore,
we being thus persuaded of the good
will ofour heavenly Father, declared by
his Son Jesus Christ, towards this In-
fant, let us faithfully and devoutly give
thanks unto him, and say the Prayer
which the Lord himself taught us :

OUR Father, which art in heaven,
Hallowed be thy Name. Thy king-
dom come. Thy will be done. in earth
as it is in heaven. Give us this day our
daily bread. And forgive us our tres-
passes, As we forgive thein that tres-
pass against us. And lead us not into
temptation ; But deliver us from evil.
Amen.
ALMIGHTY and everlasting God.
heavenly Father, we give thee
humble thanks, that thou hast vouch-
safed to call us to the knowledge of thy
grace, and faith in thee ; Increase this
knowledge, and confirm this faith in us
evermore. Give thy Holy Spirit to this
Infant, that ke, being born again, and
being made an keir of everlasting salva-
tion, through our Lord JesusChrist, may
continue thy servant, and attain thy pro-
mise ; through the same our Lord Jesus
Christ thy Son, who liveth and reigneth
with thee and the Holy Spirit, now and
for ever. Amen.

9 Then shall the Priest demand the
Name of the Child ; which being by
the Godfathers and Godmothers pro-
nounced, the Minister shall say,

DOST thou, in the name of this Child,

renounce thedevil and all his works,
the vain pomp and glory of this world,
with all covetous desires of the same,
and the carnal desires of the flesh, so
that thou wilt not follow, nor be led by
them ?

Answer. 1 renounce them all.
Minister.
DOST thou believe in God the Father

Almighty, Maker of heaven and
earth ?
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And in Jesus Christ his only-begotten
Son our Lord ? And that he was con-
ceived by the Holy Ghost ; born of the
Virgin Mary ; that he suffered under
Pontius Pilate, was crucitied,dead, and
buried ; that he went down into hell,
and also did rise again the third day;
that he ascended into heaven, and sit-
teth at the right hand of God the Father
Almighty ; and from thence shall come
again at the end of the world, to judge
the quick and the dead ?

And dost thou believe in the Holy
Ghost ; the holy Catholick Church ; the
Corqmumon of Saiuts:; the Remirsion
of sins ; the Resurrection of the flesh ;
and everlasting life after death ?

Answer, All this I stedfastly believe,

Minister,

“TILT thou then obediently kee|
God’s holy will and conlymandl:
ments, and walk in the same all the
days of thy life ?

Answer. 1 will,

Y Then the Priest shall say,

WE receive this Child into the
congregatn(;n :fd Chirist's flock,
X and do sign Aim with
.;ﬂ’lfaﬁ’ }Z"M the sign otl." the Cross,
wpon the ‘;JM;;’.: in token that hereafter
forehead, ke shall not be asham-
ed to confess the faith
of Christ crucified, and manfully to tight
under his banner, against sin, the world,
and the devil ; and to continue Christ's
faithful soldier and servant unmto kis
iife's end. Amen,
Y Then shuall the Priest say,
SEEING now, dearly beloved bre-
thren, that this Child is by Baptism
regenerate, and grafted into the body of
Chrlgt's Church, let us give thanks unto
Almighty God for these benefits ; and
with one accord make our prayers unto
him, that ke may lead the rest of hkis
life according to this beginning.
Y Then shall the Priest say,
E yield thee most hearty thanks,
most merciful Father, that it hath
pleased thee to regenerate this Infant
with thy Holy 8pirit, to receive Aim for
thine own Child by adoption, and te
incorporate Aim into thy holy Church,
And humbly we beseech thee to grant,
that Ae being dead unto sin, and living
unto righteousness, and being buried
with Christ in his death, may crucify
the old man, and utterly abolish the
whole body of sin: and that, as he s
made partaker of the death of thy Son,
he may also be partaker of his resurrec-
tion ; so that tinally, with the residue
of thy holy Church, Ae may be an inke-
ritor of thine everlasting kingdomy
through Jesus Christ our Lord. Amen.
9 Then, all standing up, the Minister
shall make this Ezhg"tation to the

Rodfathers » d Godmothers.



lished in ‘‘the Institution of a Christian Man ” in 15;’87. But in its
original form it added the words “ and otherwise not,’”’ most happilv
omitted from it in the Prayer Book. .

The xxxth Canon referred to in the second Rubric, dwells on the
primitive and universal use of the sign of the Cross, on the desire of
the Church of England to retain, o far as possible, such old Catholic
customs, and on the insufficiency of the plea of past abuse to take
away necessarily the use of what is in itself harmless or good ; then

oes on to explain that it is no.integral part of the Sacrament, nor
geld absolutely essential for the reception into the Church; and
ends with a protest against individual refusal of what is ordained by
public authority. :

THE OFFICE OF
PRIVATE BAPTISM OF INFANTS.

TrE OreNING RUBRIcS.—The first two declare—what was till 1662
embodied in the title of the Service—that Baptism, as soon as may
be after birth, and Public Baptism where possible, represent the
right and normal condition of things, and that Private Baptism is to
be allowed only in case of necesgity. Even in this case it was con-
stantly opposed by the Puritan party in the Church, and distinctly
objected to at the Savoy Conference (see Introduction)—the objec-
tion, of course, indicating a very different idea as to the general
necessity of Baptism from that which is laid down in the Prayer
Book. : .

The third lays down the regulations for such Private Baptism—

(@) As to the MIN1sTER of Baptism. (1) In the old Sarum Manual
it is declared: ‘It is not lawful for a layman or woman to baptize,
except in case of necessity’’ : but it is added that the Priest 1s“to
teach frequently to his people the essentials of Baptism, o that *if
necessity present itself, they may know how to baptize Infants in
due ecclesiastical form”; and that, if children be baptized by lay
hands with water in the Name of the Holy Trinity, no rebaptism is
to take place. These reguiations express the principle gradually
recognired in the early Church (although not without hesitation and
objection, especially to the ministration of women), that Lay Bap-
tism is to be held irregular but valid. (2) In the Prayer Book till
1604 the matter was left perfectly open, it being directed that any-
one of those present might baptize, without any notice of irregn-
larity in Lay Baptism. (8) In 1604, on the reguest of the Puritan

arty (on this point supported by the King), it was ordered that
%aptism should be by a “lawful Minister,” and in 1662 this phrase
was defined as ‘‘the Minister of the Parish, or in his absence anv
other lawful Minister.”” But, in accordance with the general law of
the Church, it is held, and has indeed heen legally determined, that
this regulation does not invalidate Lay Baptism, but simply esta-
blishes the well-known rule, Fieri non debuit: factum valet. Prac-
tically, therefore, we have returned to the old Sarum Order in thia

respect.

(E;As to the Foru or Baprrisy. Till 1662 the direction was simply
to ‘“call on God for His grace, and say the Lord’s Prayer, if time
will suffer,” and then to baptize. The present directions were suh-
stituted in 1662. For the Collects, directed to be used if time allow,
it would probably be best to choose those immediately preceding the
Baptism itself in the Office of Public Baptism. .

The fourth Rubric directs public certificate by the Priest of the
Private Baptism by himself, or examination by him into the Minis-
ter and nature of other Private Baptism. The former of these was
directed in 1604 ; the latter alone was found up to that date. It will
be noted that the examination is confined to two points—evidence
as to the Minister and witnesses of the Baptism, and evidence of
Baptism in due form, by water and in the Name of the Holy Trinity.
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BAPTISM OF SUCH A8 ARE OF RIPER YEARS.

FORASMUCH as this Child Rath pro-

mised by you Ais sureties to renounce
the devil and all his works, to believe
in God, and to serve him ; ye must re-
member, that it {s vour parts and duties
to see that this Infant be taught, so soon
as Ae shall be able to learn, what a so-
lemn vow, gromise, and profession he
Aath made you. And that Ae may
know these things the better, ye shail
call upon Aim to hear Sermons ; and
chiefly ye shall provide, that ke may
learn the Creed, the Lord's Prayer, and
the Ten Commandments, in the vulgar
tongue, and all other things which a
Christian ought to know and believe to
his soul’s health ; and that tkis Child
may be virtuously brought up to lead a
godly and a Christian life ; remember-
ing alway, that Baptism doth repre-
sent unto us our profession ; which is,
to follow the example of our Saviour
Christ, and to be made like unto him 3
that, as he died, and rose again for us,

80 should we, who are baptized, die
from sin, and rise again unto righte-
ousness: continually mortifying all our
evil and corrupt affections, and daily
proceeding in all virtue and godliness
of living.

Y But if they which bring the Infant to
the Church do make such wncertain
answers to the Priest’s gquestions, as
that it cannot a{pear that the Child
was baptized with Water, In the Name
of the Father, and of the Son, and of
the Holy Ghost, (which are essential
parts of Baptism,) then let the Priest
baptize it in the form before appoint-
ed for Publick Baptism of Infuants;
saving that at the dipping of the
Child, in the Font, he Il wse this
Jorm of words.

IF thou art not already baptized, N. I
baptize thee In the Name of the Fa-
ther, and of the Son, and of the Holy
Ghost. Amen.

THE MINISTRATION OF

BAPTISM TO SUCH AS ARE OF RIPER YEARS,V'

AND ABLE TO ANSWER FOR THEMSELVES.

§ When any such persons, as are of riper years, are to be baptized, timely notice
shall be given to the Bishop, or whom he shall appoint for that purpose, a
week before at the least, by the Parents, or some other discreet Dersons ; that
80 due care ma’{/ be taken for their Examination, whether they be sufficiently

tnstructed in t

¢ Principles of the Christian Religion ; and that they may be

exhorted to prepare themselves with Prayers and Fasting for the receiving of

this holy Sacrament.

Y And if they shall be found fit, then the Godfathers and Godmothers (the people
being assembled upon the Sunday or Holy-day appointed) shall be ready to
present them at the Font immediately after the second Lesson, either at Morn-
ing or Evening Prayer, as the Curate in his discretion shall think At

1 And standing there, the Priest shall ask, whether any of the persons here pre-
sented be baptized, or no: If they shall answeyr, No s then shall the Priest say

thus,

DEARLY beloved, forasmuch as all

men are conceived and born in sin,
(and that which is born of the flesh is
flesh,) and they that are in the flesh
cannot please God, but live in sin, com-
mitting many actual transgressions ;
and that our Saviour Christ saith, None
can enter into the kingdom of God, ex~
cept he be regenerate and born anew of
Water and of the Holy Ghost; I beseech
you to call upon God the Father, through
our Lord Jesus Christ, that of his boun-
teous goodness he will grant to these
persons that which by nature they can-
not have; that they may be baptized
with Water and the Holy Ghost, and re-
ceived into Christ’s holy Church, and be
made lively members of the same.

¥ Then shall the Priest say,
Let us pray.
‘q And here all the Congregation shall
kneel.)

ALMIGHTY and everlasting God, who
of thy great mercy didst save Noah
and his family in the ark from perishing
by water ; and also didst safely lead the
children of Israel thy people through the
Red Sea. tiguring thereby thy holy Bap-
tism ; and by the Baptism of thy well-
beloved Son Jesus Christ, in the river
Jordan,didst sanctify the element of Wa-
ter to the mystical washing away of sin;
We beseech thee, for thine infinite mer~
cies, that thou wilt mercifully look upon
these thy servants ; wash them and sancti-
fy them with the Holy Ghost, that they,
being delivered from thy wrath, may be
received into the ark of Christ's Church;
and being stedfast in faith, joyful
through hope, and rooted in charity,
may 80 pass the waves of this trouble-
some world, that ﬂnall{y they may come
to the land of everlasting life, there to
reign with thee world without end;
through Jesus Christ our Lord. Amen,
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Only in defect of t»helse is Rebaptism allowed; and it is then made
istinctly conditional.

dl?lt‘;:xnnc t‘dvrmcn ¥OR THE RECEPTION OF THE CuiLp.—After the prs-
liminary declaration that all has been * well done and a.ccordn_lgi 0
true:order,” and that the Baptism 18 therefore valid—as receiv ﬁ;g
the child by the ““laver of regeneration » (Tit. iii. 5) into the sonship
of God, by the unfailing mercy of the Lord Jesus Chnst——theﬁq;er-
vice takes up the Office of Public Baptism at the Gospel, and follows
it, generally, to the end, with the verbal changes necessary, and the
omission of the Baptism itself and the Prayers immediately pxl'f-
ceding. But (perhaps accidentally) it preservea the old place of the
Lord’s Prayer after the Exhortation on the Gospel, }nstead of trans-
ferring it to the Post-Baptismal Service, 'Till 1662 the Cl_‘eed wa3
also recited here, as in the Service of Public Baptism of 1549; an
the Service itself was shorter, omitting the signing with the Cross
and the declaration of Regeneration.

THE OFFICE OF
PUBLIC BAPTISM OF ADULTS.

. . it
;s Service was added in 1662.. In the Pf‘efs,ce, then drawn up, 1
isvggcla.?ed that it was so inserted becaunse by tl‘l‘e growth off Al?a;
baptism . . . .it is become necessary, and ‘“ may be use ud(:
the baptizing of Natives in our Plantations and others cqnvertﬁ_ ﬁ.o
the faith.”” Itwas drawn upbya Committee of Convocation, ¢ 11)e b):
by Bishop Griffith of St. Asaph, on the pattern of the Office for Pu
lic Baptism of Infants. with the following modifications :; Bish
(a) The opening Rubric directs notice to be given to the L i dop,
or his delegate, at least a week before, by the parents or ot tla; 1ts-
creet, persons (the Sponsors ?); in order that care may be ta ex& to
see that the Candidates be (as for Confirmation) duly msst:ructe1 in
the principles of Christianity, and exhorted to prepare themselves
cer and Fasting. . .
by( b)m lfe opening Ex[lzxortait;ion gecognilse.s in them the existence not
riginal sinfulness but of actual sin. y
On(10% (')Igl?e Gospel is John iii. 1-8, the opening of Our Lord’s dlifourse
to Nicodemus on R;generatio;xhby 1g‘_"at%r andft(l;ltg dSpmt, as the con-
iti eeing and entering the Kingdom o . .
dl?:i%nT(ifesExh%rtation thergon dwells, first, on tgls teaching of Onlxl'
Lord ; next, on His declaration to His Apostles, He that behevet’
and is baptized shall be saved” (Mark xvi. 16) ; then on gt. Peter 3
exhortation to Baptism on the Day of Pentecost (Acts ii. 38—40()1, an
his teaching on Baptism in 1 Pet. iii. 21 ; and it makes our confidence
in Our Lord’s wi]lingnessdto re_cew;a tllie Cgm};}&tﬁg, dependent on
ir ¢ enting and coming to Him by faith. ]
th?g ngmgaﬁri)smal ow is takeil by t}te Candidates themselves in
of the Sponsors as their witnesses. L.
th(efgr%‘:g 9lc"ha,nks1;i'v"§)rxgz: in the Post-Baptlsmal Service 1s.a1tered RO
as to resemble the Thanksgiving following the Exhortation on the
Gospel in the Public Baptism of Infants, except in praying, not that
those baptized ‘‘ may be_ born again,” but that being born again
.. . . they may continue God’s servants, and attain His pro-
ml(;%s;l‘he Final Exhortation is addressed, with the needful modllﬁ-
cations, partly to the Sponsors as witnesses, partly to the newly-
baptized. . . ]
ubrics after the Service direct that Confirmation shall fol-
lowt'.llga%tism as soon as may be, so that the newly-baptized ma{ ge
admitted to the Holy Communion; and that the Service shall be
used only when those resented shall have come to years of dlsﬁre-
tion, and have been uly instructed, as for Confirmation. Ot eﬁ'-
wise the Service for Infants is still to bc,s. usg‘d, with g}mply the
change of the word *‘ Infant » into * Child ”* or *‘ Person.
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BAPTISM OF SUCH AS ARE OF RIPER YEARS.

LMIGHTY and immortal God, the
ald of all that need, the helper of

sll that flee to thee for succour, the life
of them that believe, and the resurrec~
tion of the dead ; We call upon thee for
these persons, that they, coming to thy
hol ptism, may receive reniission of
their sins by spiritual regeneration, Re-
ceive them, O Lord, as thou hast promis-
od by thy well-beloved Son, saying, Ask,
and ye shall receive; seek, and ye shall
tind ; knock, and it shall be opened
unto you: So give mow unto us that
ask ; let us that seek find ; open the
gate unto us that knock; that these per-
sons may enjoy the everlasting beunedic~
tion of thy heavenly washing, and may
come to the eternal kingdom which
5;|ou hast promised by Christ our Lord.

men.

¥ Then shall the people stand up, and

the Priest shall say,

Hear the words of the Gospel, written
by Saint John, in the third Chapter,
beginning at the first Verse

THERE was & man of the Phariseed,

named Nicodemus, a ruler of the

Jews. The same came to Jesus by night,
and faid unto him, Rabbi, we know
that thou art a teacher come from God;
for no man can do these miracles that
thou doest, except God be with him.
Jesus answered and said unto him,
Verily, verily I say unto thee., Except
a man be born again, he canuot see
the kingdom of God. Nicodemus saith
unto him, How can a man be born
when he is 0ld ? Can he enter the se-
cond time into his mother’s womb, and
be born? Jesus answered, Verily, verily
I say unto thee, Except A man be born
of water and of the Spirit, he cannot
enter into the kingdom of God. That
which is born of the tiesh is flesh ; and
that which is born of the Spirit is spirit.
Marvel not that I said unto thee, Ye
must be born again. The wind bloweth
where it listeth, and thou hearest the
sound thereof ; but canst not tell whence
it cometh, and whither it goeth: sois
every one that is born of the 8pirit.

€ After which he shall say this Exhor-
tation following.

BELOVED, ye hear in this Gospel the

express words of our Saviour Christ,
that except a man be born of water and
of the Spirit, he cannot enter into the
kingdom of God. Whereby fye may per-
ceive the great necessity of this Sacra-
ment, where it may be had. Likewise,
jmmediately before his ascension into
heaven, (as we read in the last Chapter
of Saint Mark's Gospel,) he gave com-
mand to his disciples, saying, Go ye
into all the world, and preach the Gos-
pel to every creature. He that believeth
and is baptized shall be saved ; but he
that believeth not shall be damned.
Which also sheweth ulilo us the great

benetit we reap thereby. For which
cause Raint Peter the Apostle, when
upou his first preaching of the Gospel
many were pricked at the heart, and
said to him and the rest of the Apostles,
Men and brethren, what shall we do?
replied and said unto them, Repent, and
be baptized every one of you for the re-
mission of sius, and ye shall receive the
gift of the Holy Ghost. For the promise
i8 to you and your chiidren, and to all
that are afar off, even as many as the
Lord our God shall call. And with
many other words exhorted he them,
saying, Save yourselves trom this un-
toward generation. For (as the same
Apostle testifieth in another place)even
Baptism doth also now save us, (not
the putting away of the filth of the tiesh,
but the answer of a good conscience to-
wards God,) by the resurrection of Je~
sus Christ. Doubt ye not therefore, but
earnestly belicve, that he will favour-
ably recei ve these present persons, truly
repenting, and coming unto him by
faith; that he will grant them remission
of their sins, and bestow upon them the
Holy Ghost ; that he will give them the
blessing of eternal life, and make them
partakers of his everlasting kingdom.
Wherefore we being thus persuaded
of the good will of our heavenly Father
towards these persons, declared by his
Son Jesus Christ ; let us faithfully and
devoutly give thanks to him, and say,

ALMI GHTY and everlasting God,
heavenly Father, we give thee
humble thanks, for that thou hast
vouchsafed to call us to the knowledge
of thy grace, and faith in thee: Increase
this knowledye, and contirm this faith
in us evermore. Give thy Holy Spirit to
these persons, that they may be born
again, and be made heirs of everlast-
ing salvation ; through our Lord Jesus
Christ, who liveth and reigneth with
thee and the Holy Spirit, now and for
ever, Amen.

Y Then the Priest shall speak to the
persons to be baptized on this wise :
ELL-BELOVED, who are come
hither desiring to receive holy
Baptism, ye have heard how the con-
gregation hath prayed, that our Lord
Jesus Christ would vouchsafe to receive
you and bless you, to release you of your
sins, to give you the kingdom of heaven,
and everlasting life. ¥Ye have heard also,
that our Lord Jesus Christ hath prowmis-
ed in his holy Word to grant all those
things that we have prayed for ; which
promise he, for his part, will inost surely
keep and perform.

‘Wherefore, after this promise made
by Christ, y¢ must also faithfully, for
your part, promise in the presence of
these your Witnesses, and this whole
congregation, that ye will renounce the

. devil and all his works, and constantly
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THE CATECHISM.

Its MEANING AND HisrorY.—To * catechize™ is properly to give
systematic and rudimentary instruction in any form, and the word
is especially applied in ecclesiastical usage to the instruction given
to tgose who are preparing for Adult Baptism or Confirmation,
Most frequently it signifies instraction in the form of question and
answer; and in this sense it takes two chief forms—first, the draw-
ing out in clearness from the learner’s mind by leading questions
the knowledge, which is already in some degree ;}ossgssed and im-
perfectly grasped; and next (as in the ‘* Catechism ) the use of
a form of set questions and answers commitied to memory, as a
manual of elementary knowledge, and a basis for further mstrup-
tion. The nucleus of our Catechism is clearly the Creed, the Lord’s
Prayer, and the Ten Commandments, taught from time immemorial
as the models of Faith, Devotion, and Practice. These were con-
tained in the various “ Primers’’ issued in the Church of England
(see Imtroduction to the Prayer Book), and it was again and again
ordered that the parish priests should teach them in English to the
people. But the Catechism itself dates from 1549. As first com-
posed, it was, with some verbal variations, our present form down
to the end of the explanation of the Lord's Prayer. It may have
been suggested by the existence of a Catechism in the Consultatio;
but in itself it is original. The latter part, on the Sacraments,
which is more technical and scholastic in form, was added in 1604

at the request of the Puritan Divines in the Hampton Court Con-
ference, a(%ld is said to have been composed by Bishop Overall. It

is perhaps fitter for those who are

tion than for young children.

actually preparing for Confirma-

It should be noticed that besides this ‘‘ Short Catechism’’ (see
Preface in the Confirmation Service), a fuller Catechism for more
educated and advanced learners was authorized—first drawn up b
Bishop Poynet and published in 1533, and then revised and enlarge
by Dean Nowell, and published in 1570. . )

SussTANcE.—The Catechism, as it now stands, is an invaluable
standard of elementary Christian truth, simple, but clear and
definite, in regard to doctrine, practice, and worship. It falls
naturally into the following divisions :— :

(1) Exposition of the Baptismal Covenant.

(2) The Creed and its explanation. .
(3) The Ten Commandments and their explanation.
(4) The Lord’s Prayer and its explanation.

(5) The doctrine of the Sacraments.

(1) ExPOSITION OF THE BAP-
TIsSMAL COVENANT.

In this it is to be noted (a)
that, with singular appropriate-
ness, the whole starts not from
abstract doctrine. but from the
child’s own individual conscious-
ness of his Baptismal adoption
in Christ, signified by the very
existence of his * Christian
name” ; (b) that, in accordance
with the whole Soriptural idea
of Covenant with God, it begins
with God’s blessings freely given
to him, and, only after these
have been fully explained. dwells
on his corresponding duty to
God; (e) that it teaches.the child
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simply to accept with thankful-
ness his share in the Christian
Covenant, as given him by the
call of God. and to pray to con-
tinue therein. . .

The answer “N. or M.” is
variously interpreted. By some
it is thought to indicate, as typi-
cal names for boys and girls,
“ Nicolas,”” the patron saint of
boys (see note on December st}l
in the Calendar,) and ‘ Mary.”
By others it is supposed to be a
corruption of the ¢ N."’ or ““ NN."
(nomen or nominag in the Latin).
This gives perhaps a simpler and
easier derivation; although it
has been urged against it that

BAPTISM OF SUCH AS ARE OF.RIPER YEARS,

believe God’s holy Word, and obedieutly
keep his commandments,

¥ Then shall the Priest demand of each
aof the persons to be baptized, severally,
these stions ‘ollowing !

Question.
OST thon renounce the devil and
all his works, the vain pomp and
Elory of the world, with all covetous
esires of the same, and the carnal de-
sires of the tiesh, so that thou wilt not
follow, nor be led by them ?
Answer. I renounce them all.

Question.
OST thou believe in God the Father
Almighty, Maker of heaven and
earth ?

And in Jesus Christ his only-begotten
Son our Lord ? And that he was con-
ceived by the Holy Ghost ; born of the
Virgin Mary ; that he suffered under
Pontius Pilate, was crucified, dead, and
buried ; that he went down iato hell,
and also did rise again the third day ;
that he ascended into heaven, and sit-
teth at the right hand of God the Father
Almighty ; and from thence shall come
again at the end of the world, to judge
the quick and the dead ?

And dost thou believe in the Holy
Ghost ; the holy Catholick Church ; the
Commuffion of Saints ; the Remission
of #ins ; the Resurrection of the fiesh ;
and everlasting life after death ?

Answer. All this I stedfastly believe.

Question.
ILT thou be baptized in this faith?
Answer. That is iny desire.

Question.
ILT thou then obediently keep
. God's holy will and command-
ments, and walk in the same all the
days of thy life ?
Answer. 1 will endeavour 8o to do,
God being my helper.

1 Then shall the Priest say,

MERCIFUL God, grant that the old

Adam in these persons may be so
buried, that the new man may be raised
up in them. Amen.

Grant that all carnal affections may
die in them, and that all things belong-
ing to the Spirit may live and grow in
them. Amen.

Grant that they may have power and
strength to have victory, and to tri-
umph, against the devil, the world, and
the flesh, Amen,

Grant that they, being here dedicated
10 thee by our office and ministry, may
also be endued with heavenly virtues,
and everlastingly rewarded, through
thy mercy, O blessed Lord God, who
dost live, and govern all things, world
without end. Amen.

ALMIGHTY, everliving God, whose
most dearly heloved Sgn Jesus

Chriut, for the forgiveness of our s

did shed out of his most precious :;ld';
both water and bloed, and gave com-
mandment to his disciples, that they
should go teach all nations, and bhap-
tize them In the Name of the Father,
the Son, and the Holy Ghost ; Regard,
we beseech thee, the supplications of
this congregation ; sanctify this Water
to the mystical washing away of sin;
and grant that the persons now to be
baptized therein may receive the fulness
of thy grace, and ever remain in the
number of thy faithful and elect chil-
iren, through Jesus Christ our Lord.

men.

Y Then shall the Priest take each per-
son to be baptized by the right hand,
and placing him conveniently by the
Font, according to his digcretion,
shall ask the Godfathers and Godmo-
thers the Name; and then shall dip
him in the water, or pour water upon
him, saying,

N I baptize thee In the Name of the

* Father,.and of the Son, and of the

Holy Ghost. Amen,

% Then shall the Priest say,

WE recejve this person into the con-

gregation of Christ's flock ; and do
* sign Aim with the sign
of the Cross, in token °Herethe Priat
that hereafter A¢ shall *SalimakeaCron
not be ashamed to con~ “P"A':'"? oreon s
fess the faith of Christ /°"*Ma%
crucitied, and mantully to fight under
his banner, against sin, the world, and
the devil ; and to continue Christ's
faithful soldier and servant unto his
life’s end. Amen. )

Y Then shall the Priest say,

SEEING now, dearly beloved bre-

thren, that these persons are rege-
nerate, and grafted into the ‘body of
Christ’s Church, let us give thanks unto
Almighty God for these benetits, and
with one accord make our prayers unto
him, that they may lead the rest of their
life according to this beginning.

1 Then shall be said the Lord’s Prayer,
all kneeling. !
OUR Father, which art in heaven,
Halloweq be thy Name. Thy king-
dom come. ‘fhy wil be aone, 11 eurth
as it is in heaven. Give us this day our
daily bread. And forgive us our tres-
passes, As we forgive them that tr
against us. And lead us not into tempt-
ation ; But deliver us from evil, Amen.
WE yield thee humble thanks, O
heavenly Father, that thou hast
vouchsafed to call us to the knowledge
of thy grace, and faith in thee; In-
crease this knowledge, and confirm this
faith in us evermore. Give thy Holy
8pirit to these persons; that, being now
born again, and made Aeirs of everlast-
ing salvation, through our Lord Jesus
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the use of double Christian
names is comparatively late. In
the Marriage Service the old
editions have N. (clearly nomen)
both for man and woman; in
later editions, apparently by
error, M. was used for the man
and N. for the woman ; but this
error has been corrected of late
years.

The statement of the Barris.
MAL BLEssINGs begins with the
personal relation of the child to
Christ as a “member of Him”
(1 Cor. xii. 27) ; that is, as having
that close individual unity with
Him, which is again and again
enforced by different metaphors
in Holy Scripture (see John xv.
1-6; Gal. iii. 27-29; Eph. i. 23;
if. 20-22, &c.), and which the
teaching of the Baptismal Ser-
vice brings out so plainly. Then
from this are made to branch
out the two consequent relations
to God and Man—the ‘ sonship
to God” by adoption in His dear
Son (Rom. viii. 14-17; Eph. v.
1, 2), and the *“inheritance”—
that is, participation both pre-
sent and future—* of the King-
dom of Heaven,” implying the
unity with men in the *“ Commu-
nion of Saints’’ into which all
enter, who are made one in the
Lord Jesus Christ (John xvii.
11, 21). In all there iz an in-
direct appeal to the spirit of
Love—love to the Saviour, love
to Our Father, love to all as
brethren in His family—which is
naturally characteristic of child-
hood; and this appeal rightly
precedes all consideration of the
detailed duties which arise from
it.

On the BarTisMAL Vow see
the Baptismal Service. It may,
however, be here noted that,
while full exposition is given
hereafter of the principles of
Faith and Obedience (in the
Creed and the Ten Command-
ments) there is no exposition of
the various sins renounced as
the works of ‘‘the devil, the
world, and the flesh.” For chil-
dren there should be knowledge
of evil, not as a positive and sub-
stantive thing, but simply as the
negation of the good, which has
been positively taueght, and
brought home to their con-
sciences and hearts. It is suffi-
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cient to teach them that ‘‘the
works of the devil” signify evil
in itself—the evil which Christ
came to destroy {1 John iii. 8);
that in ‘“the pomps” (the out-
ward show) and ‘‘the va.nity”
(the empty transitoriness) ‘‘of
the world,” so far as it is ‘‘ wick-
ed,” lies temptation to, evil from
without ; and that ‘ the lusts of
the flesh” imply temptation
from within to negative or posi-
tive evil.

The BAPTISMAL OBLIGATION is
next accepted thankfully as a
fact. Such obligation to vows,
to which the child has given no
consent, is justified, because the
vows simply embody his natural
duty as a child of God in the
Lord Jesus, and his highest spiri-
tual interest in this world and
the next. The Baptismal con-
dition is described as already a
‘“‘state of salvation” —a state
(that is) carrying with it justifi-
cation in the blood of Jesus
Christ, and the gift of sanctifi-
cation, to be realized by con-
scious acceptance, as soon as
possible. For such acceptance
the continual grace of God is to
be sought by prayer.

(I1.) TaE CREED AND ITS
EXPLANATION.

For the history and substance
of the ArosTLES’ CREED, see
Morning Service. Itisnaturally
used in the Catechism, as con-
taining in the simplest and most
easily intelligible form the rudi-
ments of Christian faith; and it
is for the child the key and guide
to the study of Holy Scripture.

In the EXPLANATION we may
again note (a) the personal in-
dividuality of relation, impressed
on the child, to the Father, Son,
and Holy Ghost for his Creation,
Redemption, and Sanctification;
(b) the confidence with which,
a8 born again in Baptism, the
child is taught to claim for him-
self Redemption, Election (to
Christian privilege), and Sancti-
fication—this confidence of tone
according exactly with the de-
clarations of the Baptismal Ser-
vice; (¢) the omission of all re-
ference (unless it be implied in
the words *‘ elect people of God’)
to the last Articles on the Church

. wicked world, and all the sinful lusts of

A CATECHISM.

Christ, they may continue thy servants, |
and attain thy promises ; through the
saume Lord Jesus Christ thy. Son, who
liveth and reigneth with thee, in the
unity of the same Holy 8pirit, everlast-
ingly. Amen.

1 Then, all standing wup, the Priest
shall use this Exhortation following ;
speaking to the Godfathers and God-
mothers Rrst. :

FORASMUCH as these persons have

promised in your presence to re-
nounce the devil and all his works, to
believe in God, and to serve himn; ye
must remember, that it is your part and
duty to put them in mince, what a so-
lemn vow, promise, and profession they
have now made before this congregation,
and especially before you their chosen
witnesses. And ye are also to call upon
them to use.all diligence to be rightly
instructed in God’s holy Word :: that so
they may grow -in grace, and in the
knowledge of our Lord Jesus Christ,
and live godly, righteously, and soberly

in this present world. .. .

(Y And then, speaking to the new bap-
tized persons, he ghall procced, and
say,)

AND as for you, who have now by

Baptism put on Christ, it is your

part and duity also, belug made the chil-
dren of God and of the light, by faith in
Jesus Christ, to walk answerably to
your Christian calling, and as becometh
the children of light ; remembering al-
ways that Baptism representeth unto us
our profession ; which ig, to follow the
example of our Saviour Christ, and to
be made like urito him ; thatas he died,
and rose again for us; so should we,
who are baptized, die from sin, and rise
again unto righteousness ; continually
mortifying all our evil and corrupt at-
fections, and daily proceeding in all
virtue and godliness of living.

Y It és expedient that every person, thus
baptized, should be ¢ rmed by the
Bishop so soon after his Baptism as
conveniently may be ; that so he may
be admitted to the holy Communion.

Y If any persons not baptized in their
infancy shall be brought to be baptiz-
ed defore they come to years of discre-
tion to answer for themselves ; it may
suffice to use the Gffice for Publick
Baptism of Infants, or (in case of
exireme danger) the Office for Pri-
vate Baptism; crlrldnycha ing the sord
{Infant] for [C d or Person] as oc-
casion requireth.

A CATE

CHISM,

THAT IS TO §AY,

AN INSTRUCTION TO BE LEARNED OF EVERY PERSON, BEFORE HE
+ BE BROUGHT TO BE CONFIRMED BY THE BISHOP.

Question.
WHAT is your Name ?
Answer. N, or M.

Question Who gave you this Name ?

Answer. My Godfathers and Godmo-
thers in my Baptism ; wherein I was
made a member of Christ, the child of
God, and an inheritor of the kingdom
of heaven. .

Question. What did your Godfathers
and Godmothers then for you ?

Answer. They did promise and vow
three things in my name. -First, thiat 1
should renounce the devil and all his
works, the pomps and vanity of this

the flesh, Secondly, that I should be-
lieve all the Articles of the Christian
Faith. And thirdly, that I should keep
God’'s holy will and commandments,
and walk in the same all the days of
my life.

Question. Dost thou not think that
thou art bound to believe, and to do, as
they have promised for thee ?

Answer, Yes veril{; and by God’s
help so I will . And I heartily thank our
heavenly Father, that he hath called me
to this state of salvation, through Jesus
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Christ our Saviour, And I pray unto
God to give me his grace, that I ma
continue in the same unto my life’s en

Catechist.
Rehearse the Articles of thy Belief.

Answer.
BELIEVE in God the Father Al-
mighty, Maker of heaven and earth:

And in Jesus Christ his only Son our
Lord, Who was conceived by the Holy
Ghost, Born, of the Virgin Mary, Suffer-
ed under Pontius Pilate, Was crueified,
dead, and buried, He descended into
hell ; The third day he rose again from
the dead, He ascended into heaven,
And sitteth at the right hand of God the
Father Almighty; From thence he shall
come to judge the quick and the dead.

I believe in the Holy Ghost ; The holy
Catholick Church ; e Communion of
Saints ;- The Forgiveness of sins ; The
Resurrection of the body ; And the Life
everlasting. Amen.

Question. What dost thou chiefly learn
in these Articles of thy Belief ?

Answer. First, I learn to believe in
God the Fathier, who hath made me,

‘and all the world.



and its privileges—possibly a8
mvolving subjectg too abstract
and general for ¢hildish compre-
henzion.

(I11.) Tae TEN COMMANDMENTS
AND THEIR EXPLANATION.

The TN CoMMANDMENTS aré
given according to the vérsion
in the narrative of Exodus xx.,
with which may be compared
the remarkable variations of the
version of Deut. v. 6-21. It has

been held by many aunthotities

that the “ Commandmentd trit-
ten on the tables of stone’ were
the Commandments themselves.
without the explanations anhd
reasons given, as in the Second,
Third, ¥Fourth, and Fifth Com-
mandments. (In this shorter
form they were quoted in 1549.)

By revelation in the Command-
ments God manifests Himself
not in His Omnipotence, but in
His_ essentisl Rightéousness,
binding together for ever Re-
ligion and Morality. By the pre-
face claiming obedience in virtue
of His deliverance of the people,
He reveals Himself as a God of
Love and Mercy.

The division made—of the first
four and the last six Command-
ments—is the old Hebrew divi-
sion, and the division, moreover,
corresponding best to the true
distinction of subject. In some
ancient Christian writers a less
accurste division is made, into
three for the First table and
seven for the Second—the 1st
and 2nd Commandments being
united in oneé (although they are
clearly distinct in idea), and the
10th Commandment divided, so
a8 to distinguish the concupi-
scence of covetousness from that
of lust.

In the EXPLANATION may be
noted two prineiples — amply
sunctioned by Our Lord’'s teach-
ing in the Séfmon on the Mount
(Matt. v. 17-48)—(a) that the
genetally negative character of
the original Commandments is
changed into the positive duty,
based on love, which is “the
fulfilling of the Law >’ {Rom. xiii.
9, 10); (b) that their seope,
wherever in themselves they re-
late only to actions, is extended
to words and thoughts, which
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dre ideéntical with such actions
in essential principle.

Thus in the DUTY TOWARDS
Gop, the First Commandment,
which is the basis of all the rest,
is expanded into the *‘ FalTH IN
Gobp,” and, as flowing from this,
‘“the fear and love” of God,
“with all the heart, mind, soul,
and strength (see Matt. xxii. 87,
88); the Second, from prohibi-
tion of Idolatry, is changed to
ggsitive injunction of spiritual

orsHIP (‘*‘to worship Him, to

ive Him thanks, to call upon

im*"); the Third similarly to
positive REVERENCE to * His
Holy Name and His Word”;
the Fourth (with remarkable
breadth of interpretation) is ex-
plained a8 binding us to true
Service ‘“‘all the days of our
life,”” both by work and by rest
and worship. (It was at one
time proposed to add * especially
on the Lord’s Day,” which would
certainly have corresponded to
the original emphasis on the
Sabbath day: but this was not
acceded to.)

Again, the DUTY TOWARDS MY
NEIGHBOUR opens with a general
declaration (preparatory to the
special Commandments) of the

OLDEN RuLe— ‘“‘to love my
neighbour as myself, and to do
to all men, as I wauld they should
do unto me.”” Then the Fifth
Commandment is extended from
parents to all authoritiés, na-
tional, domestic, and spiritual,
and made to enjoin the general
duty of REVERENCE to_‘“all our
betters *’—that is, to all who in
God’s Providence are above us;
the Sixth Commandment from
prohibition of the extreme act
of murder to the Love, tthich
forbids all hurt in deed or in
word, all malice and hatred in
heart; the Seventh changed from
prohibition of Adultery to com-
mand of TEMPERANCE, Sober-
ness, and Chastity; the Eighth
adds to prohibition of literal
‘““ picking ”’ (pilfering) and steal-
ing, the command of truth and
Justick in all dealings; the
Ninth from the law against de-
liberate perjury, passes to the
TRUTHFULNESS which forbids all
“ ovil-speaking, lying, and slan-
dering” ; the Tenth extends the
prohibition of ecovetousness to

A CATECHISM.

~ Secondly, in God the Son, who hath

redeemed me, and hll niankind. :
Thirdly, in God the Holy Ghost; who

sanctifieth me; dnd 411 the elbot people

of God.
Question.

You said, that your Godfathers and
Godmothers did promise for you, that

ou should keep God’s Commandments.

'ell me how thany there be ?

Answer. Ten.

Question. Which be they ?

Answer.
HE same which God spake in the
twentieth Chapter of Exodus, say-
ing, I am the Lord thy God. who
brought thee out of tlie land of Egypt,
out of the house ot bondage.

1. Thou shalt have none other gods
but me. :

1I. Thou shalt not make to thyself
any graven image, nor the likeness of
any thing that is in heaven above, or
in the earth beneath, or in the water
under the earth. Thou shalt not bow
down to them, nor worship them : for I
the Lord thy God am a jealous God, and
visit the sins of the fathers upon the
children unto the third and fourth ge-
neration of them that haté me, and
shew mercy unto thousands in them
that love me, and keep my command-
ments,

III. Thou shalt not take the Name of
the Lord thy God in vain : for the Lord
will not hold him guiltless that taketh
his Name in vain. )

1V. Remember that thou keep holy
the Sabbath-day. 8Six days shalt thou
labour, and do all that thou hast to do}
but the seventh day is the Sabbath of
the Lord thy God. In it thou shalt do
no manner of work, thou, and thy son,
and thy daughter, thy man-servant
and thy mald-servant, thy cattle, an
the stranger that is within thy gates.
For in six days the Lord made heaven
and earth, the sea, and all that in them
is, and rested the seventh day ; where-
fore the Lord blessed the seventh day,
and hallowed it.

V. Honour thy father and thy mother,
that thy days may be long in the land
which the Lord thy God giveth thee.

V1. Thou shalt do no murder.

VII. Thou shalt not commit adultery.

VIII. Thou shalt not steal.

IX. Thou shalt not bear false witness
against thy neighbour. .

X. Thou shalt not covet thy neigh-
bour’s house, thou shalt not covet thy
neighbour’s wife, nor his servant, nor
his maid, nor his ox, nor his ass, nor
any thing that is his.

Question.
What dost thou chiefly learn by these
Commandments ?
Answer. 1 learn two things : my duty
towards God, and my duty towards my
Neighbour. ) .

o%uguion. What i thy duty towards

Answer. My duty towards God, is to
believe in him, to fear him, and to love
him with all my heart, with all m
mind, with all my soul, and with all
my strength ; to worship him, to give
him thanks, to put my whole trust in .
him, to call upon him, to honour his
holy Name and his Word, and to serve
him truly all the days of my life.

Question. What is thy duty towards
thy Neighbour ?

Answer. My duty towards my Neigh-
bour, is to love him as myself, and todo
to all men, as I would they should do
unto me : To love, honour, and succour
my father and mother : To honour and
obey the King, and all that are put in
authority under him : To submit myself
to all my governours, teachers, spiritual
pastors and masters : To order myself
lowly and reverently to ail my betters :
To hurt no body by word nor deed : To
be true and just in all my dealing : To
bear no malice nor hatred in my heart :
To keep my hands from picking and
stealing, and my tongue from evil-
speaking, lying, and slandering: To
keep my body in temperance, soberness,
and chastity: Not to covet nor desire
other men's goods; but to learn and la-
bour truly to get mine own living, and
to do my duty in that state of life, unto
which it shall please God to call me.

Cutechist. )

My good Child, know this, that thou
art not able to do these things of thy-
self, nor to walk in the Commundments
of God, and to serve him, without his
special grace ; which thou must learn
at all times to call for by diligent prayer.
Let me hear therefore, if thou canst say
the Lord’s Prayer.

Answer.

OUB Father, which art in heaven,
Hallowe, !‘)e thy Name. Thy king-
dom coine, Thy will be done, i earti
as it is in heaven. Give us this day our
daily bread. And forgive us our tres-
passes, As weforgive them that trespass
against us. And lead us not into tempta-
tion ; But deliver us from evil, Amnien.
Question. What desirest thou of God

in this Prayer ? ’
Answer. I desite my Lord God our
heavenly Father, who 1s the giver of all
goodness, to send his grace unto me,
and to all people; that we may wor-
ship him, serve him, and obey him, as
we ought to do, And I pray unto God,
that he will send us all things that be
needful both for our souls and bodijes ;
and that he will .be merciful unto us,
and forgive us our sing; and that it
will- pleage him to save and defend
us in ali dangers ghostly and bodily;
and that he ‘will keep us from all sin
and wickedness, and from our ghostly
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the command of CoNTENT to hold
our own, ‘“to learn and labour
to get our own living,” and *“to
do our duty in the station,” what-
ever it be, to which it * shall
glease God to call us.” (It may
e noted that this last clause is
frequently misquoted, as *‘it has
pleased God to call us,” and then
misrepresented as discouraging
the desire of right progress an
advancement in life.)

(IV.) Trx Lorp’s PRAYER
AND IT8 EXPLANATION.

For the Lorp’s PRAYER, see
Morning Service. The Opening
ApMonITION dwells emphatically
on PRAYER, as being for the
child the first means of grace
consciously recognised, without
which he cannot do the things
promised for him. )

The ExpraxATION differsmuch
in the fulness of its various parts.
Thus (a) it emphasizes the ad-
dress “Our Father which art in
Heaven,” by dwelling on Him as
‘““‘the giver of all goodness,’”” and
it expresses the desire of His
grace for “me and all people,”
implied but not expressed in the
Prayer itself; (b) briefly sum-
marizes the first three petitions
in Worship, Service, and active
Obedience, and reduces to the
simple “as we ought to do’’ the
beauty and suggestiveness of “ On
earth as in Heaven’'; (¢) then
again interprets the petition * for
daily bread’ as desire of ‘“all
things needful” (in this life)
“hoth for our souls and bodies”’;
(@) simply repeats * Forgive us
our gins,’”’ but fully explains
‘“Lead us not into temptation”
as a prayer for ‘“‘safety and de-
fence in all dangers’’ (that they
may not become * temptations
to us), and expands the simple
““Deliverance from evil” into
“Xkeeping from sin and wicked-
ness,”’ the Evil One, “our ghostly
enemy.” and *“everlasting death’’
a8 the fruits of sin; lastly (e) em-
phasizes the “ Amen’’ as an ex-
pression of * trust in God’s mercy
and goodness through Jesus
Christ Our Lord.” . It is strange
that the condition of forgiveness
(*‘as we forgive,” &c.) is alto-
gether omitted. - - :
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(V.) TEE EXPLANATION OF
THE SACRAMENTS.

(1) The DEFINITION OF SACRA-
MENTS narrows the ancient ap-
lication of the phrase. In early

hristian times it was used with
a wide generality, and applied to
almost any sacred thing, which
involved an underlying mysteri-
ous significance; either includ-
ing the thing itself as a whole,
or only its outward sign and sem-
blance. In our use it is restricted
to means of grace in the Church,
having an outward and visible
sign, ordained by Christ Him-
self ; but within this limitation
it has something of the ancient
ambiguity. For it first defines
a Sacrament as only the *‘out-
ward and visible sign of an in-
ward and spiritual grace given to
us,” which sign is * ordained of
Christ Himself as a means where-
by we receive the same’ grace,
*“and a pledge to assure us there-
of ”’ ; and yet in the next answer
it declares that in a Sacrament
there are two parts—both the
sign ordained and the grace
given. It is in the latter and
wider sense that the word Sacra-
ment is almost universally used.
Of Sacraments thus defined, it
gstates that there are ‘Two
only. as generally ” (universally)
‘“‘necessary to salvation,” * Bap-
tism and the Supper of the
Lord " —the one being by Our
Lord’s command the regular
entrance upon the Christian
Covenant of unity with Him,
and the other the perfection of
that Divine unity. 7Thereby it
places these two sacred Ordi-
nances alone on a footing of
supreme sacredness, refusing to
clags with them the other *“five
commonly calle@ Sacraments”
in mediseval times, “ Confirma-
tion, Penance, Orders, Matri-
mony, Extreme Unction’’ (see
Art. xxv.). Of these the Church
of England estimates each on its
own merits; and her estimate of
them is better understood from
the Occasional Services, than
from the rather vague language
of Art. xxv. But she declares
none * generally necessary to sal-
vation.” The Catechism then
proceeds on each of the Sacra-
mente to define the outward sign,
the spiritual grace given by God,

A CATECHISM.,

enemy., and from everlasting death.

And this 1 trust he will do of his mercy

and goodness, through cur Lord Jesus

gx;‘ist. And therefore 1 say, Amen, So
t.

Question. :

OW many Sacraments hath Christ
ordained in his Church ?

Answer. Two only, as generally ne-
cessary to salvation, that is to say, Bap-
tism, and the Supper of the Lord.

Question. What meanest thou by this
word Sacrament #

Answer. 1 mean an outward and visi-
bie sign of an inward and spiritual
grace g'venunto us, ordained by Christ
himseif, as a means whereby we receive
the same, and a pledge to assure us
thereof,

Question. How many parts are there
in a Sacrament ?

Answer. Two; the outward visible
sign, and the inward spiritual grace.

Question. What is the ontward visible
sign or form in Baptism ?

Answer. Water ; wherein the person
is baptized In the XName of the Father,
and of the Son, and of the Holy Ghost.

Question. What is the inward and
spiritual grace ?

Answer. A death unto sin, and a new
birth unto righteousness : for being by
nature born in sin, and the children of
wrath, we are hereby made the children
of grace.

Question. What is required of persons
to be baptized ?

Answer, Repentance, whereby they
forsake sin : and Faith, whereby they

stedfastly believe the promises of God
made to them in that Sacrament.

. Question. Why then are Infants bap-~
tized, when by reason of their tender
age they cannot perform them ?

Answer. Because they promise them
both by their Sureties ; which promise,
when they come to age, themselves are
bound to perform.

Queition. Why was the Sacrament of
the Lord’s Supper ordained ?

Answer. For the continual remem-
brance of the sacrifice of the death of
Christ, and of the benefits which we re-
ceive thereby.

Question. {Vhat is the outward part
or sign of the Lord’s Supper ?

Answer Bread and Wine, which the
Lord hath commanded to be received.

Question. What is the inward part, or
thing signified ?

Answer. The Body and Blood of Christ,
which are verily and indeed taken and
received by the faithful in the Lord's
Supper. ’

Question. What are the benefits where-
of we are partakers thereby ?

Answer. The strengthening and re-
freshing of our souls by the Body and
Blood of Christ, as our bodies are by the
Bread and Wine.

Question. What is required of them
who come to the Lord’s Supper ?

Answer. To examine themselves,
whether they repent them truly of their
former rins, stedfastly purposiug to lead
a new life ; have a lively faith in God’s
mercy through Christ, with a thankful
remembrance of his death ; and be in
charity with all men.

Y The Curate of every Parish shall diligently upon Sundays and Holy-days,
after the second Lesson at Evening Prayer, openly in the Church instruct and
examine §0 many Children of his Parish sent unto him, as he shall think con-

venient, in some part of this Catechism.

§ And all Fathers, Mothers, Masters, and Dames, shall cause thesr Children,
Servants, and Prentices, (which have not learned their Catechism,) to come
to the Church at the time appointed, and obediently to hear, and be ordered
by the' Curate. until such time as they have learned all that is here appointed

Jor them to learn.

Y 8o soon as Children are come to @ competent age, and can say, in thei:
Tongue, the Creed, the Lord’s Prayer, and thgg'ceﬂ Commandg;w:u ; gﬁothﬁz
can answer to the other (Juestions of this short Catechism ; they shall be
brought to the Bishop. And every one shall have a Godfather, or a Godmother,

as a Witness of their Confirmation.

1 And ewhensoever the Bishop shall give knowledge for Children to be b
unto him for their Confirmation, the C‘urutgz)ffmn/ Parish d?;u eitgeh:
bring, or send in writing, with his hand subscribed thereunto, the names of all
stech persons within his Parish, as he shall think fit to be presented to the Bi-
shap to be confirmed. And, if the Bishop approve of them, he shall confirm

them in munner following.

158



and the spiritual preparation
aeceded for its due reception.

(2) On BAPTI%)(, compare the
opening of the Catechism itself,

the Baptismal Service, and Art.

xxvii.

It may here be noted (a) that
the two essentials of Baptism—
the use of Water and the Name
of the Holy Trinity—are ex-
plicitly recognised; (b) that in
the definition of the grace of
Baptism, the technical word
‘ Regeneration’’ is explained
(from Rom. vi. 4, 11; Eph. ii. 8-5)
as ‘““a death unto sin and a new
birth unto righteousness,’’ where-
by we pass from a fallen con-
dition under God’s wrath to a
“state of salvation” under His
grace—an _explanation which
sums up with singular complete-
ness the whole doctrine of Bap-
tism, as contained in Holy Serip-
ture. and brought out more in
detail in the first gnswer of the
Catechism; (¢) that (owing pro-
bably to eomposition at different
times) there is a verbal, though
not a real, discrepancy with the
earlier part of the Catechism as
to the requisites for Baptism;
which are here two—Repentance
and Faith, whereas in the Bap-
tismmal Vow they are three—Re-
nunciation, Faith, and Obedi-
ence; (d) that the difficulty as
to Infant Baptism is here ex-
plicitly recognised and answered
by bringing out the anticipation

of these requisites in promizse to
be fulfilled hereafter, while in
the Service it is tacitly set aside
by the recital of the command of
Christ “to suffer the little chil-
dren to come to Him.”

(3) On the LoRrD’S SUPPER, 8ge
the Service of Holy Communion,
and compare Arts. xxviii.-xxxi.

1t is to be noted here (a) that,
instead of the single reference,
as in Baptism, to an “inward
and spiritual grace,” there is a
double reference, firet, to_““the
inward part or thing signified’
—the Body and Blood of Christ,
mystically but really given to us
—and next to “ the benefits,”” or
grace, which we receive thereby ;
(b) that great stress is laid on
the real ;epeFtion of the Body
and Blood of Christ “Dby the
faithful,”’ i.e., on condition of
faith (comp. Arts. xxviii., xxix.);
(c) that the spiritual benefits are
described practically (and sym-
bolized by the physical effects of
the Bread and Wine) as spiritual
strength (of edification) and spi-
ritual refreshment (of revival),
without the deeper references (as
in the Prayer of Access) to the
cleansing by remission of sins,
and to the Indwelling of Christ
in us; (d) that the requirements
laid down for coming to the Holy
Table add to the Repentance an
Faith, required for Baptism, the
active energy of Love, in thank-
fulness to God and charity toman.

The Rusrics following the Catechism.—(a) The direction for
PusLic Carrcaizing of Children contemplates strictly only ex-
amination in the Catechism ; but in practice it has been extended
to other examination.by question and answer, It may, indeed, be
regarded as now developed into the general Catechetical or rudi-
mentary instruction given in any form in Church or School. But
the direction for its use in Church is addressed emphatically both to

“the ““Ourate’’ and to Parents and Masters of the children, gnd, in

respect of practical usefulness, cannot be adequately super: ed by
any other teaching. Till 1662 it was ordered to be given ‘half an hour
before Even Song,” so that it need not have gone on, as now, 1n the
presence of the congregation. In 1549 it was tobe * once in six weeks
at least.” Subsequent alterations have enjoined greater frequency.

(b) The order for bringing children to CONFIRMATION till 166§
directed that the Bishop, himself or by deputy, should “appose,
i.e., examine the children, besides requiring the certificate of the
Parish clergyman ; and there is still a trace of this direction in the
words ‘“if the Bishop approve them.” The age is to.be“a com-
petent age,” or what is called in the Confirmation Service * years of
discretion,” that is, of thoughtful distinction between good and evil.
It will evidently vary according to character, education, and cir-
enmstances, as will also the amount of knowledge—based on the
Catechism—which may rightly be required.
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THE ORDER OF CONFIRMATION.

INTRODUCTION.

The rite of CONFIRMATION, tracing its origin to the very earliest
history of the Church, has yet passed through many variations in its
administration and use. )

Irs FIrsT OBIGIN is undoubtedly to be found in the laying on of
hands by the Apostles, twice recorded in the Acts (viii. 12-17; xix.
4-6), and clearly referred to as a well-known practice in Heb. vi. 2.
This imposition of hands with prayer, immediately following Bap-
tism, is in both cases describéd as a means of receiving the gift of
the Hely Ghost, and it evidently conveyed the special spiritual gifts
of tongues and prophecy. It is not recorded (a thoiigh it may have
taken place) after the great Baptism of the Day of Pentecost; and
the account given in Acts viii. 12 indicates that, unlike Baptism, it
was administered only by the Apostles themselves. ‘

IN THE EiBLY CHURCH, by a natural development from this
Apostolic practice, Confirmation was looked upon as a kind of com-
plgtlon of Baptism, administered by the Bishops alone, and con-
sidered not as axegeneration, but as a strengthening and confirming
of the regeneration of Baptism. The rite of anointing with the
consecrated Chrism, which became a regular part of the ordinance,
assumed a greater prominence than even the imposition of hands
itself‘, so that the ordinance itself was known as the * Unction” (and -
the ‘“Seal’’)—probably connected in thought with the ‘‘ anointing
of Our Lord with the Holy Ghost '’ (Acts x. 38) following His Bap-
tism—and it has been thought that to this name and idea allusions
may be traced in Haly Scripture itself (2 Cor. i. 21; 1 John ii. 20).
In fact, the imposition of hands in the Eastern Church has been
superseded by the use of the Chrism, ministered by all Priests,
although consecrated by the Bishop; and in the Western Church,
while each child was marked with the Chrism, the imgpsition of
hands was merely represented by the stretching out of hands over
the candidates generally. The Church of Englangd has in this, as in
many other things, returned to the primitive practice.

THE DISSOCIATION FROM BAprTisM in the Western Church appears
to have been due to two causes. The first was simply practical.
The administration of Baptism, originally confined (except in case
of emergency) to the great Baptismal Seasons of Easter and Pen-
tecost, and then conducted in the presence and under the direction
of the Bishop, was extended to other times, when the Bishop, who
alone could confirm, was frequently absent. The second involved
principle. On the growth of Infant Baptism, superseding Adult
Baptism as the rule of the Church, it was naturally felt that a rite,
which signified full establishment in grace, and was even called
perfectio, could only be received by conscious adhesion of will
through faith, and was therefore inappropriate to the unconscious-
ness of infancy. While, therefore, the Eastern Church, tenacious
of ancient custom, still ministered Confirmation immediately after
Baptism, we find in the Western Church directions given, in Canons
of Councils and otherwise, that those baptized by a deacgn or pres-
byter should be subsequently brought to s Bishop to be confirmed,
and that Bishops should traverse their dioceses at stated intervals
for Confirmation; and by degrees the practice of leaving a space of
some years between Baptism and Confirmation grew up. Thus dis-
sociated from Baptism, the rite assumed a greater independent
importance. It was commonly called a ‘‘ Sacrament,” though never
put on a level with the Two great Sacraments, and was used with
especial solemnity for the receiving into the Church of those who
had been baptized by heretics. '
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SUBSEQUENT HisTory.—Finally the rite of Confirmation, without
losing the prominence of its true ancient idea, as & strengthening
by the gift of the Holy Ghost of those who, after being baptized,
had grown up to years of discretion, was also used, since the “ Church
thought good 8o to order,” for the subsidiary purpose of a solemn
re-dedication of themselves by the baptized, confirming in their
own persons the vow taken for them by their Sponsors. It was
accordingly ordered that they should first be instructed and ex-
amined in the faith, like candidates for Adult Baptism, and that
they should publicly renew their vow. The age of Confirmation
was still longer delayed with a view to these requisites, and it was
ordered that, as a rule, only the confirmed should be admitted to the
Holy Communion. This use of the ordinance, however, though of
infinite practical value, is still only a secondary use, and a compara-

tively modern development.

In the Sarum Manual the Service of Confirmation wag simple and
brief. It included prayer for the sevenfold gifts of the Holy Spirit,
followed by anointing and signing with the Cross, with the words
4T sign thee with the sign of the Cross and confirm thee with the
Chrism of Salvation,’”” and concluding with a Psalm and appropriate

of t
hands itself seems, as in

e hands of the Bishop at the o
Western

Pra{ler and Benediction. But except in the custom of the elc_av.ation
pening prayer, the TImposition of

Services generally, to have dis-

appeared. In the Prayer Book of 1549 the Imposition of hands was

brought once more into its right

rominence, the sign of the Cross

was retained, but the use of the Chrism (retained in the Baptismal

. Service) was in this Service discontinued. The words of Confirma-
tion were ‘‘ I sign thee with the sign of the Cross and lay my hands
l}lf)on thee, in the Name of the Father, and of the Son, and of the
oly Ghost’’—followed by the blessing ‘‘ the Peace of the Lord be
with youn,” and the response « And with thy spirit.”” In 1552 the
Service was brought to its present form, excepting the opening Ex-

hortation and Question (added in 1662).
‘As it stands, it still brings out. although less distinctly than in the

older form, the two aspects of the

Service—the blessing of God as

marked by the imposition of hands (comp. Gen. xlyiii. 9-20; Mark
x. 16) expressly associated with the sevenfold gifta of the Spirit, and
implying establishment and progress t0 full-grown Christian charac-
ter and privilege ; and the solemn gelf-dedication to God by renewal
of the Baptismal Vow, trusting in this blessing of God, and opening

the soul to receive it.

The PREFACE was inserted in’
1662, taken in substance from the
Rubric of 1549 and the succeed-
ing editions; which Rubric was,
however, much fuller in its ex-
positionof the idea of Confirma-
tion, as now administered.- For

_ it not only, like our present Pre-
face, recognised the importance
of s0 arranging that those who
come to be confirmed may be
able intelligently to renew their
vow; but it also dwelt on the
gift to them, by imposition of
hands and prayer, of * strength
and defence against all tempta-
tions to sin, and assaults of the
world and the devil,” as specially
seasonable at an age when chil-
dren * bhegin to te in danger to
f£all into sundry kinds of sin.”’
1t was also stated that this cus-
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tom had the authority of Church
practice; and, lest any should be
uneasy at the postponement of
the rite, it was declared that
those who are baptized ‘‘have
already all things necessary to
their salvation, and, if they de-
art out of this life in their in-
ancy, are undoubtedly saved.”
(In the American Prayer Book
there follows here a formal pre-
gentation of the Candidates, and
as n Liesson, Acts viii. 14-17 D)
The question of the renewal
of the Vow and the answer, al-
though, no doubt, at all times
implied, were first explicitly in-
certed in 1662, with a view to
more solemnly impressing on
those confirmed the reality and
obligation of the Baptismal Cove-
nant. The form bears consider-

THE ORDER OF

CONFIRMATION,

OR LAYING ON OF HAXDS UPON THOSE AND
P E TH :
COME TO YEAKS OF DISCHETION. o 12rD

§ Upon the day appointed, all that are to be then confirmed, being placed, and

stunding in order. befure the Bishop ; ini
by him) shall read this Preface fol(l)opu;irgﬁ for some other Minister appo’inted

O the end that Confirmation may be
T ministered to the more edifyin{; of
such as shall receive it, the Church hath
thought good to order, That none here-
after shall be Confirmed, but such as can
say the Creed, the Lord's Prayer, and
the Ten Commandments ; and can also
answer to such other Questions, ag in
the short Catechism are contained :
which order is very convenient to be ob-
served; to the end, that children, being
now come to the years of discretion and
having learned what their Godfa{hers
and Godmothers promised for them in
Baptism, they may themselves, with
their own mouth and consent, openly
before the Church, ratify and confirm
the same; and also promise, that by the
grace of God they will evermore en-
:lsglwl'(:tllll: themsel;'les faithfully to observe
h things, as they, by th -
fession, have assen{éd intoe.u- own con
Y Then shall the Bishop say,
DO ye here, in the presence of God
and of this congregation, renew the
golemn promise and vow that was made
in your name at your Baptism ; ratify-
ing and confirming the samein your
own persons, and acknowledging your-
selves bound to believe, and to do, all
those things, which your Godfathers and
Godmothers then undertook for you ?

Y And every one shall audibly answer,
I do.
OUR N The Bishop.
elp is in the Name of the Lord;
Answer, Who b )
and o ath made heaven
Bishop. Blessed be N
L2 the Name of the
engnswer. Henceforth, world without
B;‘ahop. Lord, hear our prayers
Answer. And let o o
g ur cry come unto
The Bishop. Let us pra;
LMIGHTY and everlivix?g god, who
hast vouchsafed to regenerate these
mpy servants by Water and the Holy
(x_host, and hast given unto them for-
veness of all their sins ; Strengthen
em, we beseech thee, O Lord, with
the Holy Ghost the Comforter, and daily
increase in them thy manitold gifts of
grace ; the spirit of wisdom and under-
standing ; the spirit of counsel and
ghostly strength ; the spirit of know-
ledge and true godliness ; and fill them,

hand upon the head
severally, saying, cad of every ome
EFEND, O Lord, this thy Child
D this thy Servant j,with th; heavexl;?;
grace, that ’e may continue thine for
gvgr.; and daily increase in thy holy
pirit more and nore, until ke come
unto thy everlasting kingdom. Amen.
Y Then shull the Bishop say,
:l;ha LordA be with you.
nswer. And with thy spirit
Y And (aR kneslin '
g down) th
shall add, ) the Bishop
Let us pray.
OUR Father, which art in heaven
oo, Hallowed be thy Name. Thy king~
o come. Thy will be done, in earth
as it is in heaven. Give us this day our
daily bread. And forgive us our tres~
passes, As we forgive them that tres-
{):ss C‘lgqmst us. An(_l lead us not into
Arxlx:gn?non; But deliver us fr(:m evil.
Y And this Collect.
LMIGHTY and everliving God, who
makest us both to will and to do
those things that be good and accepta-
ble unto thy divine Majesty ; We make
our humbie supplications unto thee for
these thy servants, upon whom (after
the example of thy holy Apostles) we
have now luid our hands, to certify them
(by this sign) of thy favour and graci-
ous goodness towards them. Let thy
fatheriy nand, we beseech thee, ever be
over them ; let thy Holy Spirit ever be
with them ; and so iead them in the
knowledge and obedience of thy Word,
that in the end they may obtain ever-
lasting life; through our Lord Jesns
(C}ll;:)-.sstti‘ w:llf w(ilth ithee and the Hg?'
iveth and reigneth, ev
world without ond S s 01 G0y
LMIGHTY Lord, and everlastin,
O God, vouchsafe, we beseech theeg;
to direct, sanctify, and govern, both our
hearts and bodies, in the ways of thy
laws, and in the works of thy com-
mandments ; that, through thy most
mighty protection both here and ever,
:;:- ;na{l be pni?erged in body and soul :
ugh our Lord and
through our I Saviour Jesus
Y Then the Bishop shall bless them,
HE Bl saying thus,

2 essing of God Almighty, th
;I}:o;a{)her' the Son, and the y}‘lol;
t, be upon you, and remai i
you for ever. Ar?len. main with

O Lord, with the spirit of th
now s.n'd for ever. pAmm. ¥ holy fear,

Y Then all of them in orderk
ler kneeli
before the Bishop, he shall la; m '

Y And there shall nome be admi
tted ¢
the holy Communion, until such t-im:
as he be confirmed, ov be ready and
desirous to be confirmed.
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ableresemblance to a correspond-
ing form in Hermann’s Consul-
tatio.

The VERSICLES, translated
from the old Service, are taken
(as usual) from the Psalms (Ps.
cxxiv. 7; cxiii. 2; cii. 1), express-
ing successively confidence,
thanksgiving, and prayer.

The PrAYER, also translated
from the old Service, and itself
of immemorial antiquity, is not-
able, first (a), as expressing in
the clearest terms confidence in
the benefits of regeneration and
forgiveness, as given in Bap-
tism; next (b), a8 bringing out
the true idea of Confirmation,
viz., the ‘‘ strengthening by the
Holy Ghost the Comforter,” and
the “‘increase’’ of the spiritual
life, already implanted, to full
maturity ; lastly (¢), as dwelling
on the '‘sevenfold gifts '’ of the
Spirit. The description is quoted
from Isg. xi. 2, 8, thus referring
especially to the outpouring of
the Spirit onthe * Rod of Jesse,”
which in measure i3 given also
to those who are His ; but it adds
to that description the words ‘‘ of
true godliness,” thus making up
the sacred number seven. The
three pairs of gifts seem to cor-
respond to the intellectual, the
moral, and the devotional aspects
of life, and all are clinched by
the *“spirit of holy fear’ (or re-
verence).

Trae IMpPosITION OF HANDS,—
In 1549 this was preceded by a
prayer that God would ‘‘ mark
them His for ever’ by the sign
of the Cross, and *confirm and
strengthen them by the inward
unction of the Holy Ghost,”’—
corresponding to the old words
of Administration. In 1352 the
prayer was omitted and the pre-
sent form of Administration sub-
gtituted. 1t is a Prayer of Bene-
diction for God’s defence of the
child by His heavenly grace, that
he may both continue His for
ever, and increase in His grace
till he comes to the everlasting

kingdom. It thus draws outthe
threefold spiritual strength—of
stedfastness, of progress, and of
victory.

THE APTER-SERVICR. — The
T.0RD’Ss PRAYER (preceded by the
Doménus Vobireum) was inserted
in 1662, according to the usual
plan of all the Church Services,
to open the concluding Prayers.
The Rubric grecedinf directs
that ‘ the Bishop shall say’’ it,
but the analogy of the use of the
Prayer in the Post-Communion
and Post-Baptismal Services
seems to suggest that, as usual,
the people should joih with him.

The First CoLLEcCT following,
composed in 1549, and suggested
by a& prayer in the Consultatio,
first claims for Confirmation an
Apostolic origin, and a symbolic
character as a seal of God's fa-
vour to His children ; and then
prays that God’s own hand may
be over them, and His Spirit
always with them, leading them
through knowledge and obedi-
ence to eternal life.

The SeEcoxp CoLLECT is one
of the Occasional Collects of the
Communion Service, having no
special appropriateness to the
Bervice, except that its leading

- idea is of preservation and pro-

gress under God’'s Spirit.

The BressiNg is (with slight
modification) the latter clause
of the great Blessing of the Com-
munion Office.

The concluding Rurric, em-
bodying ancient directions on
the subject, lays down as a mat-
ter of Church Order, that Con-
firmation shall precede Holy
Communion ; but it allows those
who are *“ ready and desirous to
be confirmed’’ at the flrst avail-
able opportunity to come (it
would seem provisionally) to the
Holy Table, Probably, when-
ever there is the right spiritual
preparation, to admit the uncon-
firmed to Holy Communion is
rather irregular than strictly un-
lawful.
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